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The transcendental self or the ‘transcendental ego’ of Kant
bears a non-individual character. It is a bare identity, a bare conscious-
-ness. No predicate can be ascribed to it, nor is it expressible in any
synthetic proposition. But he at the same time speaks of a noumenal
aspect of the self to which he ascribes the qualities of personality,
immortality and freedom. This, as pointed out by Professor N. V.
Banerjee, is an out-come of Kant’s “spiritualistic leaning.” He observes:

“In spite of going so far in the company of the spiritualists,
Kant does not, however lose sight of the negative conclusion of the
paralogisms. Even in those of his statements in which he assumes a
pronounced spiritualist attitude, he is never tired of pointing out that the
idea of the soul after all signifies nothing more than a hypothetical entity
and tells us nothing about any actual existent corresponding to it.”*

So the identification of the person with an inner spiritual
substance — soul- has been shown to be inconsistent with what is given
in the experience. Recent development of the concept of person as an
irreducible primitive concept is therefore built upon this Humean
conclusion. The other aspect of the person as a moral concept is based
upon a primitive concept. Person being an entity, which is essentitally
bodied, is seen as an agent. Where there is the concept of agency there
is the question of responsibility. And this makes the concept of a person
essentially a moral one. Kant has contributed to this moral account of
person-hood.
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Abstract

In this paper an attempt has been made to study the
discrimination of socio political theory that how the concepts of
equality, justice, and state are purely based on patriarchal attitudes,
and how a large part of society deprived from this.

This paper aims to provide an innovative analysis of socio
political theory, which uses feminism as a theoretical method for
rethinking sociological theory from the bottom up. Bringing women
into sociological theory cannot sufficiently resolve problem posed by
gender differences. These points are going to discuss:

To reveal the patriarchal nature of socio political concepts.
To present the normative dualism of socio political concepts.
To criticize the socio-political theory based on prejudice.

To construct a humanistic sociological approach.
Introduction

The intellectual landscape in socio political philosophy today
is quite different from what it was twenty years ago. The traditional
categories, within which socio political theories are discussed and
evaluated, are found increasingly inadequate. With the dawn of
twentieth century, contemporary feminist theory has challenged all
the traditional categories of Social thought.

It claims that the traditional theories are based on male
dominated knowledge, man’s experiences, subjectivity, and identity.
Women have been accorded an inferior status: male are projected as,
productive, political, public, and rational women as non-productive,
non-political, private, and emotional.

For example Plato (427B.C.-347B.C.) declares in the ‘Laws’

that women is by nature inclined to be ‘secretive and crafty’, because
of her weakness’. Aristotle (384B.C.-322B.C.) said that a woman is
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Father.” The guru is to be worshipped on an auspicious hour. Salutation
to the feet of guru brings about the fruits of nurturing thousand cows.
By such worship one becomes noble, Worship of the brothers of guru
is also very important. Service and submission to all other $aivities
performing penance accrues divine blessings to the worshipper.*

The text ApSumadagama tells that the guru is father, guru is
mother, guru is God and guru is friend. There is no one supreme than
the guru, such as stated by Lord Siva himself.®

General Groups of Eceryas and Their Duties

According to the text of ApSumadagama, the five general
acaryas are described. They are acaryas, arcakas, sadakas, alamk{tas
and vacakas. The acarya should perform the fire rituals and occasional
rites as told in the agamas.?®

The daily worship should be done by the arcaka. The alamkqta
will make the decoration. The Sadhaka has to collect the agamic
materials and paddhatis. The vacaka should perform the reciting veda
mantras. These duties are to be done by five acaryas.?’

Specially the rites of desires and occasional rites are to be
done by only by acaryas. The acarya who begins the rituals falls ill
during the proceedings then it can be completed by his son or disciple.?

Conclusion

Consecration ceremony (dik®a) is very important — ritual for
the priesthy competence which is special feature of these agamic
text.Thus from the above mentioned reference, we can understand,
that the acarya or guru who has to be an adisaiva and qualified person
should perform the atmartha, pararthapiija , installation, initiation ect.
The consecrated acarya is very important person in temple worship
rituals, and priestly competence.
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On the occasion of acaryabhi®eka theguru (preceptor) is to give new
names based on the gotra and siitra to the initiates which is also a
special feature of this agama. The concerned verses are taken from
this Rauravagama in the text called Dik?®adars$a.'® According to
Rauravagama giving of new names is to be carried out before the
abhiseka of the initiation with the §ivakumbha. According to the
dik®adarsa it is after the ptir*sahuti."”

After this acaryabhi ® eka, the consecrated acarya, is like adisaiva.
An acarya, who is eligible to do the ptja (worship) for others also should
do the regular rituals in the temple. Only then he is called $ivacarya.

Importance of An Ecarya or Guru

According to the $aivagamic tradition, the subject of an acarya
or guru is more important. It is very difficult to select the suitable
person who knows all the rituals in temples and in public based on
agamic texts.

On this context, the authentic text Kamikagama gives some
refereance about the importance of an acarya. It defines the acarya as
a confident person well versed in $aivagama texts, with absolute namely,
knowledge of rituals and their practices, mastery over the knowledge
acquired and the performance of initiation to students. One who has
mastered one lakh $lokas and well trained in mantras alone is said to
be the best acarya or guru.'®

Another text Karatsagama points out the same idea and
mentions the opposite result."

Kumaratantram says, if an acarya is happy, the God is pleased.
Therefore one should always please the acarya. If the acarya is pleased
to the God is immensely pleased.?

The text Siddhantasekhara describes the guru, as a divine
messenger and all the more Lord Siva himself 2! The Vamadevapaddhati
brings out the description of the acarya which states that the acarya is
kartfdevas, bodhakas andgurudevas. sadhakas is brahmadevas, rtvijas
ismantradeva, Acarya’s assembly is sarvadevas.??

On selection of an acarya the above mentioned prerequisites
are to be strictly followed.

Another text of Sakalagamasarasamgraha says, the guru should
be worshipped like Siva and the desika should be prostrated like
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only a passive participant; she only provides matter to the process of
reproduction; and the imprint of human personality (or the human form)
on this matter is provided by the father. Man is the active agent; that is
why; he may be regarded as superior to women. Machiavelli (1469-
1527) said that if the woman enters into the politics, the whole politics
would be jeopardized. Rousseau(1712-1778) statement is ... it is not
enough that a women should be faithful; her husband, along with his
friends and neighbors, must believe in her fidelity... , Hegel(1770-
1831) argues that women is rather passive and generally confined to
the pursuit of more or less personal. Benthem (1748-1832), said a
women’s affection does not embrace the welfare of her country, much
less all human kind, but is limited to her own children, J.S. Mill (1806-
1873), ‘the great occupation of women should be to beautify life.
Schumpeter (1883-1950) said, the exclusion of women from franchise
does not invalidate a polity’s claim to be a democracy.

The feminists raised their voice against all such preconceived
notions. Simon de Beauviour’s work ‘Second Sex 1948’ claims that it
is the whole process by which ‘felinity is manufactured in society’ to
quote her; ‘she is define and differentiated with reference to man and
not he with reference to her; she is incidental, the inessential as opposed
to the essential. He is the subject, he is the absolute- she is the other’
Betttyfriedan’s work ‘ The Feminine Mystique’ 1963 argues that women
had always been persuaded into the believe that their only fulfillment
lay in domesticity further we can see this realization in many important
works, such as Kate Millet’s ‘Sexual Politics’, Shulamith Firestone’s
“The Dilectic of Sex’, Germaine Greer ‘The Female Eunuch’, Eva Figes
‘Petriherical Attitudes’ etc.

The feminist thinkers have successfully revealed such sexist
assumptions and power structures embodies in literary texts; feminist
historians have reclaimed women'’s history proclaiming women’s right
to knowledge of their own past; feminist political theorist have unveiled
the fallacies of existing concepts and values —how they are not gender
neutral but biased, neutral and narrow.

For example, Marxist concept of productive work excludes
women’s traditional work; and the literal concept of equality excludes
the significance of ‘difference’, ‘human interdependence’, and ‘value
of emotion’.
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In the realm of political theory there are three main feminist
criticisms of the mainstream political theories and these are concept
of equality, concept of justice and concept of state.

Firstly feminist argued that mostly male theorists on all points
of the political spectrum accepted the belief that there was a ‘foundation
in nature’ for the confinement of women to the family, and for the
‘legal and customary subjection of women to their husbands’ within
the family. Restrictions on women’s civil and political rights were said
to be justified by the fact that women are, by nature, unsuited for
political and economic activities outside the home, contemporary
theorists have progressively abandoned this assumption of women’s
natural inferiority. They have accepted that women, like men, should
be viewed as ‘free and equal beings’, capable of self determination
and a sense of justice, and hence free to enter the public realm. And
liberal democracies have progressively adopted anti discrimination
statutes intended to ensure that women have equal access to education,
employment, political office etc. But these anti discrimination statutes
have not brought about sexual equality. In the United States and Canada,
the extent of job segregation in the lowest paying occupations is
increasing, as are other forms of violence and degradation aimed at
women. In this reference Catherine Mackinnon in her book ‘Feminism
Unmodified; Discourses on Life and Law’ 1987 said that in fact ‘all
sex equality laws aim at a sex blind society’. Its successes are limited
for it ignores the gender inequalities. Most of the roles are defined in
such a way as to make men more suited to them even under gender-
neutral competition [Mackinnon 1987].sex discrimination, as
commonly interpreted, involves the arbitrary or irrational use gender
in the awarding of benefits or positions. On this view the most blatant
forms of sex discrimination are those where, for example, someone
refuses to hire a women for job even though gender has no rational
relationship to the task being performed. Mackinnon calls this the
‘difference approach’ to sexual discrimination, for it view as
discriminatory unequal treatment that cannot be justified by reference
to some sexual difference. The family is therefore an important locus
of the struggle for sexual equality. There is an increasing consensus
amongst feminists that the fight for sex equality must go beyond public
discrimination to the patterns of domestic labor and women’s
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then subjects it to a series of life cycle rites (samskaras) replicating birth.'*
when the soul is then returned to the novice’s body (Suddhasariram) he
is accepted to be reborn as a son of Siva.After completion of this initiation,
the new born son is able to worship Siva on his own behalf. He is fit to
conduct fire rites and he is eligible to study the $aiva text.
Nirvataa Dik*a

The nirvatsadik ®ais a liberating initiation. This is also a very
powerful ritual. According to the Rauravagama, the effects of initiation
on the soul is to those of a flame on cotton. As a heap of cotton placed
on a blazing fire is consumed completely, andnever again becomes
cotton, similarly the best of men, the initiate who approaches the mats

dala and receives the mantra of initiation, is never again born.'"> A temple
acarya who is responsible for offering worship on behalf of others
(pararthaptija), however, must undergo additional ritual preparation,
aliberating initiation (nirvatsadik®a) and then a priestly anointment
(acaryabhi®eka) that infuses in him with the necessary powers.

The Ecaeryabhi®eka (Consecraton Ceremony)

After the above mentioned dik®a, an acarya who is responsible
for offering the §ivapuja, pararthapiija, installation etc., has to undergo
the acaryabhi®eka.This is known as consecration ceremony. It is a very
important ritual and necessary for priestly competence. The consecration
ceremony is performed, after all the previous initiations such as samaya,
vi$e a and nirvatsadik *a. The consecration of sadhaka is also performed
after the completion of nirvatsadik a before acaryabhi ® eka.

One of the authentic texts Rauravagama explicitly states the
proceeding of ritual which are connected to the consecration ceremony.
Construction of temporary pavilion with four entrances with fire pita,
vedika,water pots, holy sings (acmamatsgala), ten weapons of Siva and
five li¥agas with five colours, the deities to be worshipped in the pavilion,
the rituals to be performed for this purpose namely acaryabhi®eka, the
method of ointment for the disciple with five kinds of muds etc.,
sprinkling water from the conch (sa*khabhi * eka), and pouring of water
from the pots on the head of the disciple are given in detail.

After this the guru hands over his duties to his disciple and he
is sent home in a palanquin. He becomes a regular §iva*arya or guru
and henceforth is fit to perform the duties of giving initiation to others.
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Two Kinds of Initiation (D1k ®a)

According to the Rauravagama, the two kinds of initiation,
sadhara and niradhara, one is given by Siva through the intermediary
of the guru (preceptor) and the other which is given directly by him,
according to the forms of $aktipata (fall of Siva’s grace )which is slow,
slower, fast and very fast''.

Seven Types of Initiations (Dik ®2a)

It is said the seven types of initiations are given just by sight
(cakcuci), by touching (sparsa), by oral method (vaciki), by thought
(manasi), by teaching sacred text ($astr1), by yoga and by performing
fire ritual (hautrT)'2.

Atmarthapiija and Pararthapiija

According to the agamic conception to perform nityaptja, an
acarya should undergo samayadik ®a, the ‘general initiation’ that confers
the competence to perform worship for one’s own self. It is called
atmarthapija. In the temple, the acarya (priest ) who is responsible for
offering worship on behalf of others is defined pararthapija.

However, one must undergo additional ritual preparation, a
liberating initiation. It is called nirvatsadik *a. Then a priestly anointment
(acaryabhi®eka) will be performed to an acarya according to the agamic
texts and paddhati. If the person has qualified himself to do the
pararthaptja then the acaryabhi®ekam has to be done.
Samaya-Vi¢e*a-Nirvana Dik*a
Samaya Dik®a

Samayadik ®a is the general initiation by which one becomes a
member of the $aiva community. In the central rite of samayadik?a,
the guru (preceptor) conducts the blind — folder novice into a specially
prepared sacrificial pavilion and dramatically removes the blindfold
so that the former is suddenly able to see Sivas presence.'*The guru
then initiates the $§aiva with a new name. Such rites point clearly to the
primary effects brought by samayadik*a.

Vice*aDik*a

If samayadik®a is predominantly a rite of entry, vise*adik®a
(special initiation) is in essence a rite of rebirth. The initiation guru
ritually takes the initiates soul (dik?® *tatma) from his body, places it in
the womb of vagisvari, a form of $akti, installs in a sacrificial fire and
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devaluation in the private sphere. Carole Pate man in her article feminist
critics of the public/ private dichotomy argues that ‘dichotomy between
the public and the private.... Is ultimately what the feminist movement
is all about’ (Pateman 1987: 103). People and theorist have always
forgotten the fact that the public realm of politics can be so rational,
noble and universal only because the messy containment of the body,
meeting its needs, providing for protection, care taking and attending
to birth and death are taken care of else where.

One consequence of the public-domestic distinction, and of
the relegation of women to the domestic sphere, is that men and women
have become associated with different modes of thought and feeling.
Throughout the history of Western philosophy, we find political theorist
distinguishing the intuitive emotional particularistic dispositions said
to be required for women’s domestic life from the rational impartial
and dispassionate thought said to be required for men’s public life.
Morality is fragmented into a ‘division of moral labor’ along the lines
of gender. . . . The task of governing, regulating social order, and
managing other ‘public’ institution have been monopolized by as their
privileged domain, and the task of sustaining privatized personal
relationships have been imposed on, or left to, women. The genders
have thus been conceived in terms of special and distinctive moral
projects. Justice and rights have structured male moral norms, values,
and virtues.(Friedman 1987a: 94)

These two ‘moral projects’ have been viewed as fundamentally
different, indeed conflicting, such that women’s particularistic
dispositions, while functional for family life, are seen as subversive of
the impartial justice required for public life. Hence the health of the
public has been said to depend on the exclusion of women (Okin 1990:
Pateman 1980).

Because this contrast has historically been used to justify
patriarchy, early feminist like Marry Wollstonecraft argued that
women’s particularistic emotional nature was simply the result of the
fact that women were denied the opportunity to develop their rational
capacities fully. If the women thought only the needs of the people
around them, ignoring the needs of the general public, it was because
they were forcibly prevented from accepting public responsibilities
(Patemaan 1980 : 31)
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Secondly the renewed feminist interest in women’s modes of
moral reasoning largely stems from Carole Gilligan‘s studies of
women’s moral development, in her book ‘In a different voice’ (1982),
she argued that justice and rights have always structured male moral
norms, values and virtues, while care and responsiveness have defined
female moral norms, values virtues. Women tend to reason in a
‘different voice’, which she summarizes this way:

In this conception, the moral problem arises from conflicting
responsibilities rather than from competing rights and requires from
its resolution a mode of thinking that is contextual and narrative rather
than formal and abstract. This conception of morality as concerned
with the activity of care centres moral development around the
understanding of responsibility and relationships, just as the conception
of morality as fairness ties moral development to the understanding of
rights and rules. (Gilligan 1982:19)

These two ‘voices’ have been characterized in terms of an ‘ethic
of care’, which, Gilligan claims, are ‘fundamentally incompatible’
(Gilligan 1986: 238). In this regard Joan Tronto says that the ethic of
care ‘involves a shift of the essential moral questions away from the
question, what are the best principles? To the question, how will
individual’s best be equipped to act morally?’(Tronto 1987: 657)’

This contrast has historically been used to justify patriarchy.
This whole tradition of distinguishing ‘masculine and feminine morality
is a cultural myth. In fact, the moral problem arises from conflicting
responsibilities rather than from competing rights and requires for its
resolution a mode of thinking i.e. contextual and narrative rather than
formal and abstract. The time has come when the care ethic, while
initially developed in the context of private relationship, has public
significance and should be extended to public affairs

Thirdly the contemporary feminist has challenged the
traditional concept of state. According to feminists the state is a
patriarchal institution. The law sees and treats women the way men
see and treat women. The liberal state coercively and authoritatively
constitutes the social order in the interest of men as a gender —through
its legitimating norms, forms, relation to society and substantive
policies. The state is male jurisprudentially, meaning that it adopts the
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initiated acarya’s son (or guru’s son) took his place and in the long run
— it seems to have become a duty — and now they are hereditary priests
(gurukkals).

Importance of Dik*a

Specially in the most important ritual dik 2a (initiation ceremony)
— one has to be well versed in the subject matter of vidya, yoga and
caryapadas.Thus as an initiated one he knows fully the philosophy and
yoga, confines to the rules prescribed in the caryapada and performs
rituals as prescribed in the kriyapada to obtain enjoyment (bhoga) in
higher worlds and finally will attain liberation.* Along with this
experience he has to enjoy the fruits of his past deeds.This is the basic
knowledge of dik #a vidhi according to the agamic concept.Thus as per
agamic thought one could attain liberation by receiving an initiation
and by practicing prescribed rituals with full devotion to God and with
knowledge of philosophy and yoga.
The Definition of Dik*a

The literal meaning of the word dik 22 is initiation for a religious
ceremony. Some $aivagama texts have given different interpretation
for this word.

The authentic§aivagama text of Rauravagama says, initiation
ceremony (dik®a) is the releasa of the soul from bondage. By this
ceremony the soul is disassociated from the three kinds of bondage and
Siva’s qualities are manifested. After initiation, the qualities such as
knowledge of supreme, devotion to Siva, freedom from all worldly desires?.

Suprabhedagama defines the ritual dik®a as — the soul is
associated to Siva and the bondage isremoved from the papa®. The text
of Sivacchanda says release of bondage from the three states, namely,
pasa, vidhi and mantra is called dik®a’. Siddhantasekhara also gives
the same idea® Somasambhupaddhati defines the dik*a as the knowledge
to the$i®ya (student), in making him free from bondage’.

By initiation the soul is released from the three kinds of
bondage namely, mala, maya and karman. This initiation is performed
by purifying the six paths or adhvan namely, mantra, pada, vartsa,
bhuvana, tattva and kala. Each of these adhvans is pervading and is
pervaded by other adhvans. The five kalas, nivqtti, prati*¥ha, vidya,
santiand $antyatita, pervade all the other adhvans.It not only purifies
and pervade but also gets purified by itself.!°
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su?cumtsanadi and the bondage (pasa) - a dwelling of all the enjoyments
which are the fruits of the post actions but which have not yet started
to yield their result.

Among the furcations assigned to him are sthapana, yajaya,
yajana, adhyayana, adhyapana, dana, and pratigraha.The dik®a rite is
performed to properly initiate, the devotee in the Saiva orthodoxy. Itis
designed to bring about the spiritual purification of upasaka and thereby
qualify him for participation in rituals of both daily and special occurrence.

The Priest (Givacarya)

In practice we can see that the saivagamic brahmins have now
become a special groups and are called gurukkals or §ivacaryas. In order
to obtain equal status with vedic brahmins they study vedas and they
include as many vedic hymns as possible during ritualistic practices.
They have even included some of the vedic domestic rituals in addition
to agamic rituals, perhaps to establish themselves as true vedic brahmins.

In some agamas like karanagama and kamikagama, the
brahmat4as have been replaced by Sivabrahmatsa, Sivadvija or Sivavipra
and almost all the anuloma, and pratiloma groups have been described
in the same method as they are enumerated in smqtis following the
vedic school.'As for Sivadvija they are considered to have come down
from five sages such as katisika, gautama, kasyapa, bharadvaja and
agastya who were directly initiated by Siva himself. The present
daygurukkals or Sivacaryas who are hereditary priests in temples are
considered to be similar in this line.

The Different Stages of Dik*a

Normally, as per agamic school there would be different stages
— initiated and non-initiated, if initiated — the different levels of initiation
is the highest being acarya or desika.?

In agamic school there are four different stages of initiation —
samayin, putraka, sadhaka and acarya or desika.*The one who has a
naisthikadik ®a is one who is like a sannyasin. This initiation is allowed
for all those who follow the particular school and duties. It has nothing
to do with this stage which could be attained only through special
initiations. So also in agamic school, in the early stage — the duties
were assigned according to the level of initiation,gradually the highly
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standpoint of male power on the relation between law and society. The
state’s formal norms recapitulate the male point of view on the level of
design. State power, embodied in law, exists in throughout society as
male power at the same time as the power of men over women
throughout society is organized as the power of the state. The state is
seen as the arena of conflict which is systematically biased against
women but within which important victories can never the less we
own; it is essential to understand the power relations that are evolve
and the tremendous obstacles that women face. Perhaps the failure to
consider gender as a determinant of state behavior has made the state’s
behavior appear indeterminate. Perhaps the objectivity of the liberal
state has made it appear autonomous of class. Including, but beyond,
the bourgeois in liberal legalism, lies what is male about it. However
autonomous of class the liberal state may appear, it is not autonomous
of sex. Male power is systematic. Coercive, legitimated, and epistemic,
it is the regime.

The entry of women into the political sphere produces a
challenge to the core concepts of political thought. Feminist political
thought thus provides an important vantage point from which to think
critically about the nature and limitations of key political concepts
such as rights, equality, identity, and agency as well as the nature of
politics itself.

Feminist politics and theory pose deep challenges to some of
the major commitments of modern political thought, particularly to
those of liberalism, e.g. freedom as free choice and equality as formal
and gender-neutral. But feminism is not as unified as its challenge to
liberalism might suggest. It continually faces questions with regard to
its boundaries, agendas, and even the subjects of feminism itself —
what is a woman? How does the category of gender illuminate or eclipse
power relations involving other categories of difference, such as those
of culture, race, class, and sexual orientation?

This will explore the variety of feminisms emerging out of
women’s struggles for political inclusion (liberal, Marxist and radical
feminisms) as well as more recent feminist theoretical challenges to
the category of woman, identity politics, and rights-centered political
discourse. In particular, to trace the critical strategies developed within
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these various traditions of feminist thought and analyze their value
and limitations as practices of political critique.
References:

Books:

Mackinnon, Catherine A.:” Towards A Feminist Theory of the State’, Harward
University Press, Cambridge, London, 1989

Figes, Eva; ‘Patriarchal Attitudes: Women in Society’, Faber and Faber,
London, 1970

Hartstock, Nancy, C.M.; ‘The Feminist Standpoint Revisited and Other
Essays’, West View Press, Oxford, L.L.C., 1998

Okin, Susan Moller; ‘“Women in Western Political Thought’, Princeton
University Press, 1979.

Bryson, Valerie; ‘Feminist Political Theory: An Introduction’, London, The
Macmillan Press Ltd., 1992.

Kymilica, Will; ‘Contemporary Political Philosophy: An Introduction’,
Clarendon Press, Oxford, 1990.

Articles:

Padia, Chandrakala,’ Plato, Aristotle, Rousseau and Hegel on Women: A
Critique, the Indian Journal of Political Science, Vol.5, No. 1, and March
1984.

Domestic-Private dichotomy; wikipedia; www.wiki/mainpage.

Elshtain, Jean Bethke, ‘The Feminist Movement and The Question of
Equality’, Polity, Vol.7, No.4, (summer 1975), p. 452-477.

Gender and the Welfare state;http://www.ub.vib.no/elpub/1996/n/506002/
eirinn-contents.html

Kalpagam, U.; ‘Perspectives for a Grassroots Feminist Theory, EPW, Nov.23,
2002

Topics in Feminism; http://plato.stanford.edu/entries/feminism-topics.

Virma Vidhu; ‘Engendering Development: Limits of Feminist Theories and
Justice’, EPW, Dec.4, 2004

A STUDY OF INITIATION CEREMONY
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Introduction

Initiation ceremony (Dik?®a) which release the soul from
bondage is explained. By this ceremony the soul is disassociated from
the three kind of bondage and Siva’s qualities are manifested. After
initiation of qualities such as knowledge of the supreme, devotion of
Siva, freedom from all worldly desires.

The general definition of soul of the three bondages such as
mala, karman and maya the reason for connection between the souls
and these three bondages are also explained. The definition of the soul,
with bondage and of those who are released, of the three kinds of souls

of initiation are explained.
Initiation Ceremony (D1k *2) - A Specific Diagram

For the initiation ceremony (dik #a@), one must draw a specific
diagram. In this diagram one should contemplate the supreme pervading
the existence of the whole cosmic world with its division of five kalas
santhatita,santi,vidya,pratistha and nivqtti as well as the thirty six
tattvas. One should meditate the Siva’s head pervades $aiityatitakala.his
face as perading $antikala, his chest as pervading vidyakala,his genital
as pervading pratisthakala,his knee and feet as pervading nivqttikala,the
hair of his body as pervading each of the different worlds his skin as
pervading the mantras, his flesh as pervading the world of the
vyomavyapipadamantra and his bones as pervading the tattvas.Thus
Siva is to be perceived as pervading the whole cosmic universe, from
the pTthivitattva up to the §ivatattva on this diagram.

The Preceptor (Guru) and Disciple (©i*ya)

The guru is to hang on the body of the disciple a string which
should hand from his head to his toes. The string represends both the
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