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CHIEF EDITOR’S MESSAGE

It gives me immense pleasure that Arya Mahila P.G College, Varanasi
is bringing out the Volume IV No. 3, 2015 of its journal, CREATION.
This journal is an inter-disciplinary, bilingual research journal which includes
articles in Hindi and English Languages. It is being published annually in
October every year.

I'am happy that this research journal of Arya Mahila P.G . College,
Varanasi has received encouraging response from all corners by its readers
and contributors, This issue includes articles on the concept of gender and
its various representations and manifestations

With immense gratefulness once again, I would like to express my
deep and humble gratitude concern to the readers and the contributors of
this volume, who are the real ambassador of this journal to make it so popu-
lar in the academic community. Once again, I request t all the readers and
contributors of our journal to encourage us with the same supporting spirit.
Each suggestion and comment for improving the quality of the journal is
always welcome.

Best wishes
Volume IV No. : 3,2015 October @‘*L“ﬂ ,
Prof. Kachana Dubey
Chief Editor
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EDITORIAL

Gender is amanifested principle of social life and its representation
is a direct expression of that social reality. Thus it is obvious that the social
construction of space is not only gendered but also steeped in power
relations. Undoubtedly then gender politics becomes absolutely central to
the very idea of representation. The concern of scholars is the systemic
omission of women from the theme of representation. The debate over
the difference in equality between genders reminds us that fight for equality
is not a straightforward one in a world driven by inequalities across
ethnicities and social arrangements. Gender was used as a representative
category to accentuate biological sex differences and the way these are
used to inform behaviors and competencies, which are then assigned as
either ‘masculine’ or ‘feminine’. Gradually social scientists have
acknowledged that there cannot simply be one model of equality.

Keeping in tune with the global trend, the narrative in India too is
changing and at the heart of the change are its women. The change is
widespread and varied, individual and collective and is reflected across
the spectrum of women’s lives whether in politics or in economics, in their
daily lives, or the field of work within the home and outside. In this context,
political and social life in India in the last decade has given rise to a variety
of questions concerning the nature and resilience of gender inequality in a
transitional and post-colonial society. Therefore gender justice is a redressal
that requires urgency.

Creation, the Interdisciplinary Journal of Arya Mahila P G College
began its journey in 2010. The present special Issue explores the gender
perspective from various angles including the new formations of gender
identity that are emerging. It covers a wide range of issues such as the
relationship between women and the world.

We are very thankful to the contributors for using masculinity and
feminity as analytical tools to question the social, political, economic and
cultural processes and their impact on gender equations. We convey our
gratitude to the members of the Advisory as well as the Editorial Board
for their genuine involvement and valuable suggestions.

Bhavana Trivedi
Bhanumati Mishra
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Socio-economic Activities & Status of
Women in Island Society : An Assessment

Hema Bannerjee

The progress of any nation is inevitably linked with the social and
economic plight of women and as such the role of women in nation building
effort needs no special emphasis. The principles underlying the SHGs are
financing the poorest of the poor and achieving holistic empowerment.
SHG phenomenon certainly brings group consciousness among women,
sense of belonging and adequate self- confidence. Womenfolk constituting
about half of the population of India and possessing high degree of
multifarious skills in all aspects of industry business and commerce need a
conducive environment so as to enable them to play an important role in
the economic development of the country.

Backdrop of welfare programme to womenfolk : Six decades
of independence has seen a plethora of laws passed by the states and
Union government to protect women from violence and discrimination
and to strengthen their entitlements in the social and economic fields.
Numerous committees and commissions have x-rayed the position of
women, the advances made by them and the obstacles faced by them and
they have made umpteen recommendations to improve the situation. The
Central Women Welfare Advisory Board and State Social Welfare
Advisory Board have become a platform to come up with their personal
and family problems and solve it positively. The Board has been set up
both at centre as well as state level as autonomous body to look after the
entire problem of womenfolk. The Nineties saw the setting up National
Commission for Women (NCW) and state level commission in various
states to inquire into the working of various legal and constitutional
provisions concerning women, to investigate cases of violation of women’s
rights and generally to advice on the socio- economic policy framework in
order to include women’s concern in the mainstream.
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Andaman & Nicobar Profile : In Andaman and Nicobar Islands,
as per 2011 census, 177710 of the women population constituted 45.8%
of the total population (380581) .Majority of them live in rural areas. Besides,
only 152535(40.07%) are working population , of which 31646(20.74%)
is women. Majority of agriculturists are engaged in agricultural related
activities. The non- agricultural activities are very limited. Their source of
income is very limited. Though female literacy is very high (86.83%) , job
opportunities and other activities are very scarce. Therefore with the increase
in the scope in the islands, there was a need to encourage empowerment of
women by promoting more number of women SHGs by ensuring flexible
access to institutional credit for undertaking various activities ranging from
tailoring, readymade garment units, handicrafts, coir products, pickle making
etc.

Like rest of the states and UTs, in the A & N Islands social welfare
Advisory Board (SWAB) was established in 1957 .SWAB has confined
its responsibility exclusively towards welfare of female and girl children.
The Board has been looking after the objectives relating to education,
health, nutrition and means of livelihood, domestic violence and personal
problems. Lot of welfare schemes have been launched by the board &
sponsored by central government for the welfare of women community.

Social security and Women development : From the very
beginning, the UT administration has been very serious about the women
related issues. The state social welfare advisory board has directed its
activities towards the mission. The Board has undertaken so many projects
and set up many net works at grass-root level. Every village consists of a
Mahila Mandal, Anganwadi Centres. As a small unit of selfregulated system,
Mahila Mandal is representing the womenfolk of every village/ unit. The
Mahila Mandal basically looks after the basic problems of females and girl
children. It has encouraged them to march towards self reliance and self-
dependence besides helping them to organize themselves and motivate them
for a better economic prosperity. Each Mahila Mondal has Family counseling
centre to look after domestic violence and family disputes. Special attention
is given to drug or alcohol addicted problems faced by women involving
their husband or other male members in the family. Professionally trained
family workers with the family counseling aid solve these types of serious
problems faced by poor family members.

Anganwadi Centre : Itis a centrally sponsored scheme run by
educated female workers for the welfare of the local females. They run
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nursery schools for kids of the villages. The centers provide basic training
related to hygiene to children and mothers as well as sanitation benefits. A
preliminary education is given to children of poor families specially working
women in village areas. Nutritious food and snacks are provided to the
children of these centers.In city areas, Créches are run for the benefit of
working women who leave their children in these créches during working
hours. Like Anganwadi Centre, the Creche also gives basic education on
health, hygiene and sanitation knowledge to the children as well as the
mothers.In the mission, women empowerment and social justice Rajiv
Gandhi National Créche Programmes has sanctioned 51 Créches units in
the current financial year 2010-2011. Under the scheme, each unit is
provided a grant of Rs. 42,384 to about 25 children of working women
and ailing mothers.

Awareness Generation Programme (AGP) : The registered
voluntary organization/ Mahila Mandals are given grant to organize camps
under AGP for rural and poor women. An amount of Rs. 10,000 is provided
for a camp of ten days for upliftment of status of women’s, education,
heath- sanitation , income generating activities, campaign against domestic
violence, atrocities, discrimination etc.

Condensed course of Education : This scheme brings the drop
out girl child in the mainstream of education. Women/ girls in the age group
of 15 plus are enrolled in Primary, Middle, Metric/ Secondary level courses
and pursue further education.

Family counseling Centers (FCC) : Family Counseling Centers
are sanctioned financial assistance in order to combat the atrocities on women.
Counseling Centers deal with marital and mal-adjustment, desertion, property
disputes, dowry demand, extra-marital relation and domestic violence. Three
NGOs are functioning with the financial assistance from Central Social Welfare
Board, New Delhi.

Voluntary Action Bureau: (VAB) : The Action Bureau primarily
provides counseling and rehabilitation activities for women and victims of
family harassment. Since 1987, the VAB has registered 1195 cases out of
which 1184 cases has been settled amicably out of court. During the year
2010 alone, the Bureau has registered 139 cases out of which 128 cases
have been settled.

Economic Empowerment of women through self
Employments : From the very beginning, the local administration with
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the help of Banks and other governmental agencies has undertaken many
projects related to income generating activities for women. Majority of
the population are not only economically weak but also socially backward.
These migrated families have been exposed to critical financial hardships
in their home states. Hence they migrated to these islands in search of
employment. The population from Andhra Pradesh, Tamil Nadu, West
Bengal , Kerala, Bihar (undivided), now Jharkhand and other parts of
India show that they are socially and economically backward. Mostly
landless families from Andhra Pradesh have undertaken fishing as
profession. Most of them are agricultural and non- agricultural laborers
from Tamil Nadu, Bengal and Jharkhand. Telugu and Tamil communities
are mostly settled in city areas and are engaged in various low profit works
as wage laborers and in fishing activities. However the Bengal and Ranchi
Tribal are engaged in agricultural and non- agricultural activities .Both male
and female in Tamil and Telugu communities are equally engaged in the
economic activities such as fishing, as wage laborers in construction line
and agriculture related works. Hence, females have a special contribution
towards the male income in particular and islands economy in general. A
good number of educated females are also engaged in various duties in
government establishments.

The social welfare Advisory Board with an active initiative and
cooperation of banks as well as department of rural developments has
initiated so many schemes related to upliftment of poor backward females
in these islands. Under rural development project, DWCRA was started
to organize economically poor women under income generating activities.

DWCRA : DWCRA scheme provides income generating
activities to women and also an organizational support in terms of serving
system for the assisted women so that they become effective recipients of
goods and services available in that area. The scheme envisages formation
of groups of 10-15 women. Women are expected to come together for
activities of mutual interest to all. Before starting an income generating
activity, women are made aware of the objectives and benefits of DWCRA
and how they can supplement the family income with the help of economic
activity and thereby raise the help, nutritional and educational standards of
these children. One women member from the group functions as group
organizer who would help in the choice of activity, procurement of raw
materials and marketing of products.
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The activities undertaken by groups are mainly fishing business,
running restaurants, canteen, bakery and supply of snacks to school
children, producing cane and Bamboo, envelope making, Embroidery and
knitting activities. Even piggery and poultry have been started by various
groups of women under this scheme.

Credit Package for Women : NABARD has provided financial
assistance for the constitution of women developmental cell in the Andaman
&Nicobar State Cooperative Bank (ANSCB) for catering to the
developmental needs of women through formation, nurturing and up scaling
of women Self Help Groups. Under the centrally sponsored SGSY, 30%
of the identified beneficiaries are required to be women folk. Besides in
RBI guidelines, 5% of the incremental bank credit shall be earmarked for
women beneficiaries. While the access of women to institutional credit by
the Andaman and Nicobar State Cooperative Bank (ANSCB) has shown
encouraging trends, the coverage of women by the commercial banks

could not be gauged on account of the absence of an established system
(NABARD P.10)

DWCRA is the door to success in the mission of women group
activities. Hence, the local branch of NABARD has undertaken the road
map of SHGs activities under the guidelines of RBI. As the SHGs were
informal entities and the nature of their savings and credit operations
represented a considerable departure from traditional norms and practices
of banking, after extensive consultations with RBI, commercial Banks and
NGOs, NABARD launched the pilot project of linking SHGs with
commercial banks in 1991-1992.

Objectives of Pilot Project :

1. To evolve supplementary credit strategies for meeting the credit
needs of the poor by combining the flexibility, sensitivity and
responsiveness of informal credit system with the strength of the
technical and administrative cooperatives and financial resources
of the formal credit institutions.

2. To build mutual trust and confidence between the bankers and the
rural poor.

Andaman Nicobar State Cooperative Bank : Innineties, the
NABARD in these islands launched micro finance delivery policy to
encourage SHGs activities. NABARD has successfully managed to make
the financial institution like ANSCB as nodal agency which has made good
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links with SHGs and banking institution to deliver sufficient funds to SHGs
to start micro-entrepreneurs in rural as well as urban areas. The lead bank,
State Bank of India has been asked to maintain all accounts and official
documents of other commercial banks.

The ANSCB as pioneer institution has extended financial help to
SHGs. Apart from that the cooperative banks has opened a special cell
called women development cell with a special lady officer to look after the
financial linkage with women SHGs and give all possible guidelines, training,
marketing facilities to women and their groups as a whole. Since its inception,
the bank has linked 808 numbers of SHGs aggregating an amount of RS.
500.52 lakhs as compared to 150 SHGs by commercial banks amounting
to Rs. 279.74lakhs. During 2009-2010, the bank had linked 230 SHGs
and extended credit facilities to the tune of Rs. 210.47 lakhs, of which Rs.
207.75 lakhs was extended to 219 women groups.(p.14, annual reports,
2010, ANSCB,).

District Rural Development Agency (DRDA) towards SHG

SHGs have also been formed by District Rural Development
Agency (DRDA) with an active financial involvement of cooperative banks.
Under Swarnajayanti Gram Swarozgar Yojana (SGSY), the bank has
also provided credit assistance to SHGs and individual beneficiaries in the
form of revolving fund and project loan to the tune of RS. 16.33 lakhs.

Various agencies engaged in Micro-finance promotion to SHG
: Since 2000 onwards, the activities of the NGOs and other agencies
have gained momentum to promote SHGs financing bankers. At present
four banks, NGOs and mini finance institutions are pursuing the programs
for upliftment of the poor in the UTs. There has, however, been a spurt
during 2009 with the number of SHG registering an increase from 1356
ason31.3.2008 to as much as 2171 as on 31 March 2009.0Out of the 13
banks functioning in the UTs, only7 banks had been participating in the
SHG- bank linkage programme as of March 20009.

Mata Amritanandmayee(Amrita Sree Micro. Finance
Project) : CARE India, a national organization is working in the line of
NGO has initiated micro-finance and livelihood programme in A&N islands.
Since Dec. 2005, several hundred SHGs have been formed by CARE
India in the islands . NABARD, ANSCB, Syndicate banks, SBI are the
major bankers in the islands involved in the task of ensuring empowerment
of women in the islands through promoting SHGs. After the project period



Socio-economic activities & Status of Womenin... : 7

of three years, the project was handed out to Mata Amritanandamayi Math
under the name of Amrita Sree micro- finance Project. The Project team
comprises project director, program coordinator, 3. P.O (station in three
region- South- Middle and North Andaman ). 16 CRPs (community level
research person) are currently working on the project under the Amrita
Sree micro-finance to manage the SHGs in the islands.

Amrita Sree is currently managing 733 groups in the islands of
which 373 are credit

linked. The main banks with which the SHGs are credit linked are
ANSCB, SBI and Syndicate bank. Amrita Sree is supported by NABARD
in giving capacity building trainings to SHGs with regard to leadership,
microfinance and book keeping. The project is regularly monitored by
care- India on a bimonthly term and technical inputs are given from time to
time. Amrita Sree has also initiated a new SHG promotion project funded
by NABARD keeping in view, the scope and need for SHGs in the islands.
There is still a huge rural population in the islands which needs support to
be financially stable and be empowered. Amrita Sree project aims at making
them selfreliant and is seeking collaborative support with the NABARD
to promote 1400 SHGs and ensure livelihood opportunities to Tsunami
affected population in A&N islands by providing sustainable bank linkage
with SHGs/ CBO’s through process of facilitation by Community Level
Resource Persons (CLRPS).

The objective of the project intends to promote and strengthen
1400 SHGs, provide capacity development training and livelihood
opportunity through initiating income generation activities to wider range
of poor and marginalized women in Andaman Islands. The Mata
Amritanadamayi Math was sanctioned grant assistance of Rs. 63.00 Lakhs
during 2009-2010 for promotion and linkage of 1400 SHGs, including
the 708 SHGs taken over by the NGO from CARE- India, under the
project banner Amrita Sree, in the villages of South Andaman, North and
Middle Andaman districts of the islands over a period of three years,
which is one of the largest Micro- Finance projects sanctioned by
NABARD in the country.

Promotion and linkage of SHGs to banks in the UT are undertaken
by limited number of NGOs operating in A&N islands of which Amrita
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Shree, the association of Catholic A&N islands (ACANI), national
cooperative union of India (NCUI) and Yuvashakti are the major contributors
in the formation and nurturing of SHGs. The other NGOs operating in the
islands include UNNATT and strategic urban rural advancement banking
institute (SURABI). Of the fifteen NGOs operating in the ANI, only ACANI
and UNNATThave made their presence felt in the Campbell Bay and Nicobar
islands. The NCUI was the first NGO in the islands to commence promotion
and nurturing of SHGs since June 1992.

The Yuvashakti : The Yuvashakti, has been functioning as SHGs
promoting institution (SHP) in the islands.Since2001-2008, it has extended
micro- finance to the tune of Rs. 96.00 lakhs to 67 SHGs consisting of
459 members. Organization as Micro- finance institution has conducted
23 Micro- Enterprise Development Programmes (MEDP) for the benefit
of the group members, enabling 21 of them to set up micro- enterprises.
The NGO was sanctioned a grant assistance of Rs. 1.00 lakh towards
promotion and linkage of 50 SHGs in the South Andaman district and for
aperiod of two years, a grant assistance of Rs 6.00 lakhs was incurred
towards promotion and linkage of 200 SHGs in the same district.

UNNATI : The UNNATI, an SHPI was sanctioned a grant
assistance 0f Rs.3.00 lakhs for promotion and credit linkage of 100 SHGs
in Nicobar, South Andaman, North & Middle Andaman districts of the
islands during 2001-08.

The CARE- India : The CARE- India, to which NABARD had
sanctioned a grant of assistance of Rs 33.92 lakhs towards training inputs
for capacity building and skill up gradation of 2500 SHGs in 27 months, had
only promoted 708 SHGs by the end of the project period. The agency,
which had exited from the islands during Aug. 2009, entered into a MOU
with the Mata Amritanandmayi math for providing further assistance by
ANSCB for the 708 SHGs promoted by them. The status of micro finance
practices in the ANI is given in the following table, from where it may be
seen that while over 90%o0f the SHGs formed have been savings- linked,
about 80%of the SHGs have resorted to internal lending. However, credit
linkage of about 40%is an area of concern. The banks and the NGOs have
to play a major role in facilitating areas for credit by the SHGs.
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Details of progress in SHGs-bank linkage (position as on 30.9.2010)

Name of | No. of | Member | Savings No. of [ No. of SHGs | Amount | No. of | Amount of | Average % of credit
NGO SHGs ship mobilized | SHGs | undertaking | of intemal | SHG's | Bank loans | loan per | linkage
formed (Rs. Lakh) | having | intemal loans (Rs. | Credit (Rs. Lakh) SHG

SB lending Lakh) linked (Rs.Lakh)

AC
1 2 3 4 5 6 7 8 9 10 11
NCUI 392 4437 363.71 373 388 400.86 194 34310 178 493
Yuva 414 4968 13433 308 295 268.05 149 63.91 044 36.0
Shakthi
CARE 708 7386 191.09 708 689 14334 355 14272 040 501
India
Amrita 36 391 223 36 17 0.70 0 0.00 0.00 0.0
Shree
ACANI 531 6080 14414 463 393 61.31 147 7282 0.50 277
UNNATI | 110 1163 16.24 109 3t 752 45 6.63 0.15 409
SURABI | 114 1372 2269 114 83 1229 30 10.07 034 26.3
ANSCB 103 1236 123 103 60 5832 34 838 0.25 330
Total 2303 25030 | 781.67 2139 | 1908 80470 925 61349 372 402
Percentage 929 828 - -

Source: NABARD report, p. 4,2010-2011, P/B.

The status of credit-linkage of SHGs with banks functioning in the
UTs as on 31.3.2010 has indicated that ANSCB has played a prominent
role in linking 83.9% of the SHGs credit- linked with 57.2%of the total
disbursements made to SHGs.

FINANCIAL INSTITUTIONS AND CREDIT- LINKAGE

SL Bank SHG's credit linkage (Rs. Lakh)
L Number Amount
2. ANSCB 759 316.5
3. SBI 130 68.87
4. uco 10 207.20
5 Canara Bank 10 8.60
6. Svndicate Bank 7 1.00
7. Indian Overseas Bank 4 250
8. Vijayva Bank 2 5.80
9. UBI 2 244
10. PNB 1 0.50

Total 925 613.49

States of micro- Finances in India 2000-2010 NABARD —P. 120.141 7
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The status of the Islands women is commendable. The literacy
rate among women is high as compared to national average. Placement of
jobs among women in government department is also high. They receive
high respect in the island society. However the plight of rural women
especially the economically poor families is a serious issue. The National
commission for Women, New Delhi has made a survey on Situational
analysis of Women and children in Andaman and Nicobar Islands in 2004.
The commission has highlighted few important challenging issues related
to women folk of these islands. It is reported that there is a large incidence
of alcoholism in the islands. Alcoholism is a cause for domestic violence
and affects women adversely. Alcoholism has ruined mainly the lives of
lower and middle class families. Large number of cases of polygamy has
been observed. Number of women has been abandoned by males after
they have had children. Social problems like dowry, child marriage, female
feticides, trafficking of girls normally faced by society in mainland India
are by and large absent here.
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Understanding Gender

Madhu Kushwaha

The distinction between sex and gender is important one and it
was introduced to deal with the general tendency to attribute women’s
subordination to their anatomy or biology. For ages it was believed that
the different roles, characteristics, and status accorded to women and
men in society, are determined by biology (i.e., sex), that they are natural,
and therefore not changeable. In a way women and women’s bodies were
and are held responsible for their subordinate status in society. Once this
is accepted as natural, there is obviously no need to address the gender
inequalities and injustice which exist in society.

Gender is a socio-cultural concept. It deals with what does it mean to
be aman or woman in a particular social context? How does society discriminate
between men and women? What kind of expectation it has from men and
women? Whatrole they are supposed to perform in order to become man or
woman? Whereas sex is the biological aspect of being a man or woman. Sex
is determined on the basis of genitalia and these characteristics are universal
and have definite reproductive functions. But gender is set of masculine and
feminine attributes which are taught and learned. And we should remember
that there is huge diversity in gender roles across cultures and time.

Then the question arises that, is it different to be male and
masculine? Is it possible that one is male but not masculine or female but
not feminine? The answer is ‘yes’. In her book Sex, Gender and Society
(1985) Ann Oakley writes, “ ‘Gender’ is a matter of culture; it refers to
the social classification of men and women into ‘masculine’ and ‘feminine’.”
She further writes that “people are male or female can usually be judged
by referring to biological evidence. That they are ‘masculine’ of ‘feminine’
cannot be judged in same way; the criteria are cultural, differing with time
and place. The constancy of sex must be admitted so also must be the

variability of gender.”

Differences between Sex and Gender : In feminist discourse
the following distinctions are made between sex and gender;
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a. Biological / Socio-Cultural : Sex is biological concept whereas
gender is a socio-cultural concept. Sex is determined on the basis of
presence or absence of specific genital organs while gender is a set of
attributes which are learned through the process of socialization.
Socialization is the process of learning of gender specific roles. Sex refers
to male and female whereas gender is about being masculine and feminine.
Thus, it quite possible that a person is biologically male or female but
lacks ‘masculine’ or feminine attributes completely or partially. Gender
roles and attributes also get changed a lot with respect to time, place and
culture. It is self evident that gender is socio cultural concept.

b. Natural / Social Construction : Sex is given and gender is socially
constructed. Though we are born with a body i.e., that it is naturally made
but the changes in body or its uses are governed, regulated and controlled
by socio-cultural demands. We can change our body’s shape, size, and
strength by physical training, its use and abuse. Female athletes, boxers,
body builders and male dancers, yoga trainers’ body are an example of
social construction of body. Traditionally and socially we associate physical
toughness with male body and flexibility and softness with female body but
there is nothing innate about being tough and soft. Because if it is innate then
how will we explain very flexible body of a male dancer or very athletic and
tough body of female boxers? So, we learn socially that being ‘soft’ or
‘tough’ is considered feminine or masculine in our culture and consciously
try to build or train our bodies as per social demands.

c. Universal /Local : It means that the nature of biological differences
between male and female body is universal and it has universal function of
reproduction. But masculine and feminine attributes, characteristics, norms,
and standards are of local in nature. For example a North Eastern male is
essentially not supposed to be provider or bread winner of his family but for
anorth Indian male being a provider of the family is the most important
masculine attribute or defining attribute. Consider other example in Teeva
tribes of Karbi Onglong district of Assam, child rearing is male’s responsibility
whereas females are supposed to plough the fields. Unlike a north Indian
adolescent girl a tribal girl is not supposed to confine within the home and for
her running, climbing trees, using bow and arrow, hunting are seemed very
natural tasks. A Sikh male are not allowed to cut their hair but other males
are prohibited to keep long hairs. In India fifty-forty years back having
moustache was a sign of masculinity but now days it is not the marker of
masculinity but became a matter of choice for males. All these diversities in
masculine and feminine roles relates to local socio-cultural tradition.
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d. Constant/ Variable : It refers that the sex which we get by birth
does not change till death. Sex change operations with the help of modern
medicine are exceptions. Normally we are born with a sex and die in that
sexed body too. Whereas gender roles are variable; it changes not only
from culture to culture but in the same culture across time, sometimes it
even changes from family to family also.

Generally men are considered to be head of the households, bread
winners, owner and managers of the property, and active in politics, religion
and business, women, on the other hand are expected and trained to bear
and look after children, to nurse infirm and old, do all the household work
and so on. This determines their education or lack of'it, preparation for
employment and nature of employment etc. However, the degree of
differentiation between male and female roles varies widely. Sometimes
the rules are merely preferential, and very little anxiety is shown by either
sex over temporary role reversal.

“Cora du Bois reports that in Alor, there are distinctions between
the economic roles of the sexes, it is not thought unhealthy for anyone to
take on the other sex’s work- rather they are admired for possessing a
supplementary skill. The women control the subsistence economy and the
men occupy themselves with financial deals, but many men are passionate
horticulturist and many women have financial skills” (Oakley, 1985, p 149).

Other societies imposed rigid sex roles.

“The Mundurucu Indians of Central Brazil are an example of
society in which the polarization of sex roles and sex groupings has
become a primary social element. The physical and social separation of
sexes is virtually complete: men and boys live in men’s house separate
from females. Each sex group, (with the exception of small children) interacts
only within oneself, and antagonism between the two is shown on many
rituals and other social occasions” (Oakley, 1985, pp. 149-150).

Famous anthropologist Margret Mead study Sex and
Temperament in Three Primitive Societies (1935) shows that there is
no definite pattern of sex based gender roles. She studied the three tribes
of Sepik region of Papua New Guinea and found that in Arapesh- both
males and females displayed, what we consider “feminine’ temperament.
In Mundugamour- both males and females displayed “masculine”
temperament, and in Tchambuli- men and women displayed different
temperament but opposite to our own pattern. In that society, men were
emotional and expressive while women were active and instrumental. On
the basis of her study she concluded that,

“There are no necessary differences in traits or temperament
between the sexes. Observed differences in temperament between men
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and women were not a function of their biological differences rather than
they resulted from differences in socialization and the cultural expectations
held for each other”.

It is evident that in place of any fixed sex-gender role pattern
there are varied pattern of sex based gender roles prevalent in the world
which we learn. There is one simple rule in science that we cannot explain
variable with the help of constant. In other words unequal gender roles of
contemporary society and resulting inequality cannot be explained with
the help of sex or cannot be attributed to sex differences. So, biology
(sex) is not the root cause of inferiority of women but manmade social
structure (gender) is responsible for inequality between sexes.

e. Gender is a Learned Behaviour / Sex is not : It refers that
gender roles are learned through the long process of socialization which is
also called gendering. Parents, school, society, mass media are important
agencies through which a child learns to confirm the gender norm of his/
her culture.

In principle if anything is learned it can be de-learned or re-learned
also. Ifone canlearn unjust, inegalitarian gender roles he/she can also
learn just and egalitarian social roles ~ based on equality and mutual
respect. Thus, the sex-gender distinction gives us a hope for  a future
which would be free of gender based discrimination and inequality because
we cannot change sex but can change gender roles. Contrary to popular
misbelieve and propaganda that feminists want to change women
into men, feminist discourses, movements is focused to change the
unequal gender relations into equal one.

In every culture men and women are supposed to perform different
roles. But the problem is that masculine and feminine social roles are not
accorded equal status and do not bring equal rewards. Feminine attributes
and gender roles are not valued much in the comparison of masculine
traits. Further, gender division of labour in which women are supposed to
work inside home and men do outside paid jobs relegates women primarily
to unpaid or underpaid jobs. Though women work longer hours than men
but own less that 10 percent property of world and have less control over
economic resources. In comparison to men they are given less rights in all
the societies, for example customary rights (personal laws related with
marriage, divorce, inheritance of property) granted in most of the religions
including Hindu religion favours men over women or are discriminatory. In
the contemporary world scenario very few women are represented in
economic and political institutions. Claudia von Werlhof, 1988 says,

“No social order in history has extended, distorted, and used the
natural differences between the sexes as brutally and systematically as
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ours. This order first transformed natural sex into a social artificial gender,
made ‘men’ out of men, and ‘women’ out of women—in fact, turned men
into ‘human race’ and women into simply a sex as such....And finally,
having created these differences, it declares them to be ‘natural’ again, in
order to render them economically exploitable.”

Gender is related to sex but only to some extent. Because of their
bodies women, but not all women, bear children, feed them and menstruate
but other than this there is nothing that they do that men cannot do or men
can do women cannot. Biologically women are different but it does not
make them deficient. A woman may well have children but that should be
no reason for her inferiority and subordination; nor should it determine her
education, training, job or life opportunities. Moreover biological difference
does not explain the diverse social roles men and women play across
cultures and times. Ifit is only the biology, (bodies) men and women around
the world must be doing the same work but we know for sure that this not
the case. If biology alone determined our roles, every woman in the world
should be cooking, washing and sewing but this is clearly not the case
because most professional cooks, launderers and tailors are men.

What I am saying is that neither sex nor nature is responsible for
the unjustifiable inequalities that exist between men and women. It can be
said that unequal social status of men and women is a social construction
and nature has very little to do in this matter. Thus, gender not the sex is
responsible for inequality between sexes. Like the inequalities castes,
classes, and races, gender too are man made; they are historical construct
and therefore they can be questioned, challenged and changed.
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Discourse on Human Rights in Context to
Tribal Women of Jharkhand

Rajendra Bharati

Jharkhand is a new state have nearly 26% of population of it is tribal.
The state was created for the welfare of the people of the region, particularly
the tribal population. After the separation from Bihar this state has to face
different kind of problem from political to socio-economic. In such a scenario
protection human rights of every individual is a tough challenge, when the tribal
society is influenced by dogma, belief in tradition in name of orthodox and
superstition such as witchcraft. This paper will discuss the problem that come
in way availing the human rights by the tribal women of Jharkhand and means
to which that can be made available to them.

Human Rights are the “‘basic rights and freedom to which all human-
beings are entitled”.'In fact all human-beings are born free and equal in dignity
and rights. They are endowed with reason and conscience and should act
towards one another in spirit of brotherhood. >The doctrine of human rights
aims toidentity the necessary positive and negative prerequisites fora “universal”’
minimal standard of justice, tolerance and human dignity that can be considered
the public moral norms owed by and to individuals by the mere virtue of their
humanity. Such prerequisites can exist as shared norms of actual human
moralities, as justified moral norms or moral rights supported by strong reasons,
as legal rights at a national level, or as a legal rights within international law.
Human rights advocates seek the strong protection of human rights through
their effective realization in each of these ways. The claim of human rights is
therefore they are universal, in that they are possessed by all by virtue of the
fact that they are human, and independent in that their existence as moral
standards of justification and criticism is independent whether or not they are
recognized by a particular national or international legal system or government.
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The general idea of human rights has widespread acceptance,
and it has been argued that the doctrine of human rights has become the
dominant moral doctrine for regulating and evaluating the moral status of
contemporary geo-political order.

The universal declaration of human rights has acted as the
predominant modern codification of commonly accepted human rights
principles and many national many international documents, treaties and
instruments that have expanded on its principles and act as a collective
expression of wide spread conceptions of human rights by the international
communities, such as civil rights, political rights, right to life, freedom of
expression etc.

Human rights are rights inherent to all human beings, whatever our
nationality, place of residence, sex, national or ethnic origin colour, religion,
language or any other status. In fact all are entitled to their human rights
without discrimination. In nut shell these rights are all interrelated,
interdependent and indivisible.

Universal human rights are often expressed and guaranteed by
law, in the forms of treaties, customary international law, general principles
and sources of international law. International human rights law lays down
obligations of governments to act in certain ways or to refrain from certain
acts, in order to promote and protect human rights and fundamental
freedoms of individuals or groups. Principle of human rights believes in
principle of universality of human rights as emphasized in Universal
Declaration on Human Rights 1948. The 1993 Vienna World Conference
on Human Rights, for example, noted that it is the duty of States to promote
and protect all human rights and fundamental freedoms, regardless of their
political, economic and cultural system.

All States have ratified at least one, and 80% of States have ratified
four or more, of the core human rights treaties, reflecting consent of States
which creates legal obligations for them and giving concrete expression to
universality. Some fundamental human rights norms enjoy universal protection
by customary international law across all boundaries and civilizations.

Human rights are inalienable. They should be taken away, except
in specific situations and according to the process. For example, the right
to liberty may be restricted if a person is found guilty of a crime by a court
of law.?
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International convention on the Elimination of all form of
Discrimination against Women is based on the principle of equality and
non- discrimination. This principle applies to everyone in relation to all
human rights and freedoms and it prohibits discrimination on the basis of a
list of non-exhaustive categories such as sex, race, colour and so on. The
principle of non-discrimination is complemented by the principle of equality
as stated in Article-1 of Universal Declaration of Human Rights.*

Human rights entail both rights and obligations. States assume
obligations and duties under the international law to respect, to protect
and fulfill human rights. The obligation to respect means that States must
refrain from interfering with or curtailing the enjoyment of human rights.
The obligation to protect requires states to protect individuals and groups
against human rights abuses. The obligation to fulfill means that States
must take positive action to facilitate the enjoyment of basic human rights.

Individual rights vs. Group rights : A discourse among political
philosopher always taken place regarding predominance of one among
both the rights i.e. individual right or group rights. Some time they are
discussed about complementary to or opposite to each other. In relation
to human rights, it is both individual as well as group rights. Individual
rights are considered to individual rights in contrast to group rights. An
individual right is the sanction of independent action. Both natural and
legal conceptions and rights may distinguish between individual and group
right. While civil and political rights are predominantly concerned with the
rights of individuals, leaving the rights of groups to the realm of economic,
social and cultural rights, those set of rights are not identical with the set of
individual rights and group rights either. ¢

Individual rights advocates tend to argue for increased codification
of individual legal rights to protect individuals from state infringement of
their natural rights. This is traditionally associated with liberalism.

In the modern context, ‘group rights’ are argued for by some as
an instrument to actively facilitate the realization of equality. In a society
where there is already equality before the law for all citizens, ‘equality’ is
often a euphemistic reference to material equality (money and resources).
This is where the group is regarded as being in a situation such that it
needs special protective rights if its members are not to enjoy living
conditions on terms equal with the majority of the population. Example of
such groups may include indigenous peoples, ethnic minorities, women,
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children and the disabled.” This discourse may takes place in context of
negative and positive rights in that some commentators and policy makers
conceptualize equality as not only a negative rights, in the sense of ensuring
freedom from discrimination, but also positive right, in that the realization
of equality requires redistributive action by others or the state. In this
respect group rights may aim to ensure equal opportunity and/or attempt
to actively redress inequality.?lt is, therefore, government in different states
started the policies of positive discrimination towards achieving these goals.
In India reservation in education, service and in legislature and panchayat
or municipal- corporations, is the example of it.

Group rights in such a context may aim to achieve equality of
opportunity and/or equality of outcome. Such affirmative action can be
controversial as they are in conflict with absolute application of right to
equality, or because some members of the group that is intended to benefit
from such programs criticizes or opposes them.

Human Rights and Women : The recognition of women” human
rights have come lately. This is because certain kinds of human rights and
entitlements have received recognition as basic rights of human kind
relatively recently. A strong reiteration of women’ human rights were made
at the 1993 World Conference on Human Rights. It said “the human rights
of the women and of the girl child are inalienable, integral and indivisible
part of the Universal Human Rights. The full and equal participation of
women in political, civil, economic, and cultural life at the national, regional,
and international level and eradication of all forms of discrimination on the
grounds of sex are the priority objectives of international community.””

The Fourth World Conference on Women at Beijing very strongly
highlighted the fact that throughout the world there has been traditionally,
discrimination both overt and covert, against women. The path to the
future must clear this jungle of discrimination and bring about a more fair
and just society where the women can play more effective roles free from
obstructions, biases and prejudices which today prevent their effective
participation in public activities.!? The basic problem come from the society
at large is due to the traditional attitudes and customs. Despite the laws
and liberal interpretation of these laws women continue to suffer from
serious family and social handicaps reflected in practices such as female
foeticide and female infanticide and witch-craft in tribal society of Jharkhand.
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Violence : The word violence has changing meaning in context to
purpose. The violence is considered good when it occur during a war to
save a nation, is considered morally good but when it takes the colour of
terrorism in name of self- determination is considered morally wrong . It is
a factthat concept of public violence is elusive, complex & multidimensional.
It has moral overtones. Violence in Gandhian philosophy is to hurt any
one’s genuine sentiments; it is a fact that it occur both at public place as
well as at private or home inside or outside. If violence is the act aggression,
itis seen everywhere in the world. It is evident the communities collide in
riots. It is seen when rich and powerful countries or cultures dominate the
lesser countries in war in trade and in peace. It is seen in the form of
cultural aggression on the indigenous communities. It is experienced in the
way majority population intrudes the cultural spaces of minorities. If
violence is one kind of exploitation, it is also experienced everywhere.
The exploitation of poor by rich or powerless by powerful and exploitation
based on caste, gender or religion.!!

Women obviously are the most affected with this violent social
structure, they are major victims and objects of this violence, aggression,
discrimination and exploitation. The issue of violence therefore should be
seen as the issue at the core of the social structure, at the basic existence
of today’s society.'?It is true that any form of violence actually violate
basic human rights from individual to group. While addressing the issue of
violence against we confront with one basic character of society, which
discriminates people on gender — developed during human evolution. Itis
right against something so intrinsic to the social fabric that it goes much
beyond the issue of ‘human rights’."* If it is mixed with only human rights,
we may dilute the issue and need to analysis but the core issue of human
rights would be the focal point.

Witchceraft: Witchcraft broadly means the practice of, and belief
in, magical skills and abilities that are able to be exercised individually, by
designated social groups, or by persons with the necessary esoteric secret
knowledge. Witchcraft is a complex concept that varies culturally and
societally, therefore it is difficult to define with precision'*and cross cultural
assumption about the meaning or significance of the term should be applied
with caution. Witchcraft often occupies a religious, divinatory, or medicinal
role’, and is often present within societies and groups whose cultural
framework includes a magical world view. 14 Although witchcraft can often



21  Creation Vol.-1V, No.-3, 2015, ISSN 2231- 3923

share common ground with related concepts such as sorcery, the
paranormal, magic, superstition, necromancy, possession, shamanism,
healing, spiritualism, nature worship and the occult, it is usually seen as
distinct from these when examined by sociologists and anthropologists.

India is a country enjoying ancient culture and living practices in
world. One thing we can see the prevalence of orthodoxy, superstition and
belief in super natural power along with scientific and rational belief. The
tribal society at large is not enjoying the light of modernity as well as rational
approach towards observing the things in that form. They are continuously
feeling alienation from modern world and modern world view & culture.
This continuous alienation of our culture and superstition prevailing over the
time has led our society to act inhuman with women, in the name of dowry,
child marriage, female foeticide , female infanticide or domestic violence
and so on. But the most unfortunate aspect of violence against women came
up in the name of witchcraft in Jharkhand, particularly in tribal society.

Jharkhand more than 14 years old state, still lack basic amenities
in village which are dominated by tribal population. In this tribal dominated
state, tribal are becoming the main victim of the violence against women,
sometimes in the name of trafficking or sometimes in the name of ‘witch’.
Due to illiteracy and other development strata, superstition has made its
room in the heart & mind ofthe people, especially in the villages. This
particular superstition of claiming women, as witch is so intense that people
do not bother even kill that women. The illiterate people of the village are
mainly depended upon the Ojha/ Guni for health services and ojha/ guni
mainly declare any women witch. Health becomes major factors for
declaring any women as witch. Other factors responsible for declaring
women as a witch & violence against them are their property, their
adolescents etc. Usually, widow, old age ladies, dependent ladies, single
ladies are considered as witch.'

Jharkhand is the biggest sufferer State, where women were being
killed in name of witch. More than 600 women were killed during last 5
years alone in Santhal Pargana division of Jharkhand. Figures in other
division are almost similar. The intensity of problem can be seen with
approach of state government by implementing an act against the witchcraft
in the year 2001. But the implementation of this act is still awaited in its
true sense and spirit.
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Observation: Human rights are violated of tribal women in
Jharkhand in such a manner as is being violated of women in other part of
India. The unique thing in Jharkhand regarding human rights violation of
women of tribal society is that they are not only exploited physically,
economically but also socially in form of witchcraft. This curse is deeply
rooted in the society in form of accepted norm. This is due to lack of
education, unavailability of proper medical care and deep rooted beliefin
superstition in the name of tradition and culture. The witches are identified
by ojha/guni, are the master of identifying witches through their latent
knowledge which they gained through various difficult methods of devotion
for god of evil. This particular superstition is so intensely roomed into the
heart of people, especially rural people that they prefer of going to ojha/
guni instead of doctor at the time of sickness or emergencies. Since ojha
possesses knowledge of local herbs and they use it for the curing patients.
Apart from using local herbs they use their superficial power for the
treatment of ailing people. Apart from these practices, they also declares
witch in the community who exercise her black evil knowledge for her evil
lusts. There is feeling in our society that if any children or person or die
due to any unknown diseases, it is expected that they have died because
of witch. Then they contact ojha/guni to know if there was any such
showered her evils on their lost relatives. Based on detail provided by
ojha /guni, women from the community are identified as witch and are
tortured in front of whole community. No one dares to oppose such
incidents. Relatives of the women declare witch were suppressed by
community leaders and dominating peoples. Usually attempts were made
to kill women declare as witch. (17)

The nature of human rights violation in Jharkhand among the
tribal women needs to be looked with different view in which it should not
be considered as only law and problem but from social and economic
angle. The measures to tackle such menace are proper awareness and
education among tribal women, right of tribal women in the property of
parents and husband, availability of health services and proper care at
village level, development of ojha/ guni as health care worker through
trainings, improvement in the economic status of people, greater role of
media on disseminating information about harms and laws. The agencies
ofthe government such as panchayat, municipal coporations, agents of
ananganbari, educational institutes and NGO’s required to educate the
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people about their rights and if they feel that has been violated ; they
should informed to proper forum either through these agencies or directly
to the designated office. 7
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Role of Women in glorifying Carnatic
Classical Music

R. Aruna Sri

Women of India have always been the cultural back bone of this
country. Despite this, there was a great taboo about women singing in
public, and it took over 600 years of silent struggle, by the hidden
nightingales of India, to be freed off the golden shackles of social restrictions,
and be showered with praise for their melodic distinction.

The purpose of this paper is to open up the panorama of the lives
and contributions of these blessed and distinguished females and represent
a collective view of, struggles and contributions of these talented women
who glorified and continue to glorify the tradition of Carnatic Classical
music. Even male singers will invariably accept that their mother’s singing
was the source of inspiration for them. Hence, I would first salute those
unknown mothers who, by singing lullabies in Kuranji, Neelambari® and
Chandrajyothi!'”, innocently and adorably inspired their children to choose
this art and anonymously contributed towards growth and survival of this
tradition.

When we refer to history of Indian Music, the earliest appearance
of women as musician dates back to the 5" century A.D. Till 12 century
A.D this trend of accepting musical genius among women folk continued.
But somewhere down the line there arouse a tradition of offering a girl
child as Devadaasi to temples. This girl was taught music and dance, by
senior Gurus under kingly patronage. Offering music and dance based
worship, was part of the aagama puja vidhi of the temple and she used to
dedicatedly perform as part of Shodasopachara puja(worship) done in
temples. The Divya Prabhandaas of early Tamizh music and the Drupad
of Hindustani music were composed specially for this purpose only.

As we all know about the political history of our country, there
used to be many wars among our kings for expanding their territory. If the
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ruling king lost out in battle field and the new king, if happened to be a
worshipper of a different deity, stopped giving patronage to the existing
temple whose deity may not be of his choice. Such narrow minded approach
of rulers, in turn affected the livelihood of the staff, who had been previously
employed to conduct pujas in the temple. While men folk could survive
seeking alternate means, the Devadaasis who knew only music and dance
were the most vulnerable. These helpless ladies had to submit to the
entertainment and sexual demands of those landlords who were local
representatives and authorities for the temple. Those who refuted this
demeaning approach, by the wealthy lot, had to run in order to save their
chastity and life. Hence, the once revered Devadaasis came to be looked
down upon by the society as prostitutes or concubines. To complicate this
more, a girl child born to a Devadaasi had no choice but to follow her
mother’s path. As her mother was never systematically wedded to a man,
this child was called illegitimate, despite being known well to the local residents
as who the father was. One may be wondering what happens if a boy was
bom. Life of this male child also was difficult, with lack of social status.

The knowledge of swara, raga, taala can be acquired only by few
who are blessed. In many cases, because of the heredity factor, a musician’s
child is blessed with fundamental aptitude for Shruti and taala. Whereas
their capacity to master this art varies depending on their intelligence
quotient. Also her aspirations to get educated and pursue any other
profession was discouraged. Hence, a girl child born to a Devadaasi,
continued to learn music despite lacking aptitude for excellence. In such
cases, the Devadaasi willingly or forcibly submitted to become the “aasai
Naayaki” (concubine) of the wealthy. This scenario of musicians leading a
socially unacceptable life started affecting the growth of music, in that,
ladies of respectable families were discouraged from learning Classical
music. Those ladies who were born to distinguished male artists invariably
acquired knowledge of Classical music due to repeatedly hearing music at
their home as part of Saadhana. But once they got married they were
barred from singing, for neighbors and elders at home said “Don’t make
us feel that we are living near a Devadassi’s house”. For a singer who feels
elated while singing, not to sing is a punishment and can depress them
badly. This harassment or taboo on expression was suffered by many
ladies till 20" century also in orthodox Brahmin families. A similar experience
was counted by my maternal Grandmother Veena Vidhushi Smt Saroja
Narayanan. She was taught Veena by her father Vedhachalam Iyer. He
was a very strict teacher. It was compulsory for all children to wake up at
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4am and do vocal and instrumental Saadhana. When she got married to
my grandfather and was staying in a small shared apartment in
Thiruvannamalai, she used to continue her music Saadhana which had
become an indispensable part of her life, courtesy, her father’s
uncompromising efforts to teach her Classical music. One day, another
lady who was her neighbor commented infront of my grandfather, “Your
wife is creating the ambience of a thevidiya veedu (means devadaasi’s
house) by constantly singing. This is not a worthy practice for people
living in respectable community.” The word “thevidiya” was also used to
indicate Devadaasis. Many still use it as an abusive word. Ironically the
word is a deformed version of “Devudaiyaal” which again means one
who is married to the God. After this incident my Grandmother never sang
in her house, but used to eagerly await an opportunity to go to her Mother’s
place for she could sing loudly, open throated there.

There were some unique compositions like the Thirruppugazh ,
most of which were known to these Devadaasi’s only. Since nobody other
than their own off springs learnt these compositions, these unique verses
started getting lost at one time.

Itis during the first half of twentieth century that arevolution started to
bring Devadaasi system to an end wherein some of these ladies were blessed
with an opportunity to marry broadminded youth , who dared to break the
social conditioning. These liberated nightingales set out to redefine the world
of Classical music. This period of history saw an explosion of feminine musical
talent which has made this music world more interesting than before. In those
days, maestros never sang for gramophone records. They perceived it
demeaning to sing in records for it would undermine the value of their live
concerts and the livelihood of their students who copied their singing style.
Once my Hindustani Guru Pt. Narendra Kumar Jha, while referring to Param
Guru of Banaras Gharana, Sangeet samrat Bade Ramdas, shared this
information. When Bade Ramdas ji was asked to sing for Gramophone
Company, he firmly denied saying “My shishyaas are my record”. In this
period, it was the Devadaasis who came forward to sing in gramophone
records. Gauhar Jaan!'® was the first one to sing on Gramophone records in
India. Hence women had become the leaders in singing for audio recording
in India. M..S Subbulakshmi gave her first recording in 1927, when she
was just 10 yrs old. But if we move in Chronological order we find that,
after 600 yrs of hidden struggle, the first woman who emerges prominently
in Carnatic music is Veenai Dhanammaal(1867-1938).

With this introduction now it will be appropriate to learn in detail
about women musical geniuses in chronological order.
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Also we can see that in spite of most of the female musicians
being Performing Artists, there have been enough contribution to other branches
of Classic Music. Hence, we have a wide category of women musicians like,
Saint Composers, Master composers, composers, Musicologists,
academicians, researchers, authors, Bhagavathars (Sampradhaya Bhajan
exponents), music therapy proponents and cultural entrepreneurs.

The following list contains names of the most prominent women
musicians who contributed to these various disciplines of Classical music.

Slno. | Name of Musician Year of existencel!! Categorv
L. Kaaraikal Ammaiar!'! 3% century A.D Saint Composer
2 740 AD -790AD Saint Composer
8 A i 1130AD-1160AD Saint Composer
4 Helvanakatte Giriamma Around 1750AD Saint Composer
5 Veenai Dhanammal 1867-1938 Veena & vocal
6 T. Brinda & 1912-1996 Vocalist Duo
T Mukta 1914-2007
7. Ambhujam Krishna 1917-1989 Composer
8. M S Subbulakshmi 1916-2004 Vocalist
9. DK Pattammal 1919-2009 Vocalist
10. S Kumari 1928-1990 Vocalist
11. Sikkil Sisters -Kunjumani & | 1930-2010 Flautist-duo
Neela 1940-living
12. Radha & 1932-2014 Vocalist duo
Jevalakshmi-Sisters 1932-living
13. Dr. N Rajam 1938-living Violinist
14 A Kanvakumari 20% century, living Violinist
15. D. Pattammal 20% century Master Composer
16. Bombay Sisters 20% century Vocalist duo
17. living
18. Living,
19. Living Vocalist
20. Living Vocalist
21 Living Vocalist
22 Living Music Therapist
23. Living Vocalist
24. Living Vocalist, cultural
entreprenuer
25 Living Harinaamam exponent &
composer
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The list is not complete for there are innumerable musicians who
have anonymously contributed to glorify this tradition. With this, we shall
see the contributions of these musicians in brief.

Karaikkal Ammaiar : She lived even before the famous
Devaaram trinity, in 5" century AD. Born to a merchant Dhanadattha in
Karaikaal, she married Paramadattha of Nagapattinam. Her maiden name
is Punidavathi. Her husband feared her as a godly woman due to her
miraculous mango feat and left her. In the history of Tamizh music she is
the first one to have sung in “Pann”( melodic scales) like Nattapaadai and
Indalam.

Hence, she is glorified as “Mother of Dravidian music” and “Pioneer
of Tamilisai”( Tamil Classical music). Her songs are compiled as part of
thel 1" Thirumurai in Devaaram. She walked upside down, on her palms,
to Kailash. She is said to have received a pair of Taalam( musical instrument)
from Shiva and had Shiva dance to her taalam’s beats.

Andaal Periyazhvaar : She lived between 710-790AD. She is
said to be incarnation of Bhudevi, one of Vishnu’s wives(Sridevi &
Bhudevi). She was found by her father Periyazhvaar under a Tulsi Plant.
Her maiden name was Kodai Naachiyar and her life’s aim was to marry
MahaVishnu. She has sung 143 songs in Naachiyaar Thirumozhi and 30
songs in Thiruppavai.

In Dhanur month she kept a vratha called “Paavai nombu”. Every
day she used to wake up her friends by singing Thiruppavai, take them
along to the temple and do puja. MahaVishnu came in human form and
married her. She walked with him into the Sanctum sanctorum and
disappeared. Till date women folk of Tamilnadu follow her path, keep Paavai
vratha in the Dhanur month of hindu calendar, sing the 30 Thiruppavai verses
to be blessed with a husband like Vishnu himself. These verses are even
now taught as part of cultural grooming in many Hindu families.

Akka Mahadevi : Akka Mahadevi was a prominent figure of the
Veerashaiva Bhakti movement of 12th century Karnataka. She was born
in 1130CE and lived until 1160. Her Vachanas in Kannada, a form of
spontaneous mystical utterances, are considered her most notable
contribution to Kannada Bhakti literature. It is not clearly mentioned as in
what raagas she sang. But her poems called Vachanas are favourites in
every household in Karnataka till date. She rejected a life of luxury to live
as a wandering poet-saint, travelling throughout the region and singing praises
to her Lord Shiva. A true ascetic, Akka Mahadevi is said to have refused
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to wear any clothing which was a common practice among male ascetics,
but shocking for a woman. Legend has it that due to her true love and
devotion with God Mallikarjuna, her whole body was protected by hair.
One of her famous vachana translates as

People,

male and female,

blush when a cloth covering their shame
comes loose

When the lord of lives

drowned without a face

in the world, how can you be modest?
When all the world is the eye of the lord,
on looking everywhere, what can you
cover and conceal?

Helavanakatte Giriyamma (Around 1750 A.D): Helavanakatte
Giriyamma was one of the Haridasa women, the other being Harapanhally
Bhimava who had Ankitha nama as “Bhimesha Krishna”, basically from
Ranebennur of Dharwar district. She lived around the early 18th Century
and was having poorna anugraha of Sri Sumateendra Theertharu, Sri
Gopala Dasaru and Sri Satyabodha Theertharu. Helavanakatte Giriyamma
was a strong devotee of Ranganatha Swamy, and used to compose
keerthanaas on him. As she was a lady and further she had no children,
people were against her composing keerthanaas. But later on she came to
be adored by everyone as Yasoda maa herself.

Veenai Dhanammal :Veenai Dhanammal was a highly
accomplished Carnatic musician, and the torchbearer of the School of
Carnatic Music that goes by her name. She was both a vocalist and a
performer on the veenai. She lived between 1867 and 1938.

Dhanammal was born in George Town, Madras (now Chennai),
into a family of professional musicians and dancers. Her grandmother
Kamakshi was a reputed dancer, and her mother was a vocalist who
trained under Subbaraya Sastri, the son of Syama Sastri of the Carnatic
music composer trinity.

In addition to training by her family members, Dhanammal also
learned from Walajapet Balakrishna Das (“Padam Baladas™), a blind
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musician who was a repository of the padams of Kshetrayya, and Satanur
Pancanatha Iyer.

Regarding the veenai as an instrument complete and perfect in itself,
she played it without plectrum, often accompanied by her own singing. Her
music is documented in a set of historical recordings. Her personal style,
known as the Veenai Dhanammal bani, is still regarded as a yardstick in
terms of adherence to traditional values and profoundity of music expression.
Her legacy was being carried forward by her grandchildren, T. Sankaran,
dancer T. Balasaraswati, T. Muktha, T. Brinda, and T. Viswanathan. In the
present generation Padma Sri (Smt) Aruna Sairam , who is a disciple of T.
Brinda is carrying forward this tradition.

A commemorative postage stamp on her was issued on 03-
December-2010

Ambujam Krishna (Composer) : Smt Ambujam Krishnawas
born on 21 May 1917, as the daughter of KV Ranga Iyengar, a leading
advocate of Madurai. Her parents, being great lovers of music, put her
under the tutelage of Karaikkudi Ganesan and Ganesa Bhagavatar. Married
at a young age to her cousin TS Krishna, of the famous TVS family, she
continued her education post marriage and went to graduate from the
Lady Irwin College at Delhi to acquire a degree in Home Science.

In August 1951, during her visit to the Samadhi of Tyagaraja at
Tiruvayyaru she was blessed with the inspiration to compose songs. Her
first kriti was Unnai allAl on Goddess Meenakshi, patron Goddess of her
home town. Later, she composed in several languages such as Telugu,
Kannada, Sanskrit, Hindi and Tamizh. Somewhat hesitantly she gathered
courage to show her creations to her husband, who encouraged her to
consult Musiri Subramania Iyer about their quality.

Musiri was very much impressed with the lyrical content and
praised her. He then offered to set them to music. While Smt Krishna had
sung the songs to herself in tunes that occurred to her, she was most
happy that these were to be set to tune by a renowned musician. Later,
she was to have her songs tuned by several leading vidwans and vidushis
such as Semmangudi Srinivasa Iyer, VV Sadagopan, Sattur AG
Subramaniam, Madurai Krishnan, Dr S Ramanathan, KC Tyagarajan,
KR Kedaranathan, TN Seshagopalan, R Vedavalli, Ananthalakshmi
Sadagopan and Charumati Ramachandran.
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Dismayed by the lack of facilities for learning music in Madurai,
Smt Krishna began the Sadguru Sangeeta Vidyalaya with well know
musician Ramanathapuram CS Sankarasivam as its head. She went from
house to house encouraging parents to send their children to the music
school. Her efforts bore fruit and today the institution is a flourishing college.
Smt Krishna also provided Madurai with its first auditorium, Lakshmi
Sundaram Hall, named after her mother in law.

Leading a life of simplicity, Smt Krishna devoted her time to
composing and singing. Her songs were compiled and released in four
volumes titled the Gitamala. Several songs still exist in manuscript form.
Smt Krishna passed away on 20" October 1989, having led a contented
life of artistic expression.

M. S. Subbulakshmi (Classical Vocalist) : Madurai
Shanmukhavadivu Subbulakshmil®!, also known as M.S., was a renowned
Carnatic vocalist. She was the first musician ever to be awarded the Bharat
Ratna, India’s highest civilian honour.

Born: September 16, 1916, Madurai

Died: December 11, 2004, Chennai

Spouse: Kalki Sadasivam (m. 1940-1997)

Children: Radha Viswanathan, Vijaya Rajendran
Awards: Bharat Ratna, Padma Bhushan,Padma Vibhushan

She is also the first Indian Musician to receive Ramon Magsaysay
award in 1974. M. S. Subbulakshmi was born to ShanmukhaVadivu
Ammal(veena player) and Subramania Iyer. Her mother belonged to Devadaasi
community. A revolutionary journalist Kalki Sadasivam married her and was
instrumental in bringing out her prodigal talent to be seen by the entire world.

Subbulakshmi (Kunjamma to her family) was born in Madurai,
which was part of Madras Presidency. Her grandmother Akkammal was
aviolinist. She started learning Carnatic music at an early age and trained
in Carnatic music under the tutelage of Semmangudi Srinivasa Iyer and
subsequently in Hindustani music under Pandit Narayanrao Vyas. Her
mother, from the devadasi community, was a music exponent and a regular
stage performer, and Subbulakshmi grew up in an environment very
conducive to musical learning. Her musical interests were also shaped by
regular interactions with Karaikudi Sambasiva Iyer, Mazhavarayanendal
Subbarama Bhagavathar and Ariyakudi Ramanuja Iyengar.
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Subbulakshmi gave her first public performance, at the age of
eleven, in the year 1927, in the 100 pillar hall inside
the Rockfort Temple, Tiruchirappalli; with Mysore Chowdiah on the violin
and Dakshinamurthy Pillai on the mridangam.

In 1936, Subbulakshmi moved to Madras (now Chennai). She
also made her film debut in Sevasadan in 1938. Subbulakshmi gave her
first performance at the prestigious Madras Music Academy in 1929, when
she was 13 years old . The performance consisted of singing bhajans (Hindu
hymns). The academy known for its scrupulous selection process broke
the tradition by inviting a young girl as a key performer. Her performance
was described as spellbinding and earned her the admiration as musical
genius from critics. Soon after her debut performances, Subbulakshmi
became one of the leading Carnatic vocalists.

By the age of seventeen, Subbulakshmi was giving full-fledged
solo concerts at the Madras Music Academy. She travelled to London,
New York, Canada, the Far East, and other places as India’s cultural
ambassador. Her concerts at

Edinburgh International Festival of Music and Drama in 1963

Carnegie Hall, New York; the UN General Assembly on UN day
in 1966

Royal Albert Hall, London in 1982
Festival of India in Moscow in 1987

were significant landmarks in her career. In 1969 she was
accompanied by Indian Railways Advisor SN Venkata Rao to
Rameshwaram, where she glorified each deity in the Rameshwaram temple
by singing in front of them.

After the death of her husband Kalki Sadasivam in 1997, she
stopped all her public performances. M.S. also acted in a few Tamil films
in her youth. Pandit Jawaharlal Nehru had this to say about M.S.
Subbulakshmi- “Who am I, a mere Prime Minister before a Queen of
Music”. While Lata Mangeshkar called her Tapaswini (the
Renunciate), Ustad Bade Ghulam Ali Khan termed her
Suswaralakshmi (the goddess of the perfect note), and Kishori
Amonkar labelled her the ultimate eighth note or Aathuvaan Sur, which
is above the seven notes basic to all music. The great national leader and
poet Sarojini Naidu called her “Nightingale of India”. Her many famous
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rendition of bhajans include the chanting of Bhaja Govindam, Vishnu
sahasranama (1000 names of Vishnu), Hari Tuma Haro and
the Venkateswara Suprabhatam (musical hymns to awaken Lord Balaji
early in the morning). The Kancheepuram Saree shade known as MS
Blue was named after her by the well known Congress party member and
philanthropist, Sri Muthu Chettiyar when they met at the residence of Sri
R. Aiyadurai and Smt. Thangam Aiyadurai at Lady Desikachari Road,
Madras, who were close friends of MS and Sadasivam.

A commemorative postage stamp on her was issued on 18-
December-2005.

She was bestowed with enormous prize moneys with these awards,
most of which she donated to charity. She has given more than 200 charity
concerts and raised well over Rs. 10,000,000. She was awarded honorary
degrees from several Universities. She was an ardent devotee of Kanchi
Mahaswamigal and she rendered his composition Maithreem Bhajatha (O
World! Cultivate peace) in her concert at the UN in 1966., The royalty
received from Venkatesa Suprabhatam in Gramaphone record of HMV
has been donated to the Veda Patasala run by the Tirupati Tirumala
Devasthanam. She donated many of the royalties on several best sold
records to many charity organisations.

D K Pattammal : Padma Bhushan Damal Krishnaswami
Pattammal' is one of the legendary exponents of Carnatic music. She is
also one of the most adored Female Trinity of Carnatic Music, the other
two being MS Subbulakshmi and M L Vasantha Kumari.

Born: 19 March 1919

Place of Birth: Kancheepuram

Parents: Sri Krishnaswamy Dhikshithar and Smt Kanthimathi
Maiden name: Alamelu, Pet name: Patta

She was just nine when she first appeared on the dais. She went
on to secure a permanent place in a field that was once considered a male
bastion. When the country’s tryst with destiny began on the midnight of
August 15, 1947, it was D.K. Pattammal’s voice on All India Radio (AIR)
that called upon people to sing ‘Aduvome pallu paduvome.’But what has
remained a little known secret is that Pattammal may have lent her voice
to the background score of Hollywood film Dr. Jekyll and Mr.
Hyde(1941).Carnatic Vocalist Nityashree Mahadevan is her
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granddaughter. She was the first Brahmin woman to have performed
Carnatic music publicly, both on stage and on AIR, when there was a big
taboo in society that Brahmin woman should not perform on stage. A
commemorative postage stamp was issued on her on 03Sep 2014. Her
perfect rendering of Ragam Tanam-Pallavi, a musical form that had been
amale bastion, earned her the name of “Pallavi Pattammal”.

She lived a balanced and fulfilling life thanks to her husband
Ishwaran Iyer who supported her in all her pursuits. An Electrical Engineer,
who was working with Electricity department, he resigned his job, so that
he can take care of all her organizing, administration and travel requirements.
With many achievements in her career, she also did not fail to bring out her
successor in Music, Dr. Nithyashree Mahadevan, who is her granddaughter.
She lived a prosperous family life and had the privilege of getting
Kanakaabhishekam done by her great grandson (4™ generation). Gifting
this world, her divine music, she left for the heavenly abode on 16July2009.

M L Vasantha Kumari : Madras Lalitangi Vasanthakumari™®,
was a Carnatic musician and playback singer for film songs in many Indian
languages. MLV and her contemporaries D. K. Pattammal and M'S were
adored as the female trinity of Carnatic Music.

Born: July 3, 1928, Chennai

Spouse: Krishnamurthy (m. 1951)

Children: Srividya, Krishnamurthy Sankararaman
Died: October 31, 1990, Chennai

Born on July 3, 1928, to a Brahmin father

and a mother of devadasi origin, MLV was naturally
inclined to singing, and learnt many Dasar kritis
from her mother Lalitangi. Keen on studies, MLV’s
academic plans, however never fructified thanks to
fate, and guru GN.Balasubramaniam.

She seemed to absorb GNB’s tutelage like a blotter, soaking up
every nuance. Carried away by her enthusiasm, she presented in a concert,
the song ‘Kaaranam Kettu Vaadi’ in Purvikalyani, at a time when this
song, tuned and sung by GNB, was to be released shortly on plate. GNB
was quite upset and cut off ties with her for some time. Of course, guru
and sishya were later reunited. To quote GNB, “Vasanthi typifies real



35 : Creation Vol.-IV, No.-3, 2015, ISSN 2231- 3923

discipleship — she absorbs all, but presents her own glorious creations.”
Truly, no one could have summed up MLV better.

MLV s foray into films brought her more fame and money. Her
Dasar kritis were sublime expressions of melody. Her eloquent rendition
of Dikshitar kritis gained her great appreciation. She would clear doubts
in Sanskrit with Embar Vijayaraghavachariar. The month of Margazhi (Dec-
Jan) acquired a special charm with her renditions of Andaal’s Thiruppavai.
Her renditions to support Bharathnatyam by her daughter Srividhya were
cherishable. In 1976, MLV was honoured with a doctorate degree
from Mysore University for her work with regard to Purandaradasa’s
contributions to music. MLV also received the third highest civilian honour
from the Indian Government, “Padma Bhushan”. In 1977, at age 49, MLV
became the youngest woman to earn the award and title in Carnatic
music, Sangita Kalanidhi. She also received the Sangeetha
Kalasikhamani award given by The Indian Fine Arts Society, Chennai in
1987.MLV was a front ranking artiste for more than 50 years. Padma
shri Smt Sudha Raghunathan!'®!, renowned vocalist and Violinist A
kanyakumari are her students.

Twentieth century Carnatic duos : Performing classical music
as duos started with T Brinda & T Mukta. Radha and Jayalakshmi,
popularly known as Radha Jayalakshmi were Indian Carnatic music
vocalist duo as well as playback singers in films in the 1940s and 1950s,
before they became music teachers. The person who did playback singing
was Jayalakshmi but was named as Radha Jayalakshmi in the cine field.
Actually, Radha was her cousin sister and singing partner on the stage
performances. They were early singers in the trend of duo singing in Carnatic
music, which started in the 1950s, with performers like Soolamangalam
Sisters, and later continued by Bombay Sisters, Priya Sisters, Mambalam
Sisters and Ranjani-Gayatri . The duo were awarded the 1981 Sangeet
Natak Akademi Award in Carnatic Music — Vocal, given by the Sangeet
Natak Akademi,!'!! India’s National Academy for Music, Dance and
Drama. Vidushi Jayalakshmi died in Chennai on 27 May 2014.

Radha and Jayalakshmi learnt music from G. N. Balasubramaniam
himself. Priya Sisters (Haripriya and Shanmukhapriya) are their students.
Sikkil Sisters — Kunjumani & Neela

Sikkil Kunjumani, the elder of the sisters, was born on June 15,
1930 and Sikkil Neela, the younger was born on September 6, 1940.
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Together they are famously known as the Sikkil Sisters. Their
father Azhiyur Natesa Iyer was amridangist. Kunjumani started learning
music from her father initially and then learnt flute from her maternal uncle
Azhiyur Narayanaswami Iyer. Neela learnt flute from her sister
Kunjamani. Kunjamani, began giving concerts from the age of nine and
Neela from the age of seven. Sikkil Sisters have been giving concerts
together, since 1962. They are top artistes of the All India Radio and they
have been giving hundreds of performances at sabhas, television and
elsewhere, both within India and abroad. The sisters blend the tone and
play on their flutes and the merger total and effect remarkable. They are
known for the chaste, orthodox style in rendering raga, kriti and swara.

Sikkil Kunjumani died on November 13,2010, in Chennai, aged 83 and
her sister is alive. Sikkil Mala Chandrasekar, the daughter of Sikkil Neela
is following her mother’s footprints as flautist.

Honours and awards they received include Kalaimamani by the
Tamil Nadu Sangeetha Nataka Sangam — 1973, Sangeet Natak Akademi
Award — 1989, Sangeetha Kalasikhamani by The Indian Fine Arts Society,
Chennai— 1997, Sangeetha Kalanidhi — 2002, Padmashree —2004.

Contempotary Classical MusiciaHarinama Sankeertan
Exponent: Bhagavatha Shironmani Smt Kanthimathi Santhanam'* is
arenowned Classical music Guru and Sampradhaya Harinama Sankeertan
exponent. Harinaam Sankeertan is called mother of Classical music for it
provides all nourishment and support for Classical music to survive the
tests of time. Trained in Carnatic classical by Sangita KalaNidhi
Mudikondan Venktrama lyer, Smt Kanthimathi Santhanam has compiled
and authored many books like Bhakti Ranjani, Shodasa Ganapathy,
Ambaal Divya Naamam and Naama Ratna maalal'*! to propagate this
tradition. Also, she has written and composed many bhajans and
Naamavalis in her Naama Ratna Maala. She was awarded the title
Bhagavatha Seva Mani by Shankaracharya. She is a great achiever, for
she has proved her excellence in Sampradhaya Bhajan, which has been a
male bastion for centuries. She is also my beloved Guru from whom I
learnt this tradition and also Classical music.

Kalaimaamani D Pattamaal is the only woman composer to have
written compositions in all 72 Melakartha raagas. She has published it as
Mela Raga Kriti Maala, authenticated by Dr. S Ramanathan and Veenai S
Balachander.
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Dr. S Bhagyalekshmi has compiled and published a book Raagas
in Carnatic Music which serves as an authentic source of reference for
learners, researchers and performers.

Violinists : Dr. N. Rajam (born 1938) is an Indian violinist who
performs Hindustani classical music. A Professor of Music at Banaras Hindu
University, she eventually became Chair of the department and the Dean
of the college.She was awarded the 2012 Sangeet Natak Akademi
Fellowship, the highest honour in performing arts conferred by the Sangeet
Natak Akademi, India’s National Academy for Music, Dance and Drama.

Avasarala Kanyakumari is a renowned female Carnatic
music violinist from South India. Kanyakumari is a native of
Vijayanagaram, Andhra Pradesh and has been living in Chennai for more
than 4 decades. She was fortunate to be a sishya (disciple) of 3 great
legendary gurus, Ivaturi Vijeswara Rao, M. Chandrasekaran and M. L.
Vasanthakumari.

Innovations and Challenging Feats- She has many successful
creative innovations to her credit. “Vadya Lahari” her brain child is a new
combo of the violin, veena and Nadaswaram. “Tristhayi sangamam,” is a
Confluence of 3 violins playing in different octaves portraying a special
dimension. Others were, “Carnatic Music Ensembles” of 25, 50, 75 and
100 violins as well as 100 instrument ensemble commemorating the
millennium, A music piece “100 ragamalika swarams” which exposes her
dexterity in bringing out the raga swaroopam in just one avarthana each
and 29 hours nonstop marathon performance. Many prestigious awards
and titles have been bestowed upon her including Kalaimamani from
Govt. of Tamil Nadu, Dhanurveena Praveena, a title bestowed on her
by M.S. Subbulakshmi, Sangeeta Kala Nipuna from the Mylapore Fine
Arts Club, 2002, Sangeet Natak Akademi Award, 2003, Sangeetha
Chudamani Award from Krishna Gana Sabha, 2012.

Dr. M. Narmadha is a violinist in the Carrnatic and
Hindustani traditions. Narmadha is the daughter of violinist M. S.
Gopalakrishnan. She trained with her grandfather, Parur A. Sundaram Iyer,
and later, her father. Her doctoral thesis compares North and South Indian
music styles. Born into a family of accomplished musicians, Dr M Narmadha
is the third genre of Parur-MSG tradition with formal training from her
grandfather Shri Parur A Sundaram lyer from the age of four, father
Padmashri M.S. Gopalakrishnan and mother Smt. Meenakshi
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Goplakrishnan. With the rare privilege of learning both Karnatak and
Hindustani systems simultaneously from her father in violin and from her
mother in vocal she has proved her excellence in both styles.

A career gold medalist, top grade artiste of All IndiaRadio,
Narmadha won her Doctorate from Delhi University as a Senior U.G.C
fellow for her unique thesis on Comparative study of Raagas of Indian
Music later published as a book titled. ‘Indian Music and Sanchara in
Raagas’ under the guidance of Sitar maestro Prof. Debu Chaudhuri and
vocalist Dr.K.G.Ginde.

In the present generation we have Lalitha and Nandini, duo in violin.
Other disciples :

E. Gayathri, a prodigal artist, also known as Veena Gayathri, is
a Saraswathi veena exponent. She was appointed as Honorary Director
of Tamil Nadu Government Music Colleges (in Chennai, Thiruvaiyaru,
Madurai and Coimbatore) by the Chief Minister of Tamil Nadu, J.
Jayalalithaa, in 2011.

Padmashri Aruna Sairam is a noted vocalist of repute, who is
dedicatedly carrying forward the musical tradition of Dhanammal lineage
received from her Guru T Brinda.

Dr RN Sreelatha, who hails from the Rudhrapattanam tradition
of Karnataka, is a renowned Vocalist and academician and musicologist
who has great number of research and lecture demonstrations to her credit.
She has been awarded Karnataka Kala Shri. She retired as Principal,
College of Fine arts, University of Mysore. She is a purist in that her
rendition of Ragam Tanam Pallavi is incomparable. She has been
encouraging learners by conducting hundreds of mikeless concerts through
her Shrutimanjari Foundation.

Dr. Padma Murthy is a disciple of the stalwart Mysore K.
Vasudevachar. She also learnt from D K Jayaraman and RK Srikantan.
Between 1973 and 1978, Padma carried out in-depth research on the
Psychology of Music and Music Therapy at the National Institute of Mental
Health and Neuro Sciences (NIMHANS), Bengaluru. She served as the
Professor and Chairperson, Department of Performing Arts, Bangalore
University. Later, she served as Dean and Visiting Professor at the Sri
Padmavathi Mahila University, Tirupati. Her work on music therapy has
brought her international repute.
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Dr. Radha Bhaskar is a woman of unique combination. She is
an accomplished musician. Also, she is a cultural entrepreneur and journalist,
who is managing a monthly magazine on classical music, called Samudhra,
since last 11 years.

In this article I have tried to bring focus on those trendsetters who
swam against social current to secure recognition for feminine contribution
towards Carnatic music. I also acknowledge the fact that [have many names
in mind which I could not pen for lack of data and proof about the same, as
well as paucity of space. Also, [ have deliberately avoided life details of
living musicians for it is their own right and choice to share their personal
details. But time and again, I happen to witness situations where women
were discouraged from choosing Classical music as profession by their
parents, one classic example being myself. [ was groomed to be an Engineer.
But the spark of Classical music in me grew so big a flame that as time
passed it did not let me do anything but classical music. As I came out
successfully to perform Kheyal of Bade Ramdas Gharana on stage, my
Guru revealed to me that he had broken the social conditioning to teach me
this Keyal form, for it has been the unwritten rule not to teach Keyal singing
to female artists, in this musical lineage. Even today [ have come across
several cases were the parents put their heart and soul to groom the gitl to
be a performing Classical musician, but the in-laws curb her interests for it
was not in their family tradition. There are many living revolutionaries who
got a divorce for they did not want to compromise with narrow minded
social restrictions being imposed on them. Unpredictability in career
progression, sexual harassment, gender discrimination and social restrictions
are main factors which are still being valiantly fought against by the present
day woman musicians. Let the inspiration and blessings of these trend setters
guide us to explore greater possibilities.
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Gender Equality, Women’s Empowerment
and the role of Education

Arti Srivastava

Even though women have made real gains we are constantly
reminded of how far we have to go to be able to realize equality between
men and women. World leaders recognized the pervasiveness of
discrimination and violence against women and girls when they signed the
visionary Millennium Declaration in 2000. Among the eight Millennium
Development Goals (MDGs), they included gender equality and women’s
empowerment.'

The goal of gender equality and women’s empowerment tracked
progress of school enrolment, women’s share of paid work, and women’s
participation in parliaments. It triggered global attention and action. It sought
to hold government accountable, mobilise much needed resources and
formulate new laws, policies, programmes and data. But there are glaring
omissions. Noticeably absent are fundamental issues, such as women’s right
to own property and the unequal division of household and care responsibilities.

By failing to address the structural causes of discrimination and
violence against women and girls, progress towards equality has been
stalled. Of all the MDGs, the least progress has been made on MDGS,
i.e., the reduction of maternal mortality. To make greater progress, we
need to give further importance to the goals of gender equality, women’s
rights and women’s empowerment, all of which are grounded in human
rights and tackle unequal power relations. Three areas require urgent action.
First, ending violence against women and girls must be a priority. Second,
women and men need equal opportunities, resources and responsibilities
to realise equality. Equal access to land and credit, natural resources,

*UNDP, UNESCOU, NICEF and the World Bank were the sponsors.
UNFPA joined as the fifth UN sponsoring agency after the conference
(UNICEF, 1999)
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decent work and equal pay needs to be addressed with renewed urgency.
And third, women’s voices must be heard. For democracy to be meaningful
and inclusive, women’s voices and leadership must be amplified in all public
and private spaces. Despite progress in recent years women comprises
just 20% of parliamentarians and 27% of judges*

France and India have a strategic partnership of prime importance.
We cooperate on the most sensitive of subjects like social matters. To
know about French experiences towards gender equality and whether
reservations are enough to ensure women sharing equal space in Parliament
and corporate boardrooms, the views of Najat Vallaud-Belkacem, France’s
minister for women’s rights may be shared. She says —

“’Cooperating on the situation of women now is also about carrying
common initiatives on the international stage. Important challenges lie ahead
of us- the 20" anniversaries of the Beijing and Cairo conferences and the
review of the Millennium Development Goals. We must ensure that
promoting women'’s full rights remains an uncontested goal for the
international community””.

Belkacem believes that along with financial measures, a change of
mentalities will be necessary to bring about progress in the situations of
women. She believes that the state is responsible for guaranteeing equality
between men and women. She is convinced that the school, and more
generally, education must contribute to the fight against discrimination.
She has pointed toward the positive signs sent by India, such as the recent
appointment of a women to head the State Bank of India. Another example
is Cap Gemini subsidiary in India which has a workforce 040000 in nine
cities and is helmed by a women. She has also pointed towards several
political parties and important states which are led by women®...

For increasing representation of women in political and corporate
worlds reservation of seats as a solution is not promoted in France. They
chose to take the legislative road to improve the situation i.e. if political
parties do not respect parity in legislative elections, they have to pay fines.
Atleast 40% representation of women in executive boards of big companies
is required otherwise fines will be exacted. President Hollande of France
has appointed, for the first time, a strictly parity-based government. This has
set an example of sincere concern for women and their empowerment.

Our country has done a lot for the welfare of women under both
women-specific and women-related legislations. The government of India
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has set goals of gender equality and empowerment of women, and
prescribed policies and operational strategies to ensure the progress of
women. The principle of gender equality is enshrined in the Indian
Constitution, in its Preamble, Fundamental Rights, Fundamental Duties
and Directive Principles. The constitution not only grants equality to women,
but also empowers the state to adopt measures of positive discrimination
in favour of women. In the National Policy for the Empowerment of
Women, 2001, there are nine goals for women’s welfare and empowerment
along with action plants to achieve those goals.

However, there still exists a wide gap between the goals enunciated
in the constitution, legislation, policies, plans, programmes, and related
mechanisms on the one hand and the situational reality on the status of
women in India, on the other. This has been analyzed extensively in the
Report of the Committee on status of women in Idia, “’Towards Equality”,
1974 and highlighted in the National Perspective Plan for Women, 1988-
2000, the Shramshakti Report, 1988 and the Platform for Action, Five
Years After-An Assessment .

We are not satisfied with the present state of women and girl child.
The reason is we have failed to change the mentality of common men at the
grass-roots level who deny any privilege to women. The authorities concerned
need stronger will and more sincere efforts to promote the cause of women.
Apart from this, parents, teachers and women themselves are responsible
for women’s empowerment because it is they who are supposed to utilize
the facilities provided by the State for the benefit of women. It is imperative
that women across India be sensitized about their legal rights as a starting
point for their safety, security and empowerment. The message to the
government is clear. Simply making laws is not enough. Awareness and
enforcement are equally, if not more necessary, to ensure their success.

In the attainment of gender equality and women’s empowerment,
education has also an important role to play. The multiple dimensions of
gender equality like equality of access, equality in the learning process,
equality of educational outcomes and equality of external results need to
be heeded and dealt carefully to achieve equality in education.

Equality to access means that girls and boys are offered equitable
opportunities to gain admission to formal, informal or alternative approaches
to basic education. Actual attendance rather than enrolment is better
indicator of whether access has been achieved.
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Equality in the learning process means that girls and boys receive
equitable treatment and attention and have equal opportunities to learn.

This means that girls and boys are exposed to the same curricula,
teaching methods and materials that are free of stereotypes and gender
bias. Both of them should have the freedom to learn, explore and develop
skills in all academic and extracurricular offering.

Equality of educational outcomes means that girls and boys enjoy
equal opportunities to achieve and outcomes are based on their individual
talents and efforts. Where tests or examination are used to determine promotion
into future grades, or other types of educational opportunities, the extent to
which there may be bias in these mechanisms is an important consideration
when trying to ensure equality of access and equality of outcomes.

Equality of external results occurs when the status of men and
women, their access to goods and resources, and their ability to contribute
to, participate in and benefit from economic, social, cultural, and political
activities are equal. This implies that career opportunities, the time needed
to secure employment after leaving full time education and the earnings of
men and women with similar qualifications and experience are equal.

The above mentioned four dimensions of gender equality in
education are related. Women’s equality cannot be attained only through
education but it cannot be attained without education. This education may
be formal or informal, it may be directly dialectic, analytic, merely
information based or communicating its message through entertainment,
but education in a wide sense is a pre-requisite for value change and
without value change no new social objectives can take root.

Ifeducation is to be one of the instrument to promote gender equality
and women’s empowerment, the attitudinal and behaviour modifications
needed to be achieved need to be understood and explained. The text books
should be free of gender bias and the teachers themselves should overcome
their own biases so that they can become instruments of change.

Itis, therefore important, that if we expect education to be a means
of promoting women'’s equality, we should ensure that in the text books,
and in co-curricular and extra-curricular activities there are themes and
topics which will make the young think and discuss the subject, while we
need not in fact should not, promote particular stereotypes of a free and
equal women we should be able to indicate that equality is an important
value that needs to be realized in our society in respect of men-women,
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rich-poor and as between different ethnic, religious and linguistic groups.
We should be able to explain the various aspects or dimensions of the
concept of equality in civic, political, economic and social familial sphere
of life. Upto this point the task of promoting the concept of women’s
equality through education may be relatively simple. What we are attempting
is to put forth the idea at the rational, intellectual level and it is possible to
find teachers who accept it and can speak about it competently.®

While exercising caution in advocating female education as a policy
goal purely on the basis of calculating the wider social returns to such
investment, it is important to reorganize that investing in girls’ education
has intrinsic value, and opens up possibilities or opportunities for
transformation of gender relations, even though focus on quality, content
and process is unarguably important’.

Recent policy shifts in education have been articulated around and
after the 1990 Jomtien Conference, which gave rise to the “*World
Declaration on Education for All”’, backed by major international* and
bilateral donors as well as national governments. International consensus
post Jomtien places high expectations on education, viewing the right to
education as ¢’ a matter of morality, justic and economic sense (UNICEF,
1999 :7) and its effects as “’the single most vital element in combating poverty,
empowering women, promoting human rights and democracy, protecting
the environment and eontrolling population growth” (UNICEF, 1999:13).

A strong global goal can push our societies to the tipping point of
rejecting discrimination against women and girls and unleash the potential
of half the population for more peaceful and a sustainable planet.
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Diasporic Selves in the Making:
Reflections on Meena Alexander’s
Fault Lines

Manjari Shukla

The often-stated objective of writing autobiographies and memoirs
is the pursuit of identity. Memoirs are ought to be thought of as a “narrative
of an author’s quest for her/his identity rather than a chronicle, a catalogue
of events, or a bildungsroman wherein the author attains a fixed-frame
identity” (Tudor 87). The text thus produced by such a writer is an
exploration of possible meanings, contradictions, constructions,
deconstructions, re-constructions, re-memberings and forgettings, which
constitutes the texture of life. Under such a parameter of Autobiography/
memoir writing, it is given that the process of weaving the story of one’s
life necessarily changes the texture of that life in a major way. The author’s
entanglement in the text causes him/her to lose something as s/he is learning
through it. The identity is not the end product only, but is rather a continuous
process of constructions and reconstructions in a new atmosphere. Tudor
in her article further expresses this through paradigm of Foucault’s thinking
about the self, which occupies three subject positions simultaneously: past,
present and future, and the movement of the self within these positions;
best explains this phenomenon of identity formation(87) and its search by
the author, who is writing the memoir.

The concept of identity formation and the attempt to define and share
the identity is perhaps the most challenging textual exercise that any author
confronts while writing an autobiography. Meena Alexander’s Fault Lines
attempts to locate the diasporic self numerous ‘constructions’, ‘deconstructions’
and ‘re-constructions’. This paper will chiefly evaluate how

(a) Meena Alexander’s Fault Lines explore the various dimensions
of her memoir and (b) how the other memoirs by contemporary writers
focus on the genre of autobiography in contemporary diasporic discipline.
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It is a known fact that the literature of diaspora, involves an idea
of ahomeland, a place from where the displacement occurs and narratives
of harsh journeys undertaken on account of compulsions or choices. It is
through experiences of dislocations, translocation and re-locations that
diasporic or migrant writers learn to live with multiple selves and
communities. These writers find solace in Autobiography/memoir writing
and are seen to find an escape from complex diasporic realities. The crossing
of borders, dispersal, nostalgia for the homeland and feelings of alienation
in the context of diaspora are used to express not only spatial perplexity
but also ideological and existential disintegration.

According to Susheila Nasta, South Asian diasporic writers in
general draw from their subcontinental, multicultural, and multilingual
heritage, resulting in a sensibility which “is adapt not only in daily transitions
(between and across languages and cultures), but in the broader translations
of a linguistic process that has historically inscribed such heteroglossic
transformations,” which enables them “not only to adapt, to assimilate and
appropriate, but also to hybridize, reshape and sometimes deliberately
misappropriate” (240). The South Asian American women writers reflect
South Asia’s diversity in terms of religions, languages, and cultures while
sharing the experiences of direct or indirect migration —life in the U.S. as
members of visibly different citizen groups, and postcoloniality. However,
some of them experience an ambiguously worded diasporic world while
teaching and writing abroad, having supposedly benefited from the West’s
hungry appropriation of South Asian cultural expressions.

The transnational perspective and shifting localities mark the settings
of the majority of South Asian American women’s writing. They are seen to
be trademarks in the writings of Abbasi, Alexander, Divakaruni, Sidhwa,
Suleri, Badami, Lahiri, and Naqvi, whose narratives are partly set in the
U.S., and partly in their homelands. Christiane Schlote remarks in her article
entitled “Interpreters of Transnationalism: South Asian American Women
Writers” that “this transnational perspective (often marked by an increased
code-switching from English to native languages which takes the monolingual
reader out of familiar territory) irrevocably highlights issues of economic
disparity, political conflicts, and culturally diverse gender relations™ (397).

As an expatriate writer, Meena Alexander describes herself as a
“South-Indian-woman-poet who makes up lines in English, a postcolonial
language [...] a Third World-woman-poet, who takes as her right the
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inner city of Manhattan” (The Shock of Arrival 127). In terms of her
multilingual position and her multiple migrations (from India to Sudan,
Britain, the U.S. and back again), Alexander can be seen as exemplary of
anumber of South Asian American women writers (Schlote, “Shred of
Memory”). She is exemplary when she contextualizes her own very different
travel trajectory in an essay entitled “No Nation Woman’: “I did not leave
my motherland because of terror or political repression. I was not torn
away from my ancestral home. I did not come from a shtetl [...]. On the
brink of turning five, I left with my mother on a ship [...] because my father
got ajob he wanted to take, for a few years, far away in another country”
(The Shock of Arrival 116).

As atraveller of various traditions and cultures, the literary corpus
of Meena Alexander is seen to have traversed almost three decades and
“lies at the intersection of ethnic American, post-colonial and women’s
studies” (PTM 1). Similar to her life since birth, which is inclusive of multiple
border crossings, her writings cross the traditional boundaries and are
influential to generate interdisciplinary dialogues. She is one among the
prolific writers of diaspora who creates new hybrid literary forms in her
various genres of writing, be it poetry, memoir, fiction. There is an incredible
blend of western notes and Bhakti as well as Sufi poetry of non-western
tradition in her writings. Her works have received worldwide accolades
and project her as one of the promising writers of Indian Diaspora with
the potential to unleash the unnoticed. Her writing attempts to move beyond
the restrictive national and locally bound traditions and have the power to
create their own literary niche. The ongoing engagement of her works is
the question of cultural legacy of colonialism and its continuing after-effect
in the aftermath of decolonization. Lopamudra Basu and Cynthia Leenerts
in the ‘Introduction’ of the book entitled Passages to Manhattan write:

Although Alexander’s works originates in the very specific location
of her Kerala childhood and is shaped by the context of postcolonial
Indian history, it also simultaneously inhabits the realm of transnational and
migrant experience. From the age of five, Alexander experienced multiple
and continuous border crossings, from Kerala to Sudan at first, followed
by travelling to England and returning to India, and culminating in her
migratory journey to the United States (11).

As mentioned above the continuous border crossings by Alexander
gotreflected in her literary oeuvre. While tracing the genealogy of women
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writers in India, Alexander finds a particular affinity with writers who have
sought to explore the complex issues stemming from the embodied nature
of female sexuality. Lopamudra Basu and Cynthia Leenerts in the
‘Introduction’ of the book entitled Passages to Manhattan further explicate:

Like the epics and stories containing Sita and Parasurama’s mother,
Alexander’s own writing is peopled by female bodies that bear the shame
and punishment of sanctioned and illicit sexuality. Fault Lines includes the
character of the Stone eating girl, who is subjected to public shame.
Alexander’s own connection with this girl highlights her own repressed history
of sexual abuse, trauma and buried shame. In Manhattan Music after the
coruscating affair that Sandhya has with Rashid, she is left with a sense of
bodily shame which brings close to the verge of self destruction. (10-11)

One of the conspicuous features of Alexander’s writing is that she
does not stop by merely recording the traumas and turmoils of female
body and soul, but tries to delve deep into female sexuality in the newly
emerging patriarchies of South Asian diasporic communities. Her vision
possibly stems from the multiple Indian Women’s Movements which she
witnessed in her formative years as a writer. Inspired by these movements,
itappears that her writings in various genres bring to the fore, the intellectual
legacy of 1970s French and American feminism into a productive dialogue
with so many struggles for social justice organized by women in India.
There is a productive synthesis in the writings of Alexander which establishes
a connection between the experiences of postcolonial subjectivity, (carrying
the burden of the colonial past and the splintered present) along with racial
experience and ethnic minority in the United States of America. Though
the turmoil and trauma of the new unfamiliar land is there around her, still
a “fragile peace” (PTM 13) by Bhakti and Sufi poetry gives her satisfaction
and inspires her to, piece together the brokenness and move forward to
create a niche for her new identity.

Meena Alexander’s Fault Lines is her autobiography and the
title of the book comes from her feelings of dislocation and displacement.
She wrote this memoir so as to find and locate her own self. Her childhood
days are chiefly traced in the memoir with multiple flash forwards to the
present day. Most of the parts of the memoir, deal with Alexander’s life in
India and Sudan covering the period from 1950s to1960s. The text proves
to be of comfort for all those migrants who feel unfamiliar in a new land
and are trying to locate their selves in diaspora. Her purpose of writing the
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memoir was not only to reiterate her past, but also to figure out who she is
now and to uncover a buried trauma that changed the basic thinking of her
childhood. Starting with a positive note about her childhood, Fault Lines
takes her to a mournful state of being. In the opinion of Stella Oh, as a
memoir, Alexander’s text contends with a “gendered and racialized subject
occupying a slippery position which cannot be neatly incorporated into
the American white patriarchal, national imaginary”’(PTM 20). Within this
narrative frame of the American nation, the figure of the South Asian Indian
American woman occupies a problematic position in which her ‘un-
American body’ does not fit with conditions for the U.S. citizenship.

Alexander’s notion of producing an identity is never wholly spelt
out. She writes in Fault Lines: “What I have forgotten is what I have
written: a rag of words wrapped around the shard of recollection. A book
with the torn ends visible. Writing in search of a homeland.” (4) The contact
zones and fault lines inherent in Alexander’s transcultural and transnational
subjectivity are also riddled with inconsistencies. She expresses this again,
in her Fault Lines: “There’s no ideal of poise in its construction, just the
basting together of bits. Sometimes bits burst open, split apart, and one
does not quite know how to go on. How to construct a provisional self to
live by. How to make up memory”. (177)

It is in her memoir that she claims herself to be a woman “cracked
by multiple migrations” (FL 3). The text begins with constructing fictive points
of origin from which she can tell her story. Another important feature of her
writing is the ability to question about the normative criteria pertaining to
nation, race and gender. This interrogation provides a basis for stable self-
positioning. She offers a particular inscription of the body as a figure of loss,
an inscription, as Gayatri Gopinath suggests in /mpossible Desires to be
indicative of specifically gendered and racialized narrative that at once crosses,
troubles, reinforces, and reproduces the borders of different ‘home’ spaces.
Mohanty and Martin in their article entitled “‘Feminist Politics: What’s Home
Got to do with it?” hold the opinion of Alexander’s memoir that makes the
reader aware of various “exclusions and repressions’, which both support
and are derived from “the marginalization of differences within as well as
without”. Alexander’s memoir exceeds the function of autobiography, social
history and political memoir as expressed by J. Wigfall in her article “Rize
Over Fault Lines: Comparative Creativities.” Alexander visualizes the
diasporic stay differently from other South Asian diasporic authors. Though
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she is fragmented and cracked by multiple migrations, she does not lose the
unified identity, which she has created on her own.

Here it is pertinent to put in context, Sara Suleri’s Meatless Days
and Rehman Rashid’s 4 Malaysian Journey, in the same tradition of
memoir writing. For Sara Suleri, the memoir Meatless Days is seen to be
a conundrum. She too articulates the process of identity formation through
remembrance(s), analysis of historical and theoretical contexts, and
explores idea(s) from different and multiple perspectives. Through her
memoir, she is never seen to reach a destination, but is always on the
move; for her the journey seems to be more important and there is a
continuous usurpation of hegemonic discourses of ascribed identity in her
autobiographical work. The characters that are real life beings are sketched
in such ways that they prove to be the guiding lights for the searching of
her own self. While exploring and talking about the family members, a
journey of self discovery starts and it ends with a juxtaposed image of a
body which is at once a fixed identity and a fluid substance simultaneously.

Another important memoir which traces the formation of an identity
is A Malaysian Journey by Rehman Rashid. It is a novel with detailed
and recorded Malaysia’s journey as a country from its pre-independence
erauntil the time of the novel’s publication in 1993. But more than that, it
was anovel of Rashid’s personal journey as he rediscovered his country
and his own identity. As such, it was a highly personal memoir which
reflected Rashid’s state of mind, his condition, and the problems which he
faced through the years. Alienation was one of the problems that Rashid
encountered throughout his life. This sense of alienation manifests in many
forms, which could be through his ethnicity, language, religion as well as
location. This alienation could occur due to the isolation that others forcefully
impose on him, or it could be from his rejection towards his contemporaries.
Rashid’s sense of alienation only further fuelled his condition as both an
external and internal exile of his country, whereby he was unable to feel at
home wherever he was. It was only after he discarded his foreign view of
the country, casting off his state of mind as an exile at the end of the story
that he was able to finally feel at home without being plagued by thoughts
of alienation. By rediscovering his homeland, it can be said that Rashid
was still keeping the stance and perspective of an exile and was viewing
Malaysia from the eyes of an exile and not a native.
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Sara Suleri’s Meatless Days and Rehman Rashid’s A Malaysian
Journey are two examples of memoir writing by two different writers,
written by keeping in consideration two different contexts of exile, alienation,
and being an immigrant. When they are studied in context with the memoir
of Meena Alexander, we observe a different tone and texture in her writing.
Both the memoirs try to establish the concept of an I-dentity in an unfamiliar
land, far from the home country. The memoir by Alexander takes into
account many issues of her personal turmoils and establishes her as a
victorious being in unfamiliar circumstances which were difficult for her.
Still there was a need to establish the identity and Alexander succeeded in
transforming herself. The stressful childhood memories she talks about in
her memoir were capable to build her stronger tarnishing the ill effects by
her continuous struggles with her own being.

The outcome of this reading establishes the fact that how memoir
becomes an instrument for the writers, especially for those, who are far
from their homeland(s). The conditions and circumstances for remembering
the homeland(s) are different, the issues of I-dentity formations are varied,
but the effect of memoir writing gives a kind of solace to both, the memoir
writer, and to the reader(s) who feel(s) a connection with similar situations.
Be it Sara Suleri’s Meatless Days, Rehman Rashid’s A Malaysian Journey
or Meena Alexander’s Fault Lines for that matter; all these autobiographical
texts express how an immigrant encounters so much of stress and turmoils;
how situations themselves become stepping stones for the realisation of
being; and how through writing, an attempt is made to express and release
multiple emotions of exile, alienation and belongingness. The genre of
autobiography thus, becomes a device for these and for many other
contemporary writers, who use it to get rid of the traumas and sufferings
they faced. The concept of memoir writing also establishes the notion that
the immigrant/diasporic writers never succumbed to any situation(s) but fought
victoriously to establish their I-dentity in a land far from their abode.
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Gender Inequality, Education and
Economic Development

Rekha Gupta

Man and woman are both equal and both play a vital role in the
creation and development of their families in particular and the society in
general. Indeed, the struggle for legal equality has been one of the major
concerns of the women’s movement all over the world. In India, since
long back, women were considered as an oppressed section of the society
and they were neglected for centuries. Gender inequality refers to the
obvious or hidden disparities among individuals on gender basis. This
problem in acute term emerged from gender biased ness within the families
& society which means the gender stratification or making difference
between a girl and a boy i.e. a male or a female. However, inequality
between men and women can take many different forms. Indeed, gender
inequality is not one homogeneous phenomenon, but a collection of
disparate and interlinked problems. The issue of gender inequality is one
which has been publicly reverberating through society for decades. In the
world in general and in the underdeveloped countries [UDCs] in particular,
the women are inadequately served in terms of education, health, social
status, opportunities and legal rights [ G. Moheyuddin, 2005]. In our society
there are many way for gender inequality such as inequality in providing
basic facilities, health facilities, education, job opportunity, political and
social opportunity etc. The problem of inequality in education being one
of the most pressing issues today. Traditionally, a boy’s education has
been seen as an investment, increasing the earnings and social status of the
family, however, different standards applies for girls. According to Dollar
and Gatti, 1999, in the poorest quartile of countries in 1990, only 5% of
adult women had any secondary education, one-half of the level for men.
In the richest quartile, on the other hand, 51% of adult women had at least
some secondary education, 88% of the level for men.
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So we can see that there is gender inequality in education all over
the world. An extensive literature shows that gender inequality in education
contributes to higher fertility, child mortality and low economic growth [
Hill and King, 1995, Klasen, 1999, Murthi & Drez, 1995, Schultz 1994,
World Bank, 2001]. In making biasness among the gender India has 10th
rank out of 128 countries all over the world which is a matter of deep
concern for us. The main factor behind the gender inequality in education in
Indian society is mainly cultural and economical aspects. Most of the parents
viewed the education of male child as a source of social and economical
security for themselves in the future. We can see gender difference in the
level of education or school attainment for boys and girls. There can be
clear cultural reason behind these type of notion that most of the parents are
expected to live with their male child in their old age. In India there is also the
cost of education of children seen as a burden on the household. If the
financial condition of household is not strong then they sacrifice the education
of girl child, because due to the cultural practices a female child take a
substantial part of household’s wealth to their in laws house at the time of her
marriage, which is a clear cut set back to the financial condition of the family.
Therefore the parents don’t have any incentive to invest in the education of
girl child. Along with that the benefit of the education of a girl will went to the
other family where she will be living after her marriage.

Further, sometimes the discrimination in educational attainment
also came from the self motivated decision of women itself by putting low
value to the education, as they reflect what society expect to them. These
entire phenomenons indicate cultural and economic reason behind gender
inequality in education in India, all most all the Indian state face the same
problem of gender inequality in all the parts.

But no country can progress ifits half of the population left behind i.e.
women. Women constitute to be a significant part of human resources in any
society which is still waiting to get its due. There have been several studies
conducted on this issue, which show that the women education play very
significant role in any economy. In the connection with the above idea the
present paper tries to make an attempt to look at the phenomenon of gender
inequality in education in India. Further the paper also tries to analyses the
association between women education and economic development of India.

Review of Literature : Economic Development is the primary
objective of the majority of the world’s nations. This truth is accepted
almost without controversy. Most of the economists agree that there is a
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strong relation between education and economic development. The concept
ofthe relationship between education and economic development has
developed rapidly since the 1960s but has a much longer history. Investment
in education is most important source for improvement of human capital
which is the most important factor of economic development [Schultz,
1961]. Many researchers [Noor, 1980, Cochrane, 1988, Tilak, 1989(b),
Jeffery and Basu, 1996 ] have recognized education as a basic need that
helps in the fulfillment of other basic needs such as better utilization of
health facilities, shelter, water, and sanitation and helps in improving the
quality of life. Education plays an important role in “process of expanding
the capabilities of people” [Sen, 1984: 497]. Education plays an important
and significant role in economic development [ Tilak, 2005]

In present era each and every nation of the world is willing to be a
developed nation. But no country can progress if half of the population is
left out. It is sheer wastage of human resources and it has seriously
hampered economic growth. In the beginning of third millennium it has
become the focal agenda of global debate as to what role women are
playing and can play in development. Prior to 1970°s when Esther Boserup
published her landmark book on women and development, it was thought
that the development process affected by men and women in the same
way. There have been a number of theoretical and empirical studies that
find that gender inequality in education and employment reduce economic
growth. Hill and King [ 1995] study the effect on income of gender inequality
in education. Instead of trying to account for GDP growth, they relate
gender inequality in education to GDP levels. They find that a low female-
male enrollment ratio is associated with lower GDP per capita, over and
above the impact of female education levels on GDP per capita.

Barro [1998], find that female secondary education (as measured
by the share of female adults with some secondary education) is positively
associated with growth, whereas male secondary education is negatively
associated with growth.

Knowles and others [2002] estimate the impact of gender inequality
in education on GDP per capita in an explicit Solow framework, treating
male and female education as separate factors of production. They find
that gender inequality in education significantly reduces GDP per capita.
Where Klasen, Stephan [2002], finds that gender inequality in education
undermines economic growth directly by lowering average human capital
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and indirectly through its impact on investment and population growth. He
also found that gender inequality in education has a persistent effect on
economic growth.

Klasen& Lamanna [2003] finds that gender equity in education
and employment is not only an equity issue, but also a growth issue. Gender
inequality in education reduces economic growth. Many other researchers
have also contributed in this collected work. It has a long plethora which
concludes gender inequality in education effect economic development as
well as earning of a nation.

Gender inequality in Education : India got her independence
on 15" August 1947 with the characteristics of underdeveloped economy
and the so called hindu growth rate of development. But it was fortunate
for India that after independence the Indian politics and policy making
power came under the hand of some talented and pragmatic leaders. They
lead India on the path of development and result is in front of us that now
India has became a faster growing economy. India got her independence
with all socio-economic characteristics of underdeveloped economy like,
gender discrimination or inequality on the basis of sex i.e. male or female.
Following table indicates gender inequality in India through sex ratio and

Literacy Rate Sex Ratio

Year Total Male Female

1951 183 272 89 947
1961 283 404 154 941
1971 3445 45.96 21.97 930
1981 43.57 56.38 29.76 934
1991 52.21 64.13 3929 929
2001 65.38 75.85 34.16 933
2011 74.04 821 6535 943

Source- Census of India, Primary Census Abstract (1951:
1961:1971:1981:1991:2001:2011).

Table-1 shows sex ratio of India has declined from 947 in 1951
t0 929 1n 1991. After 1991 it can see increasing trend but still has reached
943 1n 2011, which is still less than sex ration in 1951. This declining trend
of sex ratio reflect that over the period of time mass has given birth
preference for male child.
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Data of literacy rate among female has increasing trend. Female literacy
rate was 8.9 in 1951 which has increased 65.5 in 2011 but still has far
behind male literacy rate which is 82.1 in 2011. Data indicates that over
the period of time female literacy rate has increased, may be result of
several educational programmes introduced by Indian Government like,
Sarva Shikha Abhiyan, focused programmes for girl education, etc.

Table-2: Enrolment in Primary and Middle/Upper Primary Classes in
India

(In Million)

T Primary (I-V) Middle/Upper Primary (VI-VIII)
Male Female Total Male Female Total
1850-51 13.8 5.4 19.2 2.6 0.5 3.1
1955-56 17.1 7.5 24.6 3.8 1.0 4.8
1960-61 23.6 11.4 35.0 5.1 1.6 6.7
1965-66 32.2 18.3 50.5 7.7 2.8 10.5
1570-71 35.7 21.3 57.0 5.4 3.9 13.3
1975-76 40.8 25.0 65.6 11.0 5.0 16.0
1580-81 45.3 28.5 73.8 13.8 6.8 20.7
1985-86 52.2 35.2 87.4 17.7 8.6 27.1
1550-51 57.0 40.4 87.4 21.5 12,5 34.0
1995-96 60.9 46.2 107.1 22,7 14.83 37.5
2000-01 54.0 48.8 113.8 25.3 17.5 42.8
2005-06 70.5 61.6 1321 28.9 23.3 52.2
2010-11 70.1 £4.5 134.8 32.7 28.2 61.9
2011-12 72, 67.2 135.9 33.1 29.9 63.0

Source- MHRD, Selected Educational Statistics

The above table shows enrolment data in primary and middle
school by sex. Data indicates that till 1990-91, it was huge difference
between male and female enrolment but after 1990-91 we can see reducing
inequality trend in enrolment at primary and upper primary level. Latest
data of year 2011-12 indicate that female enrolment is 29.9 million and
male enrolment is 33.1 million at upper primary level where it is 67.2
million and 72.6 million respectively at primary level.
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Table-3: Enrolment in High/Higher Secondary/Inter/Pre-Degree (IX-XII)
Schools in India

(Figures In Million)

e Class IX-X Class XI-XII
Male Female Total Male Female Total
1950-51 - : - 1.3 0.2 1.5
1960-61 27 0.7 3.4
1870-71 - . 3 5.7 1.9 7.6
1980-81 7.6 34 11.0
1990-51 10.0 5.0 15.0 12.8 6.3 181
1995-96 10.7 6.1 16.8 5.4 2.7 8.1
2005-06 14.5 10.5 25.0 7.8 5.6 134
2008-10 16.9 13.8 30.7 8.8 7.8 17.8
2010-11 17.5 14.3 31.9 10.5 8.6 19.5
2011-12 18.6 15.5 341 11.6 5.4 21.0

Source- MHRD, Selected Educational Statistics

The above table shows that it was about only 33 percent female
enrolment of total enrolment at high secondary level in 1990-91 but this
discrimination has reduced rapidly and in the year 2011-12 it has been
around 45 percent female enrolment of total enrolment at high secondary
level. We can also see this trend at higher secondary level, data shows only
31 percent female enrolment in 1990-91 which raised 42 percent in 2011-
12. This trend shows that gender discrimination in education has reduced
over the period of time in India at high/higher secondary level of education.

Table-4: Enrolment of All Categories of Students
in Higher Education in India (Above XII)

i (Figures In Million)

Male Female Total
1850-51 3.5 0.5 4
1560-51 8 2 10
1570-71 26 7 33
1580-81 35 13 48
1990-51 34 15 43
2000-01 54 32 86
2005-06 88 55 143
2008-10 124 83 207
2010-11 155 120 275
2011-12 162 130 2592

Source- UGC, Annual Reports
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The above table shows that overall enrolment in higher education
has increased over the period of time. Data represent enrolment at higher
level which indicates that at higher level of education percentage of female
enrolment was only 12.5 percent in 1950-51 which has increased 44.52
percentin 2011-12.

The above discussion indicates and concludes that it was huge
gender inequality in education in India at each level of education, but over
the period of time it has reduced. The reason behind this reduction in
inequality may traced because of several government efforts, increasing
economic prosperity of nation, worldwide expansion of educational
infrastructure, worldwide expansion of educational awareness among mass
etc. But still equality in education among male and female has far behind
which we have to achieve for rapid economic growth.

Selection of the variables, Data & Methodology : The term
Economic Development is more comprehensive. It implies a progressive
change in the socio-economic structure of a country. Economic
Development refers to a sustainable increase in living standards. It implies
increased per capita income, better education and health as well as
environmental protection. Thus, Per Capita Gross Domestic Product as
whole and also sector wise has taken in the present study as indicator of
Economic Development.

The term Education also has a broad sense. There is using
Enrolment at different level of Education as indicator of Education such as
Enrolment in Secondary Education, Enrolment in Higher Education, in the
study. Enrolment in Education has not immediate effect on Economic
Development. So here is using the variable, Enrolment at different level of
Education with time lag. The average year of completing Higher and
Secondary Education is five year, so there has taken five year time lag for
Higher and Secondary Education.

Data of the variables has come from secondary sources, such as
U.G.C Annual Report, Selected Educational Statistics, R.B.I Report. In
the present study time series data has taken. The data of indicator of
Economic Development like, Gross Domestic Product/pc, Agriculture
Sector Domestic Product/pc, Industrial Sector Domestic Product/pc,
Service Sector Domestic Product/pc at constant prices, has taken from
Handbook of Statistics on Indian Economy, R.B.I from year 1996-97 to
2009-10. The data of Enrolment in Higher Education has taken from U.GC
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annual report from year 1990-1991 to 2004-05 (because of time lag of
five years mention above). The data of Enrolment in Secondary Education
has taken from Selected Educational Statistics from year 1990-1991 to
2004-2005 (because of time lag of five years mention above).

To establish the association between female education and
economic development, the simple Correlation analysis has been used in
the present study.

Findings : The output of analysis with above mention methodology
shows that there is a strong correlation between women’s education and
economic development.

Table-5: Correlation between different proxies of development and
different proxies of education at different level

Enrolment in Secondary Enrolment in Higher Education
Education
Female Male Female Male
Gross State o 0.929** 0.983** o
Domestic Product %980 0.969
Agriculture Sector 0.778%* 0.701** 0.756%* 0.756%*
Domestic Product : e
Industr.ial S.ector 0.053%% 0.900** 0.964*> 0.046%*
Domestic Product
Service Sector - 0.936** 0.988** -
Domestic Product o8l 0.972

Note -** = Correlation is significant at the 1% level
* = Correlation is significant at the 5% level

The above table shows that every proxy of female education is
significantly correlated with each proxy of development which reflect
important role or contribution of female education in economic
development. Main outputs of analysis are —

Female education enrolment at Higher and secondary level has
positive and statistically significant association with India’s economic
development, i.e. GDP/pc.

Female education enrolment at higher level has positive and
statistically significant association with India’s economic development
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and female education enrolment at higher level has higher association
with GDP/pc compared to secondary education enrolment.

Female education has highly association with economic
development rather than male education.

Female education has positive and statistically significant
association with each sector of development, i.e. ASDP/pc, ISDP/
pc, SSDP/pce. female education has higher association with service
sector compared to industrial and agriculture sector.

The above finding and discussion indicates that female education has
positive and strong association with economic development of a nation like,
India. Many researchers has prove that importance of education for the
development or earning of a nation is increasing day by day. Many policy
makers has emphasized for the development of education system in India for
faster economic development. But the question remain can we achieve faster
economic growth if we left our half of the population behind, definitely no. In
the present state of affairs the nation is being increasingly driven by service
sector, and growth of service sector is highly depended on enrichment of
education. Our analysis also proves that female education is positively and
significantly associated with service sector. So we can say that if India has to
achieve faster economic growth then first of all have to reduce inequality in
education and have to promote entry of female in service sector as productive
tool through expansion of female education at higher level.

Recently India has achieved the benefit of demographic dividend,
so it seems that India have opportunity to earn more and more income
and can achieve greater economic growth with about more than 65%
youth population. But India should not forget that among this youth
population about half are women and if India don’t want to loose this
golden opportunity has to give more emphasis on the expansion of overall
education in general and female education as particular.

The contribution of education to development is widely
recognized. It was interesting to examine whether female education has
any role in economic development or not. This question has been examined
in the present paper, using some of the recent statistics available. A careful
review of the research and fresh analysis of secondary data clearly leads
us to conclude that women education plays a positive and significant role
in economic development at higher and secondary level of education. Further
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the study also concludes that there is persistent gender inequality at different level
of education which has reduces over the period of time. To conclude we can say
that female education plays highly significant role in economic development. On
the basis of output it can be said that as female education will increase the
economic development of India will increase respectively and India should reduce
gender inequality as whole in general and gender inequality in education in
particular to achieve faster economic development.
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The age-old tales of silent sufferer: A close
reading of Short fictions of Ashapurna
Devi and Mahasweta Devi

Joyita Shaw

It has been a tough call for Indian women to assert their voice
against a society whose gender based discriminating attitude is in its psyche.
It started in 6" BC when Lord Buddha denied place to women in his
sangha and women started their struggle for equality. 21% century Indian
women are fighting like never before to suppress their fear of being
criticised, castigated or dishonoured for seeking their rights , breaking all
sort of stereotype notions which act as mechanisms of oppression . Yet
she is struggling to find her voice and to breathe in fresh air of equality.
However, she sometimes voluntarily enters inside dark chasm of slavery
for the sake of love, relationship, security, peace, and home.

Born in the year 1909, Ashapurna Devi is one of the greatest
women writers in Bengal. Her writings are burning example of a liberal
woman voicing protest against gender based discriminating patriarchal
society of her time. Ashapurna Devi’s writings are at once regional and
universal. A prolific writer, Ashapurna Devi has written one hundred and
eighty nine novels and nearly a thousand short stories.

Ashapurna Devi’s “Opium” begins with omniscient narrator’s
announcement of Susmita’s comparatively mediocre appearance-"The
complexion of Susmita’s aging in-law was fantastic even now. Her mother
—in law and aunts-in-law were devastatingly beautiful...In Comparison,
Susmita’s appearance was nothing to write home about.”(P-9). The
narrator ironically commenting on physical beauty of women, which is of
prime importance than their interior virtues, reveals the mentality of
patriarchal society towards women that treats them as a sexual object and
nothing else. Sudhiranjan the groom of susmita, who brings her as his wife
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gives utter shock to all family members by choosing not any “gori mem”
but simply picking Susmita for the “virtue of her talent.” Susmita a popular
university student had all feminine skills including cooking. Apart from her
skills in painting, writing poetry, editing journals and organising social clubs.
As Susmita’s in laws are only concerned about physical beauty so Susmita’s
talents rather than being a matter of appreciation becomes a matter of
criticism, her in-laws being jealous of her extraordinary qualities even tries
to show her down by criticising her skills as not good skills for any
respectably married woman. Susmita, culturally shocked and marginalised
by other members of the family felt more embarrassed not by Birja’s
criticism but by her husband’s callousness who seemed to be enjoying the
company of Birja and even flirted with her in front of Susmita. Birja a
distant relative joked at Susmita’s dark complexion even tried to make
her personal life public. After she left Susmita felt terribly helpless to
understand her husband’s behaviour. To aggravate Susmita’s confusion
her long known husband appears to be completely unknown - lacking
sophistication and refinement for what he was known to Susmita —"It
seemed Susmita was seeing Sudhirranjan for the first time. Sudhi had
never seemed so unrestrained and rural before... Was that merely a mask?
An acquired veneer?”’(p-14)

Susmita was confused, shocked, embarrassed, and angry so she
refused to let her husband touch her body raising silent protest thinking
that her husband will cajole her and will try to pacify her anger but in her
utter surprise, Sudhi took Biraja’s side breaking Susmita’s illusion about
her foreign educated husband. Susmita realised her husband’s psyche, his
male ego, and typical male attitude behind the facade of liberal minded
man-" Just because you happen to have several university degrees don’t
imagine you are superior to her, OK?.”(p-17)

As much as Susmita enters into the interior of her new existence she
starts unfolding the patriarchal construction where a woman is only an object
of gratification of male lust, a mere show piece ,she realise she does not
have any dignity, any honour; she is only a bleating goat to be sacrificed on
the altar of male ego. Patriarchal agencies create a cobweb which entangle
all its members including women’s minds where a woman unknowingly
participates in torturing, molesting, suppressing their own folk without
understanding what harm they are doing to themselves. Giving importance
to physical beauty above education, they indirectly open a path to men to
maintain their superior status over women, keeping them ignorant.
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Susmita being educated, self-conscious woman realise the duality
of patrilinial society but her feminine tenderness overpowers her rationality,
making her confused between “passive daytime...confused and sensuous
nights. When finally Susmita fails to cope up with her degrading ambience
she decides to go back to her former life. Susmita’s father being a liberal
minded man supports his daughter’s decision, even refuses to take alimony
offered by Susmita’s in-laws giving a sharp reply on Susmita’s behalf.
Susmita’s father behaviour may appear to be quite surprising in a patriarchal
construction where women are trained to bear all humiliation and to be in
ahusband’s house being a good woman and to maintain family honour. As
he says “How on earth could you live with these yokels for the past seven,
eight months, my dear?”

Any feminist would have felt a sense of triumph by re-establishing
Susmita in her former life of dignity but in utter surprise Susmita starts longing
for her husband, she pines for sensuous nights and for marital bliss. She
finds herselfunfit in her former life so she starts writing to her husband in a
tone unknown to any self-esteemed woman. She appears to be a common
woman, restless in her lonely bed. Thus, the story ends in Susmita’s declaration
of self-imposed lifetime imprisonment where she expects her husband’s
supremacy knowingly because of her addiction for his companionship.

Mahasweata Devi is a well-known Bengali writer and one of the
most appreciated too. Born in the year 1926, has written specially for
oppressed tribal people. Recipient of Padma shri and Sahitya Academy
award, Mahasweata Devi is of a rebellious mind who is genuinely
sympathetic towards the under privileged people whose writings are real
testimony of her love and concern for them.

The reason behind taking Mahasweata Devi’s “Chinta” is that it
throws light on universal predicament of women. Chinta in contrast to Susmita
is an illiterate, maidservant from Midnapur, a god-forsaken land that has
failed to provide bread to its residents compelling people to go to several
nearby cities to make their living and Chinta is one of them. Chinta- “Short
and fair with broad silver bangles and a tattooed chain around her neck.”

Chinta being a single mother carries her two daughters with her to
work but instead of getting co-operation, she gets only repulsion and
aversion from her employers. Struggling against poverty, loneliness, and
male lust, Chinta is like a beast without any sign of protest. She worked
merely for eight rupees coping with exploitation of her employer who
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took advantage of her helplessness-"Understanding how helpless Chinta
was the landlady bargained stridently till the rate of the twelve rupee job
was forcibly lowered to eight.”

Chinta being alone and single, aroused matter of sexual lust among
local men folk who tried to molest her knowing her defenceless situation.
Chinta’s plight is a burning example of how patriarchy treats single women
and given a chance, they even pounce upon woman violating one’s right
over one’s body. Thus, the flow of the story breaks with sudden revelation
of Chinta’s past, story of ill fate, love, lust, deceit, exploitation betrayal,
beating, and finally abandonment. Chinta herself depicts her tale of
widowhood, her fight of being young widow; how her own relatives try to
take advantage of her young age to capture her property. Chinta’s case of
being harassed by her own relatives is a strategy of patriarchal society to
keep women always depended on men by never letting them handle any
financial issue so as to never let her assert financial independence. Chinta
refuses to handover her property to anyone becomes a victim of their rage
who tries to pollute her by sending unknown men to her house. Chinta’s
fight did not end there but later it gets doubled by a man called Utsav who
by doing fake promise to marry her continues to exploit her financially as
well as sexually and after making her pregnant for second time he abandons
her in a city ,after taking away her valuable belongings. Thus, Chinta ends
up in the city away from her legal son and property to struggle alone with
two illicit girl children-"He escaped after ruining me. He did not marry me
,nor did he give me any jewellery. Instead he beat me up, took my money
and then disappeared after giving me two kids.”(p-41)

Realising her inability to ever return to her village, Chinta decides
to work as house cleaner for her two daughters. Nevertheless, life did not
spare her even then; soon her situation turns grave with her son’s sudden
appearance, wishing to get back his property. Chinta was told to abandon
her two infants and do penance for her sin of being with a man without
marriage. Thus, the story ends in a tragic note, Chinta being helpless,
afraid of her sin sells ofther two girls for mere eight rupees. Later Chinta’s
returns to her village among her own folks not to get solace in death but to
burn herself like thousand modern Sitas , in the fire of eternal inferno .
Lastly, the author ends the story with discussion of local upper middle
class people where Chinta used to work where the matter of human
trafficking becomes a hot topic of debate. Everyone claimed Chinta too
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be a cruel mother who has done heinous crime by selling her own children
but no one bothered to extend their hand to help or rescue Chinta from
her predicament or tried to understand her agony of selling her own
daughters. “The girl trafficking racket is a big business...Just see the state
which we live. None of you have any sense of social responsibility. If only
all of you had taken up social work on a locality basis!”” having made the
remark he began walking briskly towards a gentleman, a Customs official,
who was strolling a little ahead of us.” Apparently, he had been greatly
tickled by the comedy and humour of the incident.”(p-4)

Women are fragile ,incapable to fight for their dignity and honour,
therefore they need protection and men to keep their honour intact, these
are some tricked sentences well-known in patriarchal society by which
men trick women to remain submissive all their life and to bow their head
against endless humiliation they face in their everyday life. The irony is that
men who claim they are protectors of women actually turn into oppressor
or exploiter eventually. The question is why women need protection. Are
they not human? In addition, what is honour, dignity, chastity? Why patriarchy
glorifies women chastity, honour, and dignity? Why it is so much important
to men to project themselves as saviours? Is not it a way to keep their
status always superior from women?

Women do not want saviours but they want an equal society where
they can walk, wear, eat, and do what they wish to, where they can feel free to
live life to the fullest. Thus, one needs to understand that by abusing women
mentally and sexually we not only harm women but also indirectly create
obstruction in social progress because they are the other half of the population.
If we do not let women to assert their will freely, how can they work for better
future of their society and nation? Thus, in Indian patriarchal system women
are second class citizens forever, ill treated, abused and misused by not only
men but by women too . Indian myths have very strong influence over social
construction where women are always Devi or slut, beyond that two identities
awoman can also be a human being is hard to imagine.

Both Ashapurna Devi and Mahasweta Devi wrote in 90’s and
that too in colonial era but the sad part is that the predicaments of women
portrayed by these two literary artists has remained unchanged. Although
modern Indian women are aware of the unjust humiliation, harassments,
mental and physical torture they face every day due to their lower status in
patrilineal society but very few women actually get opportunity to voice
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their pangs Today issues like domestic violence, dowry, female foeticide,
prostitution, human trafficking, and gang rape has become rampant. More
than thousand Indian girls under sixteen every day get cheated, sold, or
forced in prostitution due to poverty or being victims of male lust. Hundreds
of Indian women make adjustments with their in-laws only being incapable
to break their silence against male hegemony. Even marital rape, which is
part of domestic abuse, is yet to be recognised by Indian constitution
making Indian women incapable to have her right over her own body.
While Ashapurna Devi’s focus was on inequality and gender based
discriminating Indian patriarchal society, Mahasweta Devi differs in her
keen interest on issues related to tribal women for whom she had great
empathy. However, the reason, which makes their writing universal, is the
apt projection of bleak condition of female folk in their creation, which still
prevail, in the gloomy sky of male supremacy.
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Women’s Malnutrition and Health:
Indian Context

Anup K. Mishra

Women'’s nutrition affects a wide range of health and social issues,
including economic development, poverty reduction, work-capacity, physical
and mental development, pregnancy outcomes, family care, and household
food security. Education enhances women'’s status and power, which in turn
leads to improved self and child nourishment. Underweight is often the result
of under nutrition. In impoverished developing countries, underweight is a
factor in increasing household food insecurity, poor childcare, maternal under
nutrition, unhealthy environment, and poor health care.

Underweight is a serious issue for women of reproductive age
whose prevalence of under nutrition in the poorest countries measured
from 27-51 percent. It can cause major complications during childbirth
and adversely affect productivity.

Under nutrition is generally caused by inadequate diet and chronic
infection, and is attributable to inseparable direct, indirect and basic causes.
Maternal and child under nutrition —too few nutrients to sustain growth
and development — contributes to 3.5 million deaths each year and is
responsible for about 11 percent of the total global disease burden. As
adults, malnutrition in women can cause thinness, lethargy, heart disease,
hypertension, anemia or diabetes. Direct causes of under nutrition include
productivity loss by physical weakness and illness due to inadequate dietary
intake. Indirect consequences are insufficient household food security,
physical and cognitive stunting, compromised schooling, and increased
healthcare cost or inadequate health care services. Human, financial and
technical resources are the potential basic causes in development of under
nutrition. Following flow diagram shows the causes of malnutrition.
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Framework for Understanding Causes of Malnutrition (UNICEF,
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Pregnancy and Malnutrition :

About 210 million women become pregnant each year, most of
them in developing countries. Many of these women suffer from both ongoing
nutritional deficiencies and cumulative effects of long-term under nutrition.

poor health and nutrition during pregnancy can lead to maternal
anemia, and, in newborns, can result in low birth weight, high risk of
infection and various disorders or complications, such as neural tube
defects, stunted growth and decreased immune function. High rates of
maternal malnutrition and low birth weight may also underlie the high burden
of non-communicable diseases in adults, such as coronary artery disease,
hypertension, and diabetes.

Women’s Malnutrition: Consequences :

The ability to be well-nourished, or freedom from malnutrition, is
one among arelatively small number of centrally important human freedoms.
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Being a centrally important ele-ment of well-being, adequate nutritional
attainment is essential “equally” for women and men. However, women’s
nutrition as-sumes greater significance due to its critical association with
other aspects of their well-being and human development in gen-eral. These
aspects, discussed below, call for according an order of priority to the nutrition
of women than that of men. Yet, it is women’s nutrition which is much less
cared for, or discriminated against, due to a complex web of factors.

How important is women’s nutrition for their well-being? How
does it affecthuman development? Maternal malnutrition tends to increase
the risk of maternal mortality. Maternal short stature and iron deficiency
anaemia, which increase the risk of death of the mother at delivery, account
for at least 20% of maternal mor-tality. In Asia, although haemorrhage is
the leading cause of maternal mortality, anaemia is the second lead-ing
cause accounting for about 13% of maternal deaths.

Maternal malnutrition is associated with an elevated risk of
intrauterine growth retardation leading to the birth of low birth weight
(below 2,500 grams) babies. Though poor foetal growth is rarely a direct
cause of death, it can make a child vulnerable to malnutrition and mortality.
An analysis suggests that the higher incidence of low birth weight babies is
primarily responsible for the higher prevalence of child malnutrition in south
Asia. Malnutrition —which makes a child susceptible to, and enhances the
progres-sion of, infections — is responsible for 60%, 52% and 45% of
child deaths from diarrhoea, pneumonia and measles, respectively
(Caulfield et al 2004). Also, maternal malnutrition relates intricately to the
rising bur-den of chronic diseases, and thereby, lends credence to the
“foetal origin of adult disease” hypothesis, in south Asia. The hypothesis
postulates that maternal malnutrition during pregnancy forces the baby in
uterus to adapt to survive, but with a permanent disadvan-tage at the later
life. The evidence, though far from conclusive, suggests that intrauterine
growth retardation leads to fatal, often irreversible, health outcomes. These
include, inter alia, cardiovascular diseases, type-2 diabetes, blood pressure
and some forms of mental illness during adulthood or later. Far more
vulner-able are children who are undernourished in the first two years, but
who put on weight rapidly in childhood or adolescence .

How does India fare in these aspects of human development?
Though India’s maternal mortality ratio (540) was lower than that of the
whole of south Asia (560) in 2000, the number of ma-ternal deaths
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(1,36,000) was the largest in the world, accounting for about 26% and
66% of world’s and south Asia’s maternal deaths, respectively (WHO
2004: 24-27). Also, nearly 7.8 million children born in India in 2000 have
had low birth weights, accounting for more than 40% of low birth weight
births in the developing world and more than half of those in south Asia
(UNICEF and WHO 2004: 8).

India continues to have a higher level of, even by the recently
revised methodology on, child malnutrition: 48% of children under-five
years of age are stunted in 2005-06 (IIPS and Macro International 2007:
271). Though India ranks 54 in under-five mortality rate, the number of
child deaths (24, 02,000) in 2000 was the largest in the world. Chronic
diseases account for 53% of deaths and 44% of disability-adjusted life
years lost in 2005 in India (Reddy et al 2005). It is important to note here
that women’s malnutrition is not singularly responsible for these torments
of old and new. Yet, its role, both individually and cumulatively, is no less
significant either.

These aspects prompt us to ask: What is the extent of under nutrition
among women in India? The National Family Health Survey-3 (NFHS-3)
carried out in 2005-06 reveals that 55.3% of women in the age group of
15-49 years in India are anaemic in terms of iron deficiency. Also, 35.6%
of women suffer from chronic energy deficiency (CED) indicated by the
body mass index (BMI) below 18.5. This is much higher than the incidence
in most countries of sub-Saharan Africa. For instance, of the 23 countries
of sub-Saharan Africa for which comparable data exists, with a singular
exception of Eritrea, all other countries have much lower incidence than
that of India. With closer to 40% of women suffering from CED, “the
situation can be considered critical in India” (Black et al 2008). Therefore,
it is important to identify the primary causes and more so the factors that
would potentially reduce women’s under nutrition in India.

Causes and Cures:

What makes a large proportion, and indeed, number of women in
India undernourished? The answer for this simple question is not so simple.
Nonetheless, there is a fair measure of consent that...under nutrition is
associated with a cluster of related, often coexistent, factors which together
constitute what may be termed the ‘poverty syndrome’, the major attributes
of which are (1) income levels that are inadequate to meet basic needs of
food, clothing and shelter; (2) diets that are quantitatively and often
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qualitatively deficient; (3) poor environment, poor access to safe water
and poor sanitation; (4) poor access to healthcare; and (5) large family
size and high levels of illiteracy— especially female illiteracy. Thus, poverty
emerges as the primary cause of under nutrition, and this would be true for
women as well.

Additionally, various analyses also suggest that there is something
re-gressive in the culture of the south Asian region that leads to the excessive
neglect of women’s nutrition, in addition to the usual determinants. These
regressive aspects in-clude, but by no means are limited to, the
discriminatory prac-tices against women in the allocation of healthcare
and food and the excessive demands made on the time and energies of
women (Ramalingaswami et al 1996; Osmani and Bhargava 1998).

Arguably, public policy can play a progressive role in attenuat-ing the
above poverty syndrome, though actual results leave a lot to be desired. “Poor
sanitation” is one of the elements of the above poverty syndrome, which not
only blights the nutrition of women and men significantly through infections and
ill-health, but also public policy would have a strong influence onit. The question
that becomes relevant here is: how does lack of ac-cess to toilet facilities,
which make both women and men equally vulnerable to numerous infections,
affect the nutrition of women more than that of men in India?

An additional number of factors make women in India far more
vulnerable to the adverse health effects ensuing from lack of access to
proper sanitation. For instance, in many regions of rural India, where
households use open spaces or fields for defe-cation, women have to
wait till late evening, if they were not able to manage to go before dawn.
This not only makes them espe-cially vulnerable to numerous health
problems, but also often forces them to eat less well. What is more, together
with cultural constraints and biological reasons, lack of access to sanitation
becomes sometimes a source for reduced physical safety and dignity for
women. Unlike sanitation, the potential role of public policy in enfee-bling
the efficacy of regressive social norms against women re-mains far from
sure. Nonetheless, one of the regressive aspects which public policy can
possibly influence is “the excessive de-mands made on the time and energies
of women”. That fetching firewood and drinking water is primarily the
task of women in India goes without saying. For instance, in 81% of
households in India which do not have a source of drinking water on the
premises, it is the primary responsibility of women to fetch drinking water
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(TIPS and Macro International 2007). How does fetching drinking water
and biofuels (straws, shrub or grass, agricultural crop residues and animal
dung, and so on) impair the nutrition of women in India? Estimates suggest
that fetching biofuels and water drains a sizeable amount of women’s
physical energy. Also, biofuels, which remain at the low end of the energy
ladder in terms of combustion efficiency and cleanliness, not only consume
long hours for cooking, but also make the physical presence of women
almost a necessity. This leads to a close and unequally long expo-sure of
women to the toxic gases and pollutants, including carbon monoxide, and
particulate matter, emitted during the combus-tion of bio-fuels, while
cooking. An analysis suggests that exposure to the smoke from the bio-
fuels is associated significantly with the incidence of asthma among elderly
women and men (60 years and above) in India, and the influence is much
higher among women than men.

What is more, besides blighting women’s nutrition severely and
unequally, lack of access to drinking water on the premises and clean
cooking fuels helps to sustain the gender-based hierar-chy at the household.
That is, since these aspects belong to the realm of activities considered
typically as women’s domain in India, collection of biofuels and drinking
water becomes prima-rily the responsibility of women. Viewed in this
way, lack of ac-cess to these aspects of social infrastructure also serves
to sus-taining the gender-based regressive roles and responsibilities, which
undermine women'’s well-being, in-cluding nutrition, in substantive ways.

These multiple implications, together with higher incidence of
women’s under nutrition in India, make it important and relevant to assess
whether access to these aspects of social infrastructure reduces women’s
under nutrition in India. Specifically, we exam-ine whether, and to what
extent, access to toilet facilities, drink-ing water on premises and clean
cooking fuels goes along with a significant decline in under nutrition among
women in India. By doing so, we intend to assess the role of public policy
in reducing women’s under nutrition in India.

BMI as Measurement of under nutrition :

The BM], one of the very commonly used measures of nutrition,
presumes that the weight of a well-grown adult should be equiva-lent to
the square of her height. A BM], the ratio of weight to squared height (W/
Hz), below 18.5 is considered as an indication of under nutrition or CED,
though more rigorous measurement on under nutrition would also require
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detailed information on physi-cal activity levels. Following this, we consider
a BMIbelow 18.5 (CED, hereafter) as a measure of under nutrition.

Women’s access to social infrastructure is assessed in the
fol-lowing way: Women who (1) use open spaces, fields or bushes for
defecation are considered as lacking access to toilet facilities and others
as having access to toilet facilities; (2) have access to drink-ing water on
premises or not. Women who do not have access to drinking water on
premises are classified further based on the time spent, up to 15 minutes
(median time) and above 15 minutes, on fetching drinking water; and (3)
women who use wood, straws/shrub/grass, agricultural crop residues or
animal dung, coal/charcoal and lignite (biofuels, hereafter) as main source
of cooking fuels or not. Note that more than access to drinking wa-ter on
the premises, studies emphasise the importance of access to safe drinking
water, as poor quality of water is a known cause for numerous health
problems. However, we have considered drinking water on the premises
primarily because of the gender dimension associated with fetch-ing
drinking water, if there is no access to it on the premises.

The analysis makes use of the unit-level data from the third round
of the NFHS-3, carried out in all the Indian states during 2005-06, data
which contain information on aspects of under nutrition and access to
social infrastructure. It merits a mention here that since the nutritional status
relates to women (15-49 years), access to each of these as-pects of social
infrastructure is also assessed for women, rather than at the household
level. Hence, women for whom the infor-mation on social infrastructure is
unavailable (mainly visitors) are excluded from the analysis.

Role of Social Infrastructure :

Various studies present the descriptive statistics on women’s access
to social infrastructure in India. For about 53% of women (15-49 years)
in India, who lack access to toilet facilities, the inherent biological process
of defecation is in itself a potential source of embarrassment and infections.
The fact that over 55% of house-holds in India do not have access to
toilet facilities, and thereby, defecate in the open spaces or fields indicates
the extent of generalised deprivation which is an inherent part of, though
stands far away from, the contempo-rary (Rising!) India. That the rural
households (74%) and women (72%) in India bear the brunt of this
deprivation more than urban households and urban women is a reality that
speaks for itself. Over 70% of women (and an equal percentage of
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households) in India depend on bio fuels, which are not only time and
energy consuming, but also have adverse health consequences. Yet again,
the rural-urban divide is large here — the rural figure being three times
higher than the urban, though the percentage of women depending on
these sources in urban India is not so low either. Only on access to drinking
water on the premises, does the situation improve marginally. Here too,
around 46% of women have to spend, almost every day, some time and
of course, energy in fetching drinking water. Of them, 16% of women
spend more than 15 minutes. Unlike in the other two aspects of social
infrastructure, the rural-urban gap is relatively lower here. The access to
toilet facilities goes along with an impressive difference, nearly 20% points,
in the incidence of CED among women in India What is more, the gap in
the incidence of under nutrition tends to get almost halved, if women have
access to clean cooking fuels. Though access to drinking water on premises
goes along with a noticeable difference in CED among women in India,
the extent of gap (hovers around 12% points) is relatively smaller. However,
an increase in the time spent by women in fetching drinking water tends to
go with only a marginal increase in the incidence of CED. Both rural and
urban parts of India allude to the above broad pattern: that access to
these aspects of social infrastructure tends to go with a significant difference
in the incidence of CED among women. While in rural India, the access to
clean cooking fuels tends to register the largest difference (around 20%
points), it is replaced by access to toilet facilities in urban India (around
16% points). An access to drinking water on the premises turns out to be
the aspect that goes with the lowest gap in both rural and urban India:
varies from 8 to 11% points. Note here that the difference in CED coexisting
with access to toilet facilities and drinking water on the premises is relatively
lower, though marginally, in rural India. Yet, the sheer magnitude of the
incidence of CED in rural India makes such a difference quite important.

Thus, we may observe that Women'’s nutrition affects a wide range
of health and social issues, including economic development, poverty
reduction, work-capacity, physical and mental development, pregnancy
outcomes, family care, and household food security.

We must attack on the basic, underlying and immediate causes of
malnutrition, especially for the Women. We have to address the potential
resources, economic structure, political and ideological superstructure of
the society for the betterment of women’s nutrition position.
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Adequate access to food and adequate social care for mother

and children could strengthen the health of women which should be
supported by better public health and services. We should also ensure the
dietary intake to overcome the immediate cause of malnutrition among
women. Last but not the least; we should surely ensure the education for
women as it enhances women’s status and power, which in turn leads to
improved selfand child nourishment.

Works Cited

Barker, D J P (1995): “Fetal Origins of Coronary Heart Disease”,
British Medical Journal, 311(6998).

Bhutta Z. 2004. Maternal and child health: is South Asia ready for
a change? BMJ 328:816-9.

Bhutta Z, Ahmed T, Black RE, Cousens S, Dewey K, Giugliani E,
et al. 2008. What works? Interventions for maternal and child
undernutrition and survival. Lancet 371:417-40.

Bloem M, de Pee S, Darnton-Hill I. Micronutrient deficiencies and
maternal thinness: first link in the chain of nutritional and health events
in economic crises. In: Bendich A, Deckelbaum R, editors. Primary
and secondary nutrition. 2nd ed. Totowa, NJ: Humana Press, 2005.
Bryce J, Terreri N, Victora CG, Mason E, Daclmans B, Bhutta
ZA, etal. 2006. Countdown to 2015: tracking intervention coverage
for child survival. Lancet 368:1067-76.



Gender Issues in Shashi Deshpande’s
The Dark Holds No Terrors

Amit Kumar Shukla

Literature is a truthful expression of life through the medium of
language. Its success lies in blending both art and morality in such a beautiful
way that art, in the long run, becomes the thought. Novel is a product of
post colonialism in India. It has come through English Language and western
education. Its progress in India is due to the liberal thought from the west,
which again a product of post colonialism. The image of women in Indo-
English novel is based on the traditional ancient literature of India, which
showed woman as a devoted wife or a devoted mother. The post-colonial
writers of Indo-English novels equipped with a new education and
sociability have different perspective of the images of women. In the post-
colonial period liberal thought was brought into our country and it was
also propagated by western education. The women novelists were
responsible for the new image of women struggling against the oppressive
social norms of the male dominated society. The image of the women as a
custodian of extraordinary moral virtues incorporated with devotion and
sacrifice has become an archetype. The image of women in quest of her
identity has emerged from the archetype. In this respect, Indian novelists
deal with the society in its rich and varied customs and view the predicament
of women in different dimensions. The attitude to women has changed in
recent times. Their writings are based not only on observations of external
behaviour but also on the internal journey in the psychological realm of
feminine sensibilities. The imaginative and creative responses of the writers
are related to the changing world view and the questioning attitude thereby
developed by it. A few women novelists like Anita Desai, Shashi Deshpande
make straight journey into the psyche of their women characters that are
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torn on account of the tensions generated by the discord between the
individual and the surroundings. They have started trying to understand
Indian women and portray her in their novels.

Shashi Deshpande is one of the famous feminist writers of today.
Her writings got great fame for their inclinations towards the gender issues
and the graphic depiction of their pursuits and attitudes. These raise a
protest against the male dominated Indian society where women are denied
the freedom to act according to their will and continue to suffer. Women
are treated as subaltern and mere man’s shadow. However, the role of
women in society has been changing with each decade of a century, always
with a deal of social conflicts and ideological struggle. She does not believe
in describing her women characters as inferior to men or mere helpmates
at home. Shashi Deshpande strives to undo the tilted and distorted image
of woman who cries for freedom and equality which still goes unheard in
patriarchal society. From this perspective, the women in her works are
more powerful than men. Women are essentially represented revolting
against the norms and rituals of the society. Her female characters,
especially only after they have gone through their own experiences, come
to the real self. Her fiction explores the search of the women to fulfil herself
as a human being, independent of her traditional roles as daughter, wife
and mother. This paper focussed on the need for women to break free
from the shackles of their traditional position and see their own need for
self-fulfilment as more important than the duty of sacrificing themselves for
their husband and children. The novel is divided in four parts. It is done
purposefully as each part deals with one particular aspect of Saru’s
problems. The first part describes the crisis when Sarita (Saru) comes to
her father’s house. The second part is her realization — her feeling that
quest for identity is really necessary. The third part is the deepening the
crisis for her. She compares her experiences with that of her friends and
gets a shocking realization that they have accepted life as it is. She has
even lost her awareness of feminity. The novelist has deftly manipulated
the identity crisis with its origins through this narrative.

Shashi Deshpande’s The Dark Holds No Terrors is a very
powerful novel that depicts the life of Saru, a lady doctor who happens to
escape to her father’s house in the beginning being tortured by the sexual
extreme of her husband Manohar but this parental home equally brings
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back for her the horrible memories of the cruel attitude of her mother. The
novel reveals the life of Sarita (Saru) who is always neglected and ignored
in favour of her younger brother, Dhruva. She felt that her mother blamed
her for the death of Dhruva, who died by drowning when he was just
seven and her mother lashes at her: “Why you are alive, when he is dead.”
p-191. As for her mother’s behaviour, she always keeps two different
treatments, one for the son and other for the daughter. Here is one compact
example to prove it- “Don’t go out in sun. You will get even darker.” p.
45. The feeling of hatred is so overpowering that her mother disowns her
and dies unforgiving. Saru is left struggling with her life although there is no
link with her mother- “T hate her, saping me of happiness of everything.”
p.109. On the other hand, Saru is tortured by her husband, Manohar,
mentally and physically just to satisfy his male ego. Saru’s success as a
doctor was greatly resented by him and expresses his hatred over her at
night making her life miserable. But now she hates herself for letting her
husband do it to her —What he does to me he does it not because he
hates me but because he hates himself. And I .... hate myself more for
letting him do it to me that I hate him for doing it to me.” Here men-women
relations are almost hollow. They are ineffective and compromising. Saru
is quite gross and repulsive. She is comfortable with whatever she does.
She goes by her mind and does not lead her life which is defined by her
mother, husband and society. She follows her natural instincts and makes
her own rules. She hardly cares for the institution called ‘society’. Saru’s
decision to become a doctor arose her mother and she opposes it extremely
because she is a girl. Saru, however, knows the truth —"Yes [ am a girl.
But It is more than that.” p.144. Saru protests and says —Is that all [am
a responsibility?” p.144. She is not emotional, subdued or weak, like
traditional Indian women. On the contrary, she is assertive, pragmatic and
strong. Saru challenges the usual orthodox vision of society and she is so
tough woman to break the rules and regulations of society without any
sense of guilt.

Thus, Shashi Deshpande’s female characters are mature in
comparison of their mates. Her male characters have an implied code of
stoic manliness, which does not assure success to women. Men seem
very passive in response to women: they are indifferent or insensitive,
unwilling or unable to take action or to accept responsibility. Saru’s friend,
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Nalu complains — ““ There’s always time to do all the things “he” wants to
do, but never any time for doing the things you want to do.....”p.117.
Though in the male dominated society, women are marginalized by their
husbands but Shashi Deshpande’s women are heroic in their deeds. They
have the ability to face the indifferent and callous attitude of the husbands.
Saru realizes how Indian women have been assigned a subordinate and
relative position in the family. They are taken for granted as well as their
needs are secondary to their family, husbands and above all the so called
civilized society.

The Dark Holds No Terrors as novel on the life of a woman is a
self-quest and hopes to posit the view that women in the novels of
Deshpande have established themselves as autonomous beings. Free from
the restrictions imposed by society, culture, nature and free from their
own fears and guilt: that women have reached a stage of understanding
the fundamental truth: you have to find it for yourself. The women do not
wish to look back and vehemently reject the orthodox traditions to make
a place of their own in the male dominated society. Saru’s impetuous
speech in the women’s college highlights her reaction against such traditional
norms which are expected to be followed by every girl and never think to
reverse them or to ignore them as they are the primary lessons for a girl’s
life—“Listen girls .............. Have you seen an old fashioned couple
walking together? Have you noticed that the wife always walks a few
steps behind her husband? That’s important, very important, because it’s
symbolic of the truth. A wife must always be a few feet behind her husband.
Ifhe’san M.A., you should be B.A. . Ifhe is 5°4" tall, you should not be
more than 5’3" tall. If he’s earning Rs.500, you should never earn more
than Rs.499, that’s the only rule to follow if you want a happy marriage.
Don’teven try to reverse the doctor-nurse, executive-secretary, principal-
teacher role. It can be traumatic, disastrous.”p.137.

Shashi Deshpande, however, feels that her brand of feminism, if it
must be called so, is not the militant feminism adopted by western writers.
The problems of her protagonists rise mostly from situation in the Indian
context and differ from those of their Western counterparts. She does not
think it necessary to refer to western feminist ideology in her novels and
regrets the fact that many in our country have no clear idea of the concept
of feminism. In an interview entitled - ‘Everyone Has a Right to choose
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a Language’, Deshpande tells Stanley Carvalho that: “Perhaps being a
woman, | find myself sympathizing with women. If others see something
feminist in my writings, I must say that it is not consciously done. It is
because the world for women is like that and I am mirroring the world is
viewed in different ways by men and women.”

The Dark Holds No Terrors has an open ending. Saru, during
her brief stay in her father’s house, receives many letters from her husband
which remain unanswered, as she is still in an undecided state. Towards
the end of the novel, however Saru receives a telegram and prepare herself
to confront Manu. Thus free from fears and pain, the final picture of Saru
is appealing indeed. When she confidently waits for what used to be the
greatest terror of life, her husband, she is ready to face him and she is
ready to face life.
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Combating Gender Problems and
Solution: Bapsi Sidhwa’s point
of view in Ice-Candy-Man

Manjari Jhunjhunwala

Since the birth of literature, female authors have continued to
develop many different ways to present their respective point of views
and in many single work even exhibit a diversity of methods. The question
of “point of view’ has always been a pertinent concern of the novelist, and
there have been scattered observations on the matter in critical writings
since the emergence of modern feminist novel in the twentieth century.
Point of view signifies the way a story gets told-the mode/s established by
an author by means of which the reader is presented with characters,
dialogues, actions, consequences, setting events and so on which constitute
the narrative in a work of fiction. M.H. Abrams talks about such modes
that serve as a preliminary frame of references for analyzing traditional
types of narration and for determining the predominant type in mixed
narrative modes. Talking about first and third person narrative Abrams
says that the former is someone outside the story who refers to the all the
characters by name, the later speaks as ‘I’ and is himself to a greater or
lesser degree a participant in the story.

Bapsi Sidhwa’a Ice-Candy-Man (1988, published in USA as Cracking
India) is an interestingly powerful story, written in first-person narrative and from
achild’s point of view-the story Sidhwa carries inside her almost all her life-that
of terrors and traumas of partition as she reveals in the essay:

Yet the ominous roar of distant mobs was a constant of my
awareness, altering me, even at the age of seven, to a palpable
sense of evil that was taking place in various parts of
Lahore...(and when) the dread roar of mobs has at least
ceased, terrible sounds of grief'and pain erupt at night. They
come from the abandoned servants’ quarters behind the
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Singhs’ house. ..why do these women cry like that? Because
they are delivering unwanted babies, [ am told or reliving
memory. (The New York Times, google.com)

Sidhwa, therefore, chooses first-person narrative to relive those
distant memories of ferocity of Partition during her childhood. She “wasn’t
very clear about death but (I) knew that what was happening around
(me), the fire, looting and killing were evils.” (Literary Encyclopedia,
google.com)

Bapsi Sidhwa (b. 1938), a feminine, a Parsee, a Pakistani brings
out the psychology of a child through an ironic, elegant and vigorous writing,
characters and stories of a far world of which one can discover her to be
a fascinated observer and compassionate accomplice. She was born in
Karanchi into an eminent family. Her parents Peshotan and Tehmina
Bhandara belonged to the Parsee community, which Sidhwa has mentioned
in her novel The Crow -Eaters. Soon after she was born her family moved
to Lahore, the city, central to all her novels. Her childhood was difficult as
she contracted polio at two, which paralyzed her leg and affected her
entire life. Sidhwa was nine when Partition took place. She has memories
of fires and flames and of people chanting and roaring. She recalls her
Muslim cook charging out of the kitchen, swearing and cursing at the
group of men, until they went away sheepishly. They had come to loot the
house thinking it to be Hindu home. In an interview, Sidhwa tells, “the
scene was to provide her with the nucleus of the plot for Ice-candy-Man
and some of'its characters”. (Shamsie, Dawn, Karanchi, 23.03.1989) In
apiece titled “New Neighbours” (TIME Essay, August 11, 1997, vol.150,
No. 6) she shares her fragmented but awful memories:

My brother and I rush out of gates and depending on the affiliation
of the flag-bearer, our childish voices echo the words of the mobs. My
father, who has never held a firearm, returns one afternoon with a long box.
He opens it to display an enormous double-barreled gun-nestling in a bed of
red-stain. .. When it becomes clear that Lahore will go to Pakistan Mr. Singh
and our other Hindu Friends pile their belongings into trucks and cars, and
store with us the things they hope to retrieve when they return to their
bungalows. .. Muslim refugees from India swamp the city, looking for work. ...

Sidhwa shocks the readers with memories when she writes that
for her “the British raj was imposed by the massive statue of Victoria that
over-looked Queen’s park. Resplendent in gun-metal, she held a large
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iron-ball in one hand and an iron club in the other, her billowing raiment
filling the delicate marble canopy that framed her statue”. Later on “her
place...has been taken by a splendidly calligraphic edition of the Holy
Koran”. Amidst ‘glow of fires beneath the press of smoke’ which bloodied
the horizon in a perpetual sunset’ she again recalls that seldom she felt at
risk partly because “we live in a safe neighbourhood far from the savaged
heart of the inner city, partly because we are Parsee Zoroastrians...we
are not directly in the path of the political and religious inferno” that engulfed
the three major player in the communal stakes. Sidhwa has used all these
childhood memories of Partition in her third novel Ice-candy-Man, which
is narrated by young protagonist, Lenny, a skinny-Parsee girl. In an
interview Bapsi Sidhwa comments on actual point of view:

I started writing Ice-candy-Man using the first-person
narrative voice of a child; I had to at once distance myself
from the character of Lenny. Had I not done so, I would
have been too self-conscious to write the circumstances of
my life, but Lenny is a very different child. She is feisty. . .when
I was quiet and docile. I have based some characters, like
Mother, Father, Grandmother, people I've known intimately,
but I've put them through all sorts of fictional situations. .. The
earlier parts of Ice-candy-Man are perhaps closest to
autobiography.

The present article is an attempt to bring out the point of view in
the first-person narrative voice of a child, which is in fact of the novelist
herself. Using this mode she tries to acquaint the contemporary world
with the slow awakening of the child to grown-up pains and pleasures and
to the particular historical disaster that overwhelms her world.

Before the Partition takes center-stage, the novel glories in the
beautifully endowed world, which as evoked by Sidhwa’a luminous present
tense prose is laminated with the magic of childish wonder: moving between
her own house and that of her dynamic Godmother, who live with her
“docile old husband and her Slave sister”(1) in her one-and-a half room
abode. Lenny describes it as her heaven and her ‘refuge from the perplexing
unrealities’ of her home on Warris Road. The child-protagonist-Parsee
and polio-stricken Lenny is an extremely observant narrator. The novel
opens with a detail account of her polio-contracted leg and her undergoing
a painful treatment. Though later in the novel she stops limping. The
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characters that surround her ‘private world’ are her parents, brother Adji,
Ayah (her name is Shanta), godmother, Electric-aunt, Cousin, Rosy-Peter,
Ice-candy-man, Masseur, Imam din, (the cook), Yousaf, Hari (the gardener),
Muccho (the sweeper) and her daughter Papoo. But Lenny’s dearest soul
mate is Ayah:

...who is chocolate brown and short. Everything about her

is eighteen years old and round and plump. Even her face.

Full-blown cheeks, pouting mouth and smooth forehead curve

to form a circle with her head. Her hair is pulled back in tight

knot...Holy men, masked in piety, shove aside their pretense

to ogle her with lust. Hawkers, car-drivers, cooks, coolies

and cyclists turn their heads as she passes...(3)

Lenny declares that the ‘covetous glances Ayah draws educate me’.

(3) Besides, she loves to visit Godmother who lives across the jail road and
for her Lenny has excessive admiration as the “bond that ties her strength to
my weakness, my fierce demands to her nurturing, my trust to her capacity
to contain the trust and my loneliness to her compassion—is stronger than
the bond of motherhood”. (3-4) Even after her leg is operated Lenny cries
for her company. “I feel only she can appreciate my pain and comfort me”.
(7-8) Lenny knows that she has to suffer the unbearable pain:

The bitter truth sinks in. He never phoned the doctor. He
never went to fetch him. And my mother collaborated in the
betrayal. I realize there is nothing they can do and I don’t
blame them. (7)

The night passes and so passes the memory of further pain. Lenny
starts to go for strolling with Ayah but is “uncertain of her future’.

What will happen once the cast comes off? What if my foot
emerges immaculate, fault-free? Will I have to behave like
other children. ..while other children have to clamour and jump
around to earn their candy. I merely sit or stand, wearing my
patient, butter-wouldn’t melt. . .and displaying my calipers and
I'am showered with candy. (9)

Lenny appears to enjoy these privileges and is perhaps reluctant
to come out of her ‘troublesome reverie’. Lenny tells that she has even
access to her mother’s bed in the middle of the night for she thinks that
having “polio in my infancy is like being born under a lucky star”. Lenny
can almost feel ‘a languorous happiness’ settled in her mother’s heart.
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In outside world, she is aware to the maltreatment Muccho, a
low-caste woman, gives to her daughter, Papoo. She also gets personally
involved into Indian politics, for the first time, in Col. Bharucha’s clinic,
when she listens to latter’s shocking roars:

And except for a few designated renegades, the Parsee has
been careful to adopt a discreet and politically naive
profile... We have served the English faithfully, and earned
their trust...So, we have prospered! But we are the smallest
minority in India. ..Only one hundred and twenty thousand in
the whole world. We have to be extra wary, or we’ll be neither
here nor there...(16)

Days pass by and Lenny loves to be still pushed in pram when her
Ayah takes her up Queens Road, past the Y WCA, past the Freemason’s
Lodge and across the Mall to the Queen’s statue in the Park opposite the
Assembly chambers. ““Queen Victoria, cast in gunmetal, is majestic, massive,
over-powering, ugly. Her statue imposes the English raj in the Park”. (18)
Lenny confesses that she loves to take advantages of ayah’s admirers.
She “intuits the meaning and purpose of things”. She also learns to detect
the subtle exchanges of signals and some of the complex rites by which
ayah’s admirers co-exist. As Lenny narrates:

I keep an eye on Ice-candy-man’s toes...once in while I
pre-empt the big toe’s romantic impulse and, catching it mid-
crawl or mid-strike, twist it. It is a pleasure to keep the candy
bribes coming. (19)

Lenny receives lot of affection and care because of her handicapped
state. She is denied school but “I have many teachers”, informs the young
narrator. Besides, Ayah’s ‘goodwill and capacity and Godmother’s strength
and action’ she has Cousin, who has just returned from Quetta where he had
ahernia operation. He leads her to a hole in small white china object struck to
the wall. Lenny follows him and pokes her finger into the small depression and
an AC current teaches her everything she will “ever need to know about
gullibility and shock™. (21) She gives a queer description of another creature
of her narrow world, Electric-aunt, who is ‘a resourceful widow, addicted to
quick decisions and swift results’. Lenny’s account of her aunt is really witty:

The speed at which she moves from spot to spot-from dawn
to dusk-have earned her a citation. She is called, in
movements of need and gratitude, bijli...(21)
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Lenny ahs a brother, Adi, who is four and for whom she has her
own amazement, “I don’t recall him learning to crawl or to walk. Where
was he? It doesn’t matter”. (22) Readers are left to amaze as well.
According to the narrator Adi is aloof, vital and alert and inhabits ‘another
sphere of interests and private thoughts’ He is beautiful, rather “the most
beautiful thing, animal, person, building, river or mountain that I have seen.
He is formed of gold mercury...”(24) Ayah is so proud of Adi’s paucity of
pigment that sometimes she takes him to garden and encourages running
across the space ‘separating native babies and English babies’.

Life is moving on and one bitterly cold day when ice sales plummet,
Ice-candy-man transforms himself into a birdman. The narrator with her
brother and Ayah watches the new performance with concealed glee:

At strategic moments he plants the cages on the ground and
rages: ‘I break your neck, you naughty birds! ...I cut your
throat! He flourishes a barber’s razor. .. Clutches of tender-
hearted Englishwomen. ..abandon their garden chairs and
dainty...sandwiches to rush and scold...They buy the birds
by the dozen. .. After the kissing and cuddling. . .they release
them one by one. (25-26)

Ice-candy-man cum bird-seller longs for Ayah’s company and
wants to talk to her to give her the news of the world and pleads her to
come to the cinema with him. Ayaha declines the invitation. To her surprise
he dangles Adi in the air and threatens to drop the boy. Only after when
she gives her consent, Adi released.

Rich men’s wives and children soar to Simla or Kashmir Hills in
summer. “We (narrator and her family) also soar, but too lesser, Muree
Hills at the foot of the Himalayas”. (31) But their stay has been cut short
because the Parsees of Lahore hold a Jashan prayer to celebrate the
British Victory in the Second World War. Lenny’s quick observation of
the gathering inside the Fire- temple is amusing:

Both the priests stand up, smoothing their beards and
garments. Chairs squeak as the ladies greet each other and
gradually converge on the fruit trays. Slavesisters waddles
plumply forward on painful bunions, smiling her patient,
obliging smile, securing her sari border to her hair. The women
shoo us from the benches and sit down to peel and cut the
fruit. (33)
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After the prayers all Parsees congregate in the main hall and a
heated discussion starts on the role of Parsee community in the Indian
struggle for Independence. Lenny records and tells readers about the
impending anxieties of her community:

Does it matter where they look or where they leap? Enquires
the impatient voice. ‘If we’re stuck with the Hindus they’ll
swipe our business from under our noses and sell our
grandfathers in the bargains. If we’re stuck with Muslims
they’ll convert us by the sword!

And God help us if we’re stuck with the Sikhs! (37)

What is most remarkable about Sidhwa’a perspective on the
Partition of the Indian Subcontinent is her religious distance from its most
immediate effects as a member of the Parsee community. In Ice-Candy-
Man she recounts the traditional story of the Parsee arrival from Iran to
India in the 8" century in which an Indian prince sent Zoroastrians refugees
a messenger with a glass of milk, signifying that Indian people were a
united and homogeneous mixture that should not be tempered with. In
response, the Zarathushties carefully stirred a teaspoon of sugar into the
milk and sent it back:

The Prince understood what that meant. The refugees would
get absorbed into his country like the sugar in the milk... And
with their decency and industry sweeten the lives of his
subjects. (39)

Thus Sidhwa’s heritage allows her to witness the Partition from a
safe distance, since Parsee holds a neutral position religiously and politically.
Col. Bharucha roars over the mike, “As long as we conduct our lives
quietly, as long as we present no threat to anybody, we will prosper right
here...” (40) Lenny minutely but dispassionately observes all the
commotion in the air.

Further, she acquaints us with her ‘new neighbours’ at the back of
her house, Shankars, who are ‘newly married fat and loving’. Lenny often
drops in on Gita and finds her always cooking something and mixed up
with the fumes of vegetables and lentils in the steam of their nightlong
ecstasy. It is a daily fun for Lenny to approach the servants’ yard,
accompanied by Ayah and sure enough, to see quarrelling and fighting.
Amongst them are Yousaf, ‘the odd-job man, Greek profiled, curly-haired’,
Hari, the gardener, Moti, the sweeper and ‘genial-faced’ cook, Iman Din.
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Muccho’s merciless beating of her daughter Papoo more often follows
this. The narrator in the beginning of the novel gives an account of a pathetic
state of Papoo. Her father Moti, the sweeper even does not interfere,
enough to infuriate the narrator. Lenny feels disgusted towards Papoo’s
parents and is afraid that some day ‘she will kill her’.

It is not yet winter and Lenny has been badgering Imam Din for
the past week to take her on his next junket to his village home. Imam Din,
the cook is sixty-five and according to the narrator “possesses a sixth
sense-a sensitive antenna that beams him a chart of our movements. . .(and)
is allowed a certain latitude...” (48-49) He surrenders to her wish and
Lenny, seated on his legs, has “an illuminating experience—my first glimpse
of the awakening metropolis of the two million bestirring itself to face a
new day”. (51) Both of them reach Pir Pando rolling into Wagah, a village
halfway to Amritsar. Lenny meets Imam Din’s grandson Dost Mohammad
and his wife, Chidda and their children Ranna, Khatija and Parvven. Both
the sisters “already wear the responsible expression of much older women”
(53-54) but barely two or three years older than Lenny and ranna. Lenny
can smell fragrance of communal harmony in each and every corner of Pir
Pando when in blue winter afternoon a bunch of bearded Sikh peasants
visit the village. The men of Pir Pando—those who have not been working
in the fields then come from their barns and courtyards and sit with Sikhs
beneath a huge Sheesham. The Sikh priest, a granthi, Jagjeet Singh and
Dost Mohammad indulge in all sorts of conversation including marriage of
Ranna’s sisters. There is a hint to Hindu-Muslim and Sikh-Muslim troubles,
too. But Sikhs and Muslims of Pir Pando take an oath on their Holy
Books to protect each other like brothers. Next day, Lenny takes leave of
this harmonious world with a heavy heart.

Ayah has acquired two new admirers—a Chinaman and a Pathan.
Lenny informs readers about their infatuation for Ayah in following manner:

Mother wonders why we are suddenly swamped with such
apersistent display of embroidered bosky-silk and linen tea-
cozies, tray clothes, trolley sets, tablecloths, counterpanes,
pillowcases and bed sheets. (73)

And:

The attentions of Ayah’s Patahn admirer also benefit our
household. All our kitchen knives, Mother’s scissors and
paperknife and Hari’s garden shears and Adi’s blunt penknife
suddenly develop glittering razor edges. And it is not only
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our household the Pathan services. Gita Shankar’s, Roy-
Peter’s, Electric-aunt’s and Godmother’s houses also flash
with sharp and efficient cutting implements. Even ...the
servants’ quarters acquire redoubtable edges: for the Patahn
is aknife-sharpener. (74)

Lenny’s observation is sharp but innocent, wise and witty. The
Pathan’s name is Sharbat Khan and for the first time tries to alert Ayah of,
“... bad times—Allah knows what’s in store. There is a big trouble in
Calcutta and Delhi: Hindu-Muslims trouble”. (75) Shifting closer to her he
discloses, “Funny (italics mine) things are happening inside the old
city...stabbings. . .several bodies are found in the gutters and gullies of the
Kashmiri, Lahori and Bhatti Gates and Shalmi. ..no one knows who they
are”. (76) Followed by this Pathan makes love to Ayah and latter also
responds, this makes the narrator (who is sitting on Ayah’s lap), “feel
stomach muscles retract to create a warm hollow...something happens
withinme”. (78) The novel has many such excerpts, which are considered
to be indecent by the critics. Bapsi Sidhwa in one of her interviews rules
out the blame:

If a writer writes about a boy’s sexual urges it is perfectly
natural; but girls also experience the same feelings, the daze
and the dazzlement, so how does that become ribald and
indecent? (The Hindu, 06 November 2005)

Lenny goes to Mrs. Pen to receive education:

The whiff of Mrs. Pen enlightens me. It teaches me the biology
of spent cells and ageing bodies—and insinuates history into
my subconscious ...of things past and of the British Raj. . .of
human frailties and vulnerabilities—of spent passion and
lingering yearnings. (81)

Lenny recalls Gandhiji’s visit to Lahore. “I’m surprised he
exists”(85), exclaims the child’s heart. She goes with her mother to see
him, whom she thinks ‘almost...a mystic figure’. (85) Lenny describes
Gandhiji thus:

He is small dark, shriveled, old. He looks like Hari, our

gardener, except he has a disgruntled, disgusted and irritable

look, and no one dare pull off his dhoti! ...I am puzzled

why he’s no famous—and suddenly his eyes turn to me.

My brain, heart and stomach melt. (86-87)
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The young Lenny adds further that some years later when she realizes
the full dimension of the massacre then she “comprehended the concealed nature
of theice-lurking deep beneath the hypnotic and dynamic femininity of Gandhi’s
non-violent exterior”. (88) Lenny’s untainted reactions are genuinely of a child
who gradually learns about its surroundings. Sidhwa, thus, to a great extent is
successful in reliving those days of resistance in her novel Ice-Candy-Man.

The April days are lengthening, beginning to get warm. The narrator
with Ayah and her admirers from different religions and castes goes to
Queen’s Park. There the discussion on ‘inevitable Partition’ starts. Lenny
listens to all of them and later on when she meets Cousin, asks him very
innocently about it. “There is much disturbing talk. India is going to be
broken. Can one break a country? And what happens if they break it
where our house is? Or crack it further up on Warris road? How will
ever get to Godmother’s then? (92) There is no satisfactory answer then.
She therefore, approaches Ayah, who ventures, “they will dig a canal. .. This
side for Hindustan and this side for Pakistan. If they want two countries,
that’s what they’ll have to do—crack India with a long, long canal...”(93)
Ayah also tells Lenny, about Jinnah, Nehru, Igbal, Tara Singh and
Mountbatten, about whom she often comes to hear. The child is now
onwards sentient to ‘religious differences’. She cries:

It is sudden. One day everybody is themselves—and the next
day they are Hindu, Muslim, Sikh, Christian, people shrink,
dwindling into symbols. Ayah is no longer just my all-
encompassing Ayah—she is also a token. A Hindu...Iman
Din and Yousaf, turning into religious zealots... While the
Sharmas and the Daulatrams, Brahmins like Nehru, are
dehumanized by their lofty caste-marks...English
Christians...look down their noses upon the Pens who are
Anglo-Indians, who (in turn) look down theirs on the
Phialbuses who are Indian-Christians. ..

Godmother, Slavesister, Electric-aunt and my nuclear family
are reduced to irrelevant nomenclatures—we are Parsees.

What is God? 993-94)

Lenny even feels a ‘subtle change’ in the Queen’s Garden. Ice-candy-
man reappears but in a new role. And, interesting enough, this time as a
‘Allah’s telephone’. Through Cousin she happens to see a black box in
her parents’ bathroom and one day it disappears as it had appeared
mysteriously. Amidst bizarre events Lenny misses her friend Ranna:
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...When I close my eyes and I wish to —I see us squatting
beneath the buffalo, our mouth open and eyes closed, as
Dost Mohammad directs squirts of milk straight from the
udder into our fodder sweetness. (104)

Lenny’s wish is fulfilled and again she visits Pir Pando to see Baishakhi
fair in its neighbouring village, Dera Tek Singh, where all the members of
Imam Din’s family go every year, “before Ranna was born—before his
great-grandfather was born”. (105) Jagjeet welcomes them all but tension
already lurks in the village, as the narrator senses. Jagjeet Singh informs his
friend about Akalis who are up to drive Muslims out of East Punjab for
they won’t live with Muslims ‘if there is to be a Pakistan’. He even suggests
Dost Mohammad to leave Dera Tek Singh before it gets dark. Back to
Lahore, Imam Din keeps restless and one day blurts out his worries:

Even suppose dost Mohammad and his family leave Pir Pando, which
they can’t...how can they abandon their ancestors’ graves...No,  have
seen myself; they cannot throw the Mussulmans out! (109)

Imam Din’s perceptions prove to be wrong in days to come.

Lenny, the narrator of the novel dramatizes the amiable textures of
multi-cultural Indian life and increasing hints of “Hindu-Muslim trouble’, while
she ‘learns to tell tales’ and becomes ‘aware of religious differences’ and that
‘one man’s religion is another man’s poison’. (117) Violence escalates and
India is divided. The narrator is astounded and her heart aches, *Tam Pakistani.
Inasnap, Just like that. Anew nation is born. India is divided after all””. (140)
In chapter 13 Sidhwa quotes Igbal, the Urdu poet:

The times have changed; the world has changed its mind.
The European’s mystery is erased.

The secret of his conjuring tricks is known:

The Frankish wizard stands and looks amazed. (111)

Lenny sobs asking Ayah how long does Lahore burn because
“the air on my face is so hot I think my flesh and clothes will catch fire”.
(137) Things are upside down and Lenny stops going to Queen’s Park
altogether. There is dissension in the ranks of ayah’s admirers. Lenny
watches, “Lahore is suddenly emptied of yet another hoary dimensions:
there are no Brahmins with cast-marks—or Hindus in dhotis with bodhis.
Only hordes of Muslim refugees”. (175) Lenny is a forced-witness to
betrayal and beastliness. And one day her Ayah is kidnapped and to her
awe kidnappers were led by Ice-candy —man!
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Lenny’s life does not stop moving on. Hamida, a refugee from
India is a substitute of Ayah. The ‘harmonious world’ of Pir Pando crumples
and Lenny finds Ranna in Lahore, half-dead. . .orphaned! Ayah is finally
found in the red-light district an Ice-candy-man has become a pimp, the
worst part he had ever played! He has married ayah and loves her and is
repentant of what he has done with her beloved during riots. On
Godmother’s imploring him to restore ayah to her family in Amritsar, he
crestfallen, opens his heart, “I can’t exist without her...I’'m less then the
dust beneath her feet! I don’t seek forgiveness...(251) Nevertheless,
Ayabh is ultimately rescued through Godmother’s influence but it is clear
that along with India and Lenny—"‘she will never be the same’:

Where have the radiance and the animation gone? Can the

soul be extracted from its living body? Her vacant eyes are

bigger than ever: wide-opened with what they’ve seen and

felt: wider even than the frightening saucers and dinner plates

that describe the watchful orbs of the three dogs who guard

the wicked Tinder Box, witches’ treasures in underground

chambers. Colder than the ice that lurks behind the hazel in

Ice-candy-man’s beguiling eyes. (260)

Ayah gone and Ice-candy-man is now a moonstruck fakir who

has renounced the world for his beloved and one day he disappears
across the Wagah border into India, informs the narrator.

From the beginning to the end the narration is both realistic and magically
evocative and over all consistent that brings to life two nations that have ‘less to
do with fate than with the will of men’. Sidhwa, on being asked why she chooses
the point of view of a child to combat the problems and consequences, replies
that ““a child sees the world through the eyes of innocence. A child has not yet
learned the prejudices of elders, or how to hate other people or communities”.
(Interview, Literary Encyclopedia, Google.com)
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Female Foeticide: An Overview

Garima Gupta

The term “foeticide” is a combination of the Latin words foetus
and caedo which means destruction of a foetus or to kill an unborn child.
The practice of female foeticide involves the detection of the sex of the
unborn child in the womb of the mother and if it is a female foetus, thenis
selectively being aborted after pre-natal sex determination, and hence
denying a girl’s ‘RIGHT TO LIFE’. It is also defined as killing of female
foetus through induced abortion. In other words, it implies the barbarous
act of killing the girl child in the womb itself, unseen and unheard, only for
the fact that she is female.

In India, female foeticide has been practiced for centuries with the
earliest evidence being provided by Sir Jonathan Duncan in 1789
(Pakrasi&Halder, 1971). Initially, in India, female foeticide was under
practice in medieval age. But was limited to some communities only. In
that period marriage of a girl was very costly and ifa girl remains unmarried
due to the lack of money it was considered as the worst thing. It was also
aviolation of religion, so the girl children were killed in mother’s womb
and this was carried out in Rajput community. The poorest things were
that the girls were left unfeed or mothers would apply opium on their
breast and would kill the girl children. These things were practiced in
Rajkumar and Rajbanshi community in Waranasi in1789. Under the rule
of 1795 and 1804 killing girl child was declared to be an offence but still
it was practiced in Rajput community in Kachha and Gujrat. Near about
20,000 girls would be killed from 1, 25,000 families.
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In Indian culture, social ethics and family set up are different
compared to other culture in the world. In Indian culture, women and men
are considered as the two wheels of a vehicle. It is believed that men-
women ratio is important for shaping a healthy society. According to the
population rule, there should be an equality in number of male and female.
But due to the misuse of modern technology this symmetry is not met with.
With the use of modern medical technology many people use sonography
to determine the sex of foetus and if a female child is found then it is killed
in mother’s womb. This is the main reason why female are in less number
than the male and girl child is denied a birth. Today’s male-female ratio
compels us to introspect. Sex-ratio is considered as an important tool to
assess the prevailing equity in society between male and female. It is a
ratio of females to males in a given region or in more technical terminology;
it is defined as no. of females /1000 males. Sex ratio is supposed to be a
consequence of sex differentials in mortality, sex selective migration, sex
ratio at birth and at times the sex differential in population enumeration.
Census of India, 2001 reported that sex ratio of India stands at 933,
which has further decreased to 914 as per provisional 2011 census. In
2001 Census, the sex ratio among the major states ranged from 861 in
Haryana to 1058 in Kerala (Census of India, 2011). Further, the sex ratio
had dropped in four of the five districts namely Punjab, Rajasthan, Haryana,
Himachal Pradesh and Madhya Pradesh, compared to 2001 census data.
And worst of all, there were only 300 girls for every 1,000 boys among
upper-caste Hindus in urban areas of Punjab’s Fatehgarh Sahib District.
There was a squeeze on family size which affected the number of daughters
(Action Aid and Canada’s International Development Research Centre,
2008).

A report by UNICEF says that per day 7000 girls are killed in
India by abortions. And as a consequence of selective abortion between
35 and 40 million girls, and now women are started missing from the
Indian population. Generation of the women are wiped out and the society
works as a mute observer to this organised crime (George, 2008). Using
the NFHS data, it is assessed that in Northern India, girls currently constitute
about 60% of the unwanted births and that the elimination of unwanted
fertility has the potential to raise the sex ratio at birth to 130 boys per 100
girls (Bhat & Zavier, 2003). According to United Nation’s report, in India
750,000 girls are aborted every year. Besides this, more than 10,000 girl
babies are victims of infanticide each year in India. Punjab and Haryana
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are those states where the highest numbers of abortions (80%) are carried
out every year. If these cases of foeticide and infanticide continues, no
longer a day will come when Mother India will have no mothers, potentially,
no life (Indianchild.com, 2012).

Furthermore, it was mentioned in the literature that in 1991 the
number of girls were found 945 after every 1,000 male. In 2001 it was
927 and in 2011 it was 940. In Maharashtra this ratio was 946in 1991, in
2001 it was 913, and in 2011 it was 924. In between the 1991 to 2011
the sex ratio was identified in various cities and it was found that number
of girl children is less in developed districts and it is more practiced in
undeveloped districts. For example, the detailed survey sex ratio in various
cities are as follows, Beed-801, Jalgaon — 829, Ahmadnagar- 829,
Buldana — 842, Kolhapur — 845, Jalana-847, Aurangabad 848. Sex ratio
between 850 and 900 includes districts like Usmanabad-853, Washim-
859, Sangali 862, Parbhani 866, Hingoli — 868, Solapur — 872, Mumbai
-874, Dhule -876 , Satara 881, Nashik -882, Nanded -897. The ratio
between 900 to 925 includes the districts like — Akola-900, Sindhudurg -
910, Thane-918, Raygarh -924, and the districts above 925 are Nagpur
—926, Amravati -927, Nandurbar 932, Bhandara -939, Ratnagiri -940,
Gondia -944, Chandrapur -945, Gadchiroli — 956.

It is evident from the preceding paragraphs, that sex ratio has
declined a lot over ten years from 1991 to 2001 and skewed sex ratios
has been observed closely to Punjab, Rajasthan, Haryana, Himachal
Pradesh and Madhya Pradesh cities. It is estimated that death of young
girls in India exceeded those of young boys by over 3, 00,000 each year,
and every sixth infant death is especially due to gender discrimination.
Shukla (2011) reported that of the 15 million baby girl born in India each
year, nearly 25 percent do not live to see their 15th birthday.

Further, Gujarat, Western Uttar Pradesh, Punjab, Haryana, Delhi,
Chandigarh, Maharashtra are considered as a well-educated, prosper
and developed cities but the sex ratio is between 830 to 912. “After
adjusting for excess mortality rates in the girls, it has been estimated
that the number of selective abortion of girls rose from 0-2 million in
the 1980s to 1.2 million-4.1 million in the 1990s and to 3.1 million-6
million in the 2000s. Each one per cent decline in child sex ratio at (-
6 year age implied between 1.2 million more selective abortions of
girls” (Dhar, 2011).Bhan (2003) conducted a study in the Department of
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Community Health (Medical Institution in South India) where he reported
a case study of “Revathy, a 28 year-old lady holding her new born baby
who jumped into a well in early morning, just 12 days after her delivery;
the baby died but the mother survived with a fracture calcaneum. The
reason was the third girl child in the family and her husband had been
threatening to remarry on this issue. Moreover, she had no obvious social
support either from the family or from within the community.

Diaz (1988) reported that out of the 15,914 abortions were
performed during 1984-85 almost 100 percent were those of girl foetuses
in a well-known Abortion Centre in Mumbeai, after undertaking the sex
determination tests. Similarly, a survey report of women’s centre in Mumbai
found that out of 8,000 foetuses aborted in six city hospitals 7,999 foetuses
were of girls (Gangrade, 1988). It is reported that about 4,000 female babies
are aborted in Tamil Nadu (southern India) every year. Sex determination
tests are commonly resorted to even in the remotest rural areas. Since, most
deliveries in rural areas take place at home there is no record of the exact
number of births/deaths that take place. Hence, it is difficult to scale the
magnitude of the problem (Snehalatha& Sharma, 2006).

In an article on “Down with low sex child ratio” it was stated that
high mortality amongst female children continues from age 1-6 hence
pushing the child ratio in favour of male children. In India excess female
mortality among children was visible at ages beyond first month of life. It is
found that during the post-natal period (age 1-11 months) female mortality
exceeds male mortality by 10%. Lal, Vashisht, andPunia(2002) cited that
sex differential in mortality ranges from age one to exact age five years in
both rural and urban areas but more severe in rural area. Institute for
Development and Communication (2002) conducted a study on identifying
and controlling female foeticide and infanticide in 3 districts (Amritsar,
Jalandhar, and Bhatinda) Punjab Chandigarh with an intent to explore the
income strata and rural —urban variations in extent and justification for
female foeticide/ infanticide, and to seize the linkages between male child
preference with the gender system and the practice of female foeticide/
infanticide. The study was conducted in rural, semi-urban and urban areas
of Punjab. Data was collected from 3 income groups’ upper, middle, and
lower class, through interviews. Findings indicated that 19.4% of the
respondents opted abortion because a female foetus was detected, and
they wanted a male child. Resort to female foeticide was reported mostly
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by the middle income group (23.2%), followed by upper income group
(18.3%) and least by the lower income group (15.5%). The extent of sex
determination tests was found to be highest in the region Majha (38.2%)
of Amritsar district, followed by 37% in Malwa, and 30.2% in Doaba
(Jalandhar). Data revealed that if the first child was female, 63.4% women
reported miscarriages during the second pregnancy; in contrast, when the
first child was male only 36.5% miscarriages were reported. Moreover,
88.8% of people stated the necessity for having a male child.

In another survey, Dr. Agarwal reported in his survey that 90% of
the respondents agreed that boys were given preference in society. Seventy
one percent of the respondents went for aborting a girlas they previously
had daughters and wanted a son. Similarly, Ashu (2012) conducted a
study on the six villages of Ludhiana. The findings revealed that 78% of
women approved of female foeticide since the female child would not be
happy in this world. According to study, 64% women feel that the parents
should decide if they want a girl or a boy. So that they can have one girl
and one boy. As far as mother-in-laws are concerned, 12% believe that
female foeticide are not wrong and 78% neither approved of female
foeticide nor did they call it wrong, 77% of daughter in-laws disapproved
of female foeticide.

Therefore, it is evident from the preceding paragraphs that declined
sex ratio has been a potential threat for the society and it has been decreasing
every year. Further, changes in sex-ratio reflect underlying socio-economic,
awareness or education, cultural patterns of a society. Preference for a son
and female foeticide continues to be a prevalent norm in traditional Indian
household resulting in declining sex-ratio, which has dropped to alarming
level. Henceforth, the researchers have identified several predominating factor
behind the skewed or declined sex-ratio between men and women. It is an
open secret that the status of a women is a complex issue and is not pliable
to any simplistic explanation of social reality.

Education is considered to be the necessary base for all socio-
economic and cultural development (Sen, 1994) that advances the human
capital and economic prospect of a country (UNFPA, 2005).Researchers
have stated that investment in women education contributed in various
improvements such as an improved status through improved economic
prospects, greater decision-making autonomy, control over resources,
exposure to the modern world, husband-wife communication, self-reliance
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in old age, and reduced restriction on physical mobility (Moser, 1998).
UNFPA (2005) reported that a mother’s education is associated to better
reproductive health and decline in young children’s mortality rate. Education
is related with the decline in sex ratio too. For example, the decline was
much greater in families where mothers have 10 or more years of education
than in those where mothers have no education (City Trend Data Bank).A
community based survey in Maharashtra, attributed illiteracy or uneducation
as areason of induced abortions. The survey reported husbands of the
women undergoing sex selective abortions were less educated than the
husbands of other abortion seekers. Further, women who seek abortions
for sex selective reasons appears to differ from other abortion seekers;
they have lesser autonomy, weaker decision making power within the
households and hence more subjected to produce male heirs (Ganatra,
Hirve, & Rao, 2001). The reason for the son over daughters is for the
defence of the family and its interest, especially in rural areas. An interview
of a North Indian village women, resident of Ludhiana responded “The
first obligation of a wife is to produce sons for her husband s family,
for her husband and herself of course, but more importantly for the
good of the extended family group — to add to the earning power, to
uphold family prestige by word and deed, and if necessary by physical
strength” (Baligar, 1999). Earlier and to some extent in the present scenario,
a girl is considered to be economically unproductive to her family and this
is amajor reason that accounts for negative attitude towards girls. In India,
awoman’s status is accompanied not only with her reproductive capability
but also on her success in delivering a male child. By the birth of a son, the
Indian woman gains her identity and status so her position changes toa
position of prestige and respect from being only a provisional member in
her husband’s family. The gain in status, security, influence and desire to
please the husband by giving him an heir is enough motivation for a woman
to crave to be mother of male children (Baligar, 1999).

However, other contradictory studies have reported that education
is related with increased sex selective abortions. Researchers have reported
that sex selective abortions were more pronounced in wealthier and
educated households than poorer households. If the first child has been a
boy, there is no fall in the girl-boy ratio for the second child over the study
period, strongly suggesting that families mainly those that are wealthier
and educated, shows preference for aborting girls if their firstborn child is
girl (Jha, Maya, Kesler, Kumar, Ram, Ram et al., 2011). A report pertaining
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to the prevalence of sex selective abortions in rich and educated Indian
families was published in ‘The Lancet’, a medical journal, on 4th June,
2011 (Jhaetal.,2011). According to the report which is based on review
of data of three rounds of the nationally representative surveys (National
Family Health Survey— 1, 2, &3) carried out during the years 1990 to
20035, it was found that the conditional sex ratio for second-order births
when the firstborn was a girl child, fell from 906 per 1000 boys in 1990 to
836 in 2005. Another study (attributing education playing role in female
foeticide) conducted at St. Michael’s Hospital, University of Toronto and
the Postgraduate Institute of Medical Education and Research, Chandigarh
on Sex selection test in India discovered that girl deficit’ was more common
among educated families, especially in homes where the first born was a
girl. They also found that when the first child was a boy, the number of
second children was equally split among girls and boys. But if the firstborn
was a girl, the number of girls born later fell off quickly. Among second
children, only 759 girls were born for every 1000 boys, and among third
children there were 719 girls for every 1000 boys (Picard, 2006).Sen
(2001) reported that indeed, traditional routes of changing gender inequality
through using public policy to influence female education and female
economic participation, may not serve as a path to the removal of natality
inequality. Evidence in this direction comes from countries in East Asia,
where high level of female education and economic participation exist.
Despite these achievements, compared with the biologically common ratio
across the world of 95 girls being born per hundred boys, Singapore and
Taiwan have 92 girls, South Korea only 88, and China a mere 86. In
comparison, the Indian ratio of 92.7 girls for 100 boys still looks far less
unfavourable. Recently a study conducted by Singh and Singh, 2014
confirmed that education plays a significant role for acquiring the knowledge
& awareness. They reported that declining son preference has found among
the most of the couples, mostly who are well educated and belong to
urban areas. In the context, low sex ratio among the (0 - 6 yrs.) age group
of the children in Rohtak, Jhajjar, Sonipat, Faridabad district indicate
relatively lower sex ratio. It is because of higher level of literacy within
these districts. The highly educated group has more exposure and
awareness regarding sex determining technique etc.

Additionally, the fear of escalating demands of dowry was cited
as anothermain reason.Marriage of a girl child, is also considered as a
process whereby the burden of the father is passed on to the husband for
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a very high price. The dowry or groom price is so staggeringly high
irrespective of the class structure that generations may have to toil to repay
the debts incurred during marriage. Due to the dowry system daughters
are problems for parents. So instead of facing dowry problem at the time
of daughter’s marriage, parents prefer to prenatal sex-determination tests
and if it is proved to be female sex, she is killed in mother’s womb. A
study conducted on Gender Preference and Awareness Regarding Sex
Determination among Married Women in Slums of Chandigarh — The
study done in the age group of 20-35 years included married women
belonging to poor socio-economic groups residing in rural area. Dowry is
amajor reason for parents to resent a daughter birth and moreover they
think it is pointless to spend so much on a gitl’s education and upbringing
only to leave for another’s home, without repaying (Puri et al., 2007).
Hence, marriage of a girl is thought as a reason for the indebtedness of
poor families, while son bring dowries into the family (Grewal & Kishore,
2012). In the south Indian communities people believes that “Grooming
a girl is like watering a neighbour s plant. ”"Daughters are unable to
provide social security to parents. Most couples especially the middle
class think, it appears that ‘paying Rs. 500 at present is better than to pay
Rs.5,00,000 in future’. Thus, an exorbitant dowry demand is one of the
central reasons for female foeticide. A documentary film entitled ‘Let Her
Die’, produced for female foeticide stated that “India is short of 25
million women ”. It starts by reporting ‘Many individuals in Indian society
consider that if in the first instance they have a baby girl it would be
considered bad luck, in the second a disaster and in third a catastrophe’.
With these conditions Indian women justify female foeticide to be the only
solution to discrimination that exists for the ‘Girl child’ from the minute she
is born. A study conducted on 200 married men and women to elicit their
attitude towards the girl child and the declining sex ratio in Bhopal, found
that the reasons for not wanting girls include that bringing up girls is a
costly affairs and a wasted investment, they have to be married off, arranging
for dowry is difficult, there is fear of providing safety even inside home,
and she is subjected to harassments (Srivastava, Das Gupta, &Rai, 2005).

The other reason is the technological advancement. The recent
technological developments in medical practice combined with a vigorous
pursuit of growth of the private health sector have provided space for
mushrooming of a variety of sex-selective services. This has happened
not only in urban areas but deep within rural countryside also. The sex of
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the foetus is determined by methods like amniocentesis, chrion villus biopsy,
Foetoscopy, Placental tissue sampling and now by the most popular
technique ultrasonography.Hence, with the help of above mentioned
technologies it is easier to opt the sex selective abortions (Patel, 2007). The
misuse of medical science has promoted the rapid growth of this heinous
crime in today’s society. Whatever the method, the truth is that these
methods have made sex determination quite easier and cheaper, thus
encouraging the growth of female foeticide at a high rate. Though, the
government is putting several impositions on these sex determination
technologies.

Another reason is traditional cultural practices reflect deeply rooted
values and beliefs. Son preference is exhibited in many cultures and is not
unique to developing countries or rural areas, although it is stronger in countries
where patriarchy is prevalent. Societies expect women to live and express
themselves within narrowly defined gender roles also often exhibit cultural
practices that benefit men and harm women and girl children. Family lineage
and the family name are carried on by male children in many societies, leading
parents concerned about their family’s future generations to hope fora son
and possibly murder or abort girl children in order to get an heir. Some
societies practice rigid social customs that make girls much more expensive
to raise than boys. In parts of India, for example, families are expected to
hold religious or social ceremonies for a girl that would not be held for a boy.
These ceremonies can be very expensive—often requiring a family to provide
a feast or gifts for everyone in their village. “Proper” ceremonies for even
one girl can ruin an already poor family, and inadequate ceremonies are
grave social disgraces. A family may choose to kill a girl child rather than
take on the expense, indicating the belief that a family’s social status outweighs
the value of a girl child’s life.

Various socio-cultural, economic, demographic factors, religious
reasons (birth and death rituals and beliefs about religious duties and
salvation), old age security, property inheritance, dowry, family lineage,
prestige and power, (Basu, 1989; Caldwell & Caldwell, 1990; Das Gupta
& Bhat, 1997; Das Gupta, 1987; Dyson & Moore, 1983; Kishor, 1993;
Miller, 1981) have been traced out as a deep-rooted cause of son
preference. Further, several researchers have reported (Chen, Huq, & d’
Souza, 1981; Das Gupta, 1987; Zhirong, 2000) that in South Asian
countries such as India, South Korea and China not only do sons have
important roles in rituals, but they are also taken as a source of support for
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the parents especially the old age. Further, the mentality of the people to
insist on boy child, society’s view towards girls, changing lifestyle, scars
on characters, rape, and domestic violence are also promoting factors of
female foeticide.

The killing of women exists in various forms in societies the world
over. It is an extreme manifestation of violence against women. From the
preceding paragraphs it has been clear that there are several potential
causes that exists bothat the level of society and the person that facilitate
the need for son and opt a choice of aborting a girl. Despite this, several
other measures have been implemented to check on the female foeticide.
Various laws has been implemented to put a hold on female foeticide. For
example, the government is implementing a widespread legislation; the
Pre-conception and Pre-natal Diagnostic Techniques (Prohibition of Sex
Selection) Act, 1994 and the Rules mounted thereunder, for prohibition of
sex selection before or after conception, regulation of Pre-natal Diagnostic
Techniques and prevention of their misuse for sex determination leading to
female foeticide. In 2003, both the Act as well as the Rules were amended
and further, amendments were done in the Rules were furtherin 2011 and
2012 with a view to make the provisions more stringent to act as deterrent.
But still this heinous crime is taking place in the desire of a baby boy. The
government should make stronger laws about a change in the mind-set of
the people at large across the country. Female foeticide should be treated
as murder and punishment should be given as to a murderer.Further,
empowerment of the women and strengthening of women’s rights through
campaigning against practices such as dowry should be encouraged with
assurance of strict implementation of existing legislation. The encouragement
of daughters to participate in social and religious rituals may be promoted
and the question may be raised stereotyping the man and the women’s
role in society. The government should check and monitor time to time the
facility that they provide for thegood health care services, educational
facilities to women. Wide attempt is needed time to time to scale the
seriousness of the practice of female foeticide. Regular assessment of
indicators of status of women in society, such as sex ratio, and female
mortality, literacy, and economic participation etc. should be done. Stronger
ethical code of conduct among medical professionals, beginning with their
training as undergraduates should be inculcated.Medical professionals who
are mal-practising, their registration should be cancelled. With the help of
media awareness can be created on this sensitive issue. People belong to
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labour class and BPL (below poverty line) should also be provided with
some social security measures which may orient them in favour of girl
child. The government programme like “Laadli”” should be promoted in all
the low sex - ratio affected states. And if all such steps are carried out
sincerely and effectively, then it would have a positive impetus to the curbing
out of this social handicap. With a combination of monitoring, education
campaigns, and effective legal implementation and by advocating of a
scientific, rational, and humanist approach, the deep-seated attitudes and
practices against women can be eroded.

From the preceding overviewit can be said that female foeticide is
one of the gravest issue that needs to be addressed and tackled efficiently
by all human beings.The steady decline in the ratio is surprising, and
counterintuitive. Unless paid attention on existing rate, it will bring numerous
associated social problems in near future. Due to the shortage of female
sex, there will be increased instances of rape, molestations, rampant of
homosexuality, trafficking, polyandries etc. And in addition to that, there
will be a biological disturbance affecting one and all. Further, we all human
should not forget this that as bird cannot fly with one wing, similarly, nature
cannot survive on the shoulders of men-folk alone. Harmony, coordination
and cooperation are needed for both men and women.Saving the girl
child therefore, becomes totally important as in the long run man cannot
survive alone. Man needs his all-time inspiration, “the lovely woman”.

Works Cited

. Ashu, K. (2012). 78% Women Approve of Female Foeticide. Daily
Bhaskar, 16th January, P. 3

. Baligar, P. V. (1999). Mother and girl child. Jaipur. Rawat Publication.
P. 523-25.

. Basu, A. M. (1989). Is discrimination in food really necessary for

explaining sex differentials in childhood mortality? Population
Studies, 43 (2), 193-210.

. Bhan, A. (2003). The third daughter. Issues in Medical Ethics,
XI(4),127.

. Bhat, P. M., & Zavier, A. F. (2003). Fertility decline and gender
bias in. Demography, 40(4), 637-657.

. Caldwell, P., & Caldwell, J. C. (1990). Gender implication for survival

in South Asia. Health transition working paper no.7. Canberra:
National Centre for Epidemiology and Population Health, Australian
National University.



108 :

Creation Vol.-1V, No.-3, 2015, ISSN 2231- 3923

Census of India. (2011). Population Census Abstracts. Registrar
General of India, New Delhi, Govt. of India. Retrieved
fromwww.censusindia.net/fsex.html.

Chen, L. C., Huq, E., & d’ Souza, S. (1981). Sex bias in the family
allocation of food and health care in rural Bangladesh. Population
and Development Review, 7(1), 55-70.

City trends data Bank.Family Structure. Family Structure. Retrieved from
http://www.childtrends.org/?indicators=family-structure on 6 may, 2015

Das Gupta, M. (1987). Selective discrimination against female
children in rural Punjab, India. Population and Development
Review, 3,77-100.

Das Gupta, M., & Bhat, P. N. M. (1997). Fertility decline and
increased manifestation of sex bias in India. Population Studies,
51(3),307-315.

Dhar, A. (May 25, 2011). Birth of Millions of Girls Prevented by
Selective Abortion, The Hindu, New Delhi, pp 01.

Diaz, A.A. (1988). Amniocentesis and Female Foeticide. Bulletin
of the Indian Federation of Medical Guild, 56.

Dyson, T., & Moore, M. (1983). On kinship structure, female
autonomy, and demographic behavior in India. Population and
Development Review, 9(1), 35-60.

Ganatra, B., Hirve, S., & Rao, V. N. (2001). Sex-selective abortion:
Evidence from a community-based study in western India. 4sia
Pacific Population Journal, 16(2), 109—124.

Gangrade, K.D. (1988). Sex Determination — A Critique. Journal
of Social Change, 18(3), 63-70.

George A. (2008). Save the girl child. Retrieved
fromwww.google.org.

Grewal, 1., & Kishore, J. (2007). Female foeticide in India. Retrieved
fromhttp://www.iheu.org/track back/1049.

Jha, P, Maya, A., Kesler, M. A., Kumar, R., Ram, F., Ram, U.,et al.
(2011).Trends in selective abortions of girls in India: analysis of nationally
representative birth histories from 1990 to 2005 and census data from
1991 to 2011. he Lancet , Volume 377 , Issue 9781, 1921 - 1928
Kishor, S. (1993). May God Give Sons to All: Gender and Child
Mortality in India.American Sociological Review, 58, 247-265.
Lal, S., Vashisht, B. M., &Punia, M.S. (2002). Down with low sex
child ratio. Indian Journal of Community Medicine,27, 3-8.




Female Foeticide: An Overview : 109

Miller, B. D. (1981). The Endangered Sex: Neglect of Female
Children in Rural North India. Ithaca, NY: Cornell University Press.

Pakrasi, K., &Halder, A. (1971). Sex ratios and sex sequences of
births in India. Journal of Biosocial Science, 3(4), 377-87.

Patel, T.(2007).Sex Selective Abortion in India: Gender, Society
and New Reproductive Technologies. New Delhi: Sage Publications.

Picard, A. (2006). Sex-selection test in India means fewer girls,
study says. Retrieved fromhttp://www.whrnet.org/docs/
otherpoints_picard 0601.html

Save the Girl Child, http://www.indianchild.com/girlchild/save-the-
girl-child.htm. Retrieved on 02-04-2012.

Sen, A. (2001). Many faces of gender inequality. India’s National
Magazine, 18(22).

Shukla, S. R. (2011). Aborted fetuse found at Shimoga-Female
foeticide a cause of concern. Retrieved fromwww.google. Org/
reports/

Singh, D., & Singh, S. (2014). Evaluating the Magnitude of Female
Foeticide Problem of Punjab and Haryana A - Regional Analysis.
Journal of Humanities and Social Science, 19(10), 69-78.

Snehalatha, T., & Sharma, R. (2006). Female Foeticide and
Infanticide in India. International Journal of Criminal Justice
Sciences, 1(1), 12-14.

Srivastava, A., Das Gupta, P., & Rai, S. (2005). Attitude towards

Girl Child and Declining Sex Ratio in Bhopal. Bhopal: Centre for
Women Studies, P. 42

Subramanian, S. V., & Corsi, D. J. (2011).Can India achieve a
balance of sexes at birth? The Lancet, 377(9781), 1893—1894.

UNFPA (2005). “State of world population 2005, The promise of
equality: gender equity, reproduction health and the Millennium
Development Goals. UNFPA.

Zhirong, Z. (2000). Controlling the skewed sec ratio at birth in
China: An implementation perspective. Retrieved fromhttp://
www.wiapp.org/spapers/zhaozrQ1.html, Website in Institutional
Analysis and Public Policy.




The road less travelled : An Assessment of
Saros Cowasjee’s Campus Novel
Goodbye to Elsa

Swati Rai

The Campus novel originated in the West, but the genre in the
recent years has crossed over the boundaries of the Anglo-American World
and has enriched Indian English fiction as well. The campus novel has
gained global readership and popularity because of its subject matter and
setting. John E. Kramer writes that the campus novel: “...incorporates an
institution of higher learning as a crucial part of its total setting and ...
includes, among its principal characters, graduate or undergraduate
students, faculty members, administrators, and/or other academic
personnel”(ix). One of the main features of the campus novel is its satiric
style where satire is used to ridicule the academic world with all its peculiar
habits. In fact the corrective purpose of these novels primarily makes
them an academic satire.

Though campus novel is basically academic satire intended to
expose the high rhetoric professed at universities, it is not only comic but
also serious and sad where the element of pain is also inexorably found. In
this regard Elaine Showalter says:

...what appeals to me most in academic fiction is its seriousness,
even sadness. Perhaps we professors turn to satire because academic life
has so much pain, so many lives wasted or destroyed.... Like the suburbs,
the campus can be the site of pastoral, or the fantasy of pastoral - the
refuse, the ivory tower. But also like the suburbs, it is the site of those
perennials of the literary imagination John Updike names as “discontent,
conflict, waste, sorrow, fear”. (3)

The present paper is focused on the satirical portrayal of campus
life as depicted in Saros Cowasjee’s campus novel, Goodbye to Elsa,
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published in 1974. The novel is a perfect example of bleak and gloomy
portrayal of campus life. The novel is distinct in the sense that Cowasjee
has unfurled a tragic theme in a facetious manner and has pertinently made
use of black humor to illustrate this. It deals with the misery of a perturbed
academic who turns mentally unstable at the end of the novel. Discouraged
in India, in love and life, he goes for higher studies to England, and later,
takes up the job of an Assistant Professor in Canada. The novel thus
traces the journey and presents the point of view of the protagonist both
as a student and as a teacher. The present paper aims to bring out the
various aspects of campus fiction in this novel.

Goodbye to Elsa is experimental in the sense that it examines the
peculiarities of academia in three different campuses namely - National
Defence Academy in India, The Leeds in England and The College of
Liberal Arts in Erigon, Canada. The protagonist, Tristan Elliot’s first
encounter with a campus happens when he joins the National Defence
Academy at Dehra Dun. This section of the novel deals with Tristan’s
experience as a cadet in the National Defence Academy. Although he
joins the Defence Academy under the influence of Colonel Melvin Rose,
his neighbour, Tristan is soon disillusioned by the despotic and harsh
atmosphere of the Academy. In this section of the novel, the novelist deals
with the issue of ragging which is experienced by most of the students
who are new to campus life:

‘Come here,’ called out someone. I turned round to see who was in
trouble. ‘You there! Run up,” he said to me. He was, as [ learnt later, like
everybody else under training, a Gentleman Cadet. “ You mean me?’ [ asked,
sceptically. ‘No, your granny,” he barked...I ran up and stood before him. I
saluted smartly. “You are not supposed to salute in that bloody rigout of
yours. What’s your name?’ ‘Tristan Elliott, sir.” “Tristan Ediot! That’s what
you are! Aye, what’s my name?’ ‘I don’t know, sir.” “You don’t! And you
know your fukin’ name. Conceited bastard. I will teach you who I am. Now
run round the block and touch all the lamp-posts and be back here in two
minutes. If you are late, God help you!” (124)

Because of the humiliation and harassment meted out by the senior
Cadets, Tristan fails to adapt himself'to the atmosphere of the Academy.
He ultimately walks out from there and leaves for Britain for higher studies.

The next campus that Goodbye to Elsa deals with is that of The Leeds in
England. This section of the novel very pertinently portrays the life and
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conduct of Indian students on the campus abroad. Some of the vital facets
of campus life like campus politics, mannerism of Indian students on a
foreign campus and romance are also depicted here from the student’s
point of view.

Ridiculing the activities and behaviour of Indian students on a foreign
campus, the novelist points out how some of the very important ideals of
Indian culture are being violated by the Indians themselves under the influence
of western culture. For instance Rajeshwar Dayal and Shituloo Raman, the
president and secretary of “The Indian Association’ are shown as philanderers
who promote premarital and extramarital affairs among Indian students on
the campus. When Tristan tells Rajeshwar Dayal that he already has a girlfriend
in India, “Dayal laughed. ‘Girl in India! Yar(friend), what has that got to do
with enjoying life here? I have a wife in India. No life without a woman in this
cold country, Irepeat’ (30). In a very satirical vein the novelist points out
how in the name of safeguarding interest of the Indian students in the foreign
campus, forums like ‘The India Association’ disseminate self-alienation and
derailment in the Indian students.

This section of the novel also sketches Tristan’s academic
advancement and his strict course of study for his Ph.D. degree quite
elaborately. Tristan is shown as a research scholar working on the topic
“Henry II’s Conquest of Ireland” for his Ph.D. degree in History in the
University of Leeds. His supervisor’s critical comments on the standard
and quality of his work demonstrate one of the various experiences of
student life on campus: “My supervisor, Dr. Geoffrey Adams, failed to
appreciate the first chapter [ had submitted. ‘Not only is there not one,
single original idea,” he complained, ‘but even the rehash of others’ opinions
makes no sense’”’ (53). Tristan’s research methodology and strategy is
also depicted here:

I had planned on making the best use of my trip. I saw my
supervisor the morning of my departure.... My first task was to map out
Henry II’s itinerary in Ireland. ...l had also to establish the authenticity of
“The Bull Laudabiliter’ of which Henry made such good use. My professor
commended my goal, but doubted my ability to improve on Eyton. He
wished me the very best of luck and a happy voyage. Early next morning
I'was at the National Library on Kildare Street. My briefcase was stuffed
with note paper and index cards, and I had a most impressive
bibliography....I spent the day turning over the pages of journals and by
the evening had managed to consult some thirty volumes. T had also taken
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down two pages of quotations (these my supervisor deleted from the final
draft of my thesis). (68-69)

The whole description of this kind reminds one of Makarand
Paranjape’s novel The Narrator: A Novel where similar kind of description
of the research methodology is found.

Love affairs are a crucial aspect of the campus life and so forms
one of the important aspects of Saros Cowasjee’s Goodbye to Elsa. Itis
in the campus of Leeds that Tristan meets the two very important women
who leave a deep and powerful impact on his life. Heather, a British girl,
studying for her Honors in Biology becomes Tristan’s first real lover on
this campus. Though Tristan loves Heather, he is petrified by the idea of
leading his entire life with her: “The idea of spending a life-time with Heather
chilled me and on reflection I found that apart from sex, there was very
little in common between us” (53).

When Tristan is confronting his quandary regarding his relationship
with Heather, he meets Elsa and feels himself getting attracted towards
her. But after much introspection he makes up his mind that he belongs
with Heather. He returns to her, only to find that Heather was cheating on
him with a Syrian student from the campus. Rejected by Heather, Tristan
marries Elsa only to realize that he is now relegated to a life with a woman
he never loved. After this Tristan accepts the post of Assistant Professor
with a university in Canada and moves there with Elsa, thus ending his
journey as a student and starting his expedition as a teacher.

The novel now showcases the new experiences and a new outlook
towards life that Tristan acquires after he takes up the teaching position in
Erigon College, Canada. This section of the novel exposes the severe
break down of morality and the proliferation of perversion in thought,
conduct and action with reference to the faculty.

Highlighting the sorry state of education in the campus, the novelist
points out how the teachers perform their tasks perfunctorily and neglect
their foremost duty of imparting knowledge to the students. Tristan tells
Marie that “Lecturing is the least important of our jobs, and the preparation
still less. Our job is to keep the college going, except for the five months
when we are in London, Paris, Rome, Zurich, Madrid for research” (118-
119). The novel also demonstrates how the incapable academicians, with
their hypocritical behaviour and deceitful tactics hide their incompetence
and inability to teach their subject from the students. For instance, Tristan
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tells Marie: “When we couldn’t check on the facts our students gave us, we
corrected their English. And this is at the best of times a tricky job” (118).

The novel also highlights various mechanisms of power politics
prevalent in Erigon College. For instance, Faculty Wives’ Association, is
shown to be the most powerful body on the campus: “As the highest body
of the college, it was above lobbying, and its decisions could not be
influenced by anybody less than the President of the Faculty Wives’
Association” (119). Its importance is emphasized by the incident where
Cursetjee, despite of his acumen was denied editorship of Notikeewin
Historical Review because “...he didn’t have a wife to promote his case...”
(91), and instead Dr. Horace Peabody, who did not have any experience
of editing was selected because ““...his wife owned an art shop and was
the President of the Faculty Wives’ Association- a most powerful body on
campus” (91). The novelist ironically points out that because of the
dominance and interference of Faculty Wives’ Association, Notikeewin
Historical Review which was started as a serious research journal, “had
begun publishing stories and poem on historical themes” (91).

The novelist also directs bitter satire towards the objectionable
and noxious atmosphere of the academia. The moral and ethical degradation
in the campus is explained through the episode in which Tristan discloses
how wives can play imperative part in promotion of their husbands’
academic careers:

For one, she can let her bottom be pinched by his immediate superior,
and that is worth one special salary increase in most cases. A pretty girl like
you could get me a full professorship in two years. . ..A wife can blackmail
her husband’s boss and force him to promote her husband. (115)

Tristan further exposes the corrupt and unethical practices of the
faculty:

The divorce rate among professors is higher than in any other
profession. And because of the professors’ preoccupation with matters
that are academic, adultery is looked upon as a minor aberration. And it is
generally settled out of court by the wronged person seeking redress
through visiting the other’s wife. (118)

Itis ironical to see such kind of uncouth and uncivilised behaviour
coming from the members of an educated society. In fact a severe kind of
satire is directed towards the fraternity of teachers whose perverse and
immoral behaviour do not qualify them to be part of a civilized society
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Being part of this fraternity which is replete with perversions, corruption,
expediency, ethical degeneracy and all kind of menacing politics, Tristan
ultimately gets disillusioned and the reality of the world that he is inhabiting
becomes evident to him:

The big, happy family- The History Department- was a fiction. It
was torn with envy and strife. Everyone hated someone, and I hated them
all. Murder, betrayal, perfidy, treachery, rebellion, massacre, cruelty, rage,
madness, lust, malice, rape, plunder, extortion, these were the lessons of
History. (94)

The novel Goodbye to Elsa gives a considerably gloomy and
forbidding view of the world of academia. Tristan’s experiences in none of
the campus could be called an amiable one. The surfeit of damaging
components present in the campus like infidelity, deceitfulness, viciousness
and covetousness makes him feel completely forlorn and isolated. Various
facets of campus life like the behavior of the students, their misadventures,
romance, marriage, divorce, power politics, teacher’s loyalty towards his
profession etc. are described in a very conducive way in the novel. Saros
Cowasjee has been able to throw sufficient light on all these aspects of
campus life along with protagonist’s views both as a student as well as a
lecturer. So with the points discussed so far, Goodbye to Elsa can be
considered to be one of the most notable contributions to the genre of
Indian campus novel in English.
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Pinjar: Transferring the Woes of
Women to Celluloid

Sangeeta Jain

Amrita Pritam, receipient of Bhartiya Gyan Pitha Award and
Sahitya Academy Award , is a Punjabi writer who has voiced the silence
of millions of women. As a novelist her most distinguished work Pinjar
(1950) is originally written in Punjabi and has been translated in more than
eight languages along with its English Translation as The Skeleton by eminent
writer Khushwant Singh.

A moviemaker while adapting a work of literature must demonstrate
faithful adherence to the textual source or he should utilize his directorial creative
urges to mould and remould to recreate and create it in reel life. The text as a
source demands integrity because it is a promise of the author to the reader.
Celluloid presentation is performance of'the textand requires a deft reworking
in a different media as an art form. The one has the complex domination of
verbal structure and the other one has the highly influential audio-visual structure.
Translating the verbal nuance into the visual feast can either make or mar the
objectives of the source-text created by its first creator- the author. Director is
areader first and creator second. Making a movie is a response of reader-
director to the source-material and then it is a creation, an adapted one which
demands elision (cutting story) and interpolation (creating, mixing scenes and
characters) for being a successful venture.

Pinjar as anovel is highly emotive and lays bare the soul of many
women across boundaries at the time of Partition of India and Pakistan. Pinjar
connotes skeletoniea fleshless, bloodless soulless bony structure which has
existence but it is not alive. Pinjar symbolizes a person whose soul has undergone
traumatic experiences of life that reduced one to merely bodily existence.
Although title is singular yet it refers to plurality of skeletons in the narrative
whose wounds of soul Amrita has tried to touch with her pen.
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Thematically Pinjar is a story of a young sixteen year old girl
named Pooro but it intertwines several other touching subplots revolving
around the major plot. The narrative starts with the story of a family revenge
resulting in the abduction of Pooro and traverses towards various ways
of exploitation of women during Partition, Hindu Muslim inter-communal
relations, dominations, riots and feuds. It is also a story of shattered
dreams of many, dreams of many young gitls, dreams of a strong united
nation, dreams of Hindus and dreams of Muslims.

Amirita herselfhas undergone the travails of Parition which inscribed
long lasting effects on her reminiscences. She very desperately interrogates
the aftermath of Partition and responds to the violence and pain generated
out of communal disharmony resulting in multiple forms of brutalities. As
she narrates, “the partition of India continued to become a festered wound
in the bosom of history. Nobody would ever know how the dreams of so
many girls of this country were slaughtered ....Then I had written a long
poem, “Tavarikh”(History), which echoes the voice of a young girl, who
like thousands of such other girls lost somewhere.” Here she compares
Punjab’s partition with the anguish of an abducted woman:

“Idon’t know where that courtyard is
Or where the toys ...
Where is the henna meant to be painted on my hands?
Where is my red wedding veil?
The honour of the house was crushed in the bazaar. ..
Who can I tell what happened to me-...
Duty and faith were put on sale
The women of the country were put on sale”.(Roy and Bhatia:2008:11)

Pritam does not employ the term ‘religion, community and caste’,
yet accentuates many women’s trauma of partition as ‘universal and
irreparable’. “Who can sense the pain of such a girl — a youth, whose
body is forced into motherhood’ or wifehood. Women’s experiences at
the time of partition were ‘multiple, fragmented and historical’ which reduced
them to skeletons. She has tried to portray women’s brutal experiences
into a string in this narrative which showcases the central protagonist
Pooro with other women Kammo, Taro, Pagli, Laajo who suffer mental
and physical agony and anguish .
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Pooro/Hameeda, a woman with dual identity is a young Punjabi
girl abducted by a Muslim Boy Rasheed as he wanted to take a family
revenge. Rationalizing his act Rasheed tells Pooro that he brought her
forcibly because his family goaded him to abduct the daughter of the
Shahs (Punjabi) in order to avenge the abduction of Rasheed’s paternal
aunt by Pooro’s uncle who kept her for three days and thereafter
abandoned . The Shekhs (Muslim ) vowed to take revenge resulting in the
kidnapping of Pooro. Disheartened, broken and desperate Pooro wanted
to meet her parents but Rasheed tells her:

“O nekbakht ! ab us ghar me tere liye koi jagah nahin. Unki
biradari ka kaun Hindu fir shaho ke ghar ka pani piyega? Tu
mere ghar me pure pandrah din rah chuki hai.”(20)

(O dear !you don’t have any place in that house. All hindus
will never take water from Shah family. You lived here for 15
days inmy house.)

Rasheed emphasizes that Pooro a Hindu girl after living 15 days
in amuslim house will never be accepted by her parents and if they accept
her all Hindus will ostracize her family. Such was the dire consequences of
Hindu- muslim inter communal relationships that even parents felt social
inhibition in accepting their own tormented and tortured daughters. Where
else was the shelter if not their own homes?

Somehow after 15 days Pooro runs away from Rasheed’s house
to her parental home but to her surprise her parents also reject her under
social pressure and in fear of the shekhs:

“Hum tujhe kahan rakhegnge ? kaun tujhe byahkar le jayega
?tera dharm gaya , tera janam gaya .

Beti janamte hi mar gayi hoti . ab yahan se chali ja”.(23)

(Where will we keep you? Who will marry you? You have
lost your religion , you have defamed your life.)

(Dear daughter, you should have died at the time of your
birth. Go from here.)

Surrendering to the fate and rejected by her parents under social
pressure, she was forced into marriage with Rasheed:

“Pooro ko laga ki in pandrah dino ne uske sare sharir par se
saramaans utaar liyahai , ab vah nira pinjar hai. Uskina koi aakriti
hai,na koi man, namarji”.(24)



119 : Creation Vol.-1V, No.-3, 2015, ISSN 2231- 3923

(Pooro felt that these fifteen days have reduced her to mere
skeleton, fleshless, shapeless , emotionless ,without wish and will.)

Emotionless Pooro enters into forced marriage with Rasheed
thereby becomes Hameeda as this name was inscribed on her hand. The
lifeless soul of Pooro lives in the body of Hameeda who feels like a fleshless
skeleton and views other women suffering from the pain of existential
dilemma of body and soul, mere structure of bones , devoid of heart and
soul. Although she has a social identity of Hameeda but -

“Pooro ab Hameeda ban gayi . Kintu abhi tak jab raat ko
vah so jaati thi, uske sapno me uski saheliya milti thi, sapno me
vah aapne mata pita ke ghar khelti —kudti sab use Pooro hi
pukarte the. Din ki roshni me Pooro hameeda ban jati thi , raat
ke andhkar me vah Pooro rahti.kintu Pooro sochati thi vah
vaastav me na hameeda thi, na Pooro . Vah keval ek pinjar
thi, keval pinjar ,jiska koi roop na tha, koi naam na tha.”(25)

(Pooro has become Hameeda. Yet when she sleeps at night.
She meets her friends, plays at her home with parents and all
address her Pooro in dreams. At daytime Pooro becomes
Hameeda, at night she remains Pooro. But she thinks that
she is neither Pooro nor Hameeda completely. She was merely
faceless, nameless skeleton.)

Pooro in the text dies many times whenever she finds other young
girls undergoing the tumultuous socio-cultural and religious pangs. Hindu
Muslim chasm is reflected in Pooro and Kammao’s sympathetic relationship.
Kammo, ayoung orphan girl is also leading a very pathetic life as her
mother is dead, remarried father has left her as parentless therefore living
aloveless, disgraceful life with her aunt:

“Paida karke hamare liye chhhod gaye. Pooro ne kai bar
Kammo ki chhachi ko kahte suna tha . kammo ke mata pita
koinatha ...Pooro soch rahi thi , jab maye mar jati hai to
baap bhi paraye ho jate hai...sochte sochte uska dhyan aapni
or chala gaya, mayen jivit ho fir bhi pita parayen ho jate hai,
maayen bhi parayee ho jati hai.”(37)

(After giving birth they left her for me. Pooro listened many
times Kammo’s aunty speaking this. Kammo had neither
mother nor father. Pooro was thinking when mothers die
fathers also become strangers. . .eventually she thinks about
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herself, if mothers are alive , still fathers turn strangers, mothers
also turn their faces away.)

Kammo reminds Pooro that she has her parents alive but they have
left her in lurch. What kind of relationship parents have with their daughters?

Another lifeless skeleton newly married woman Taro turns epileptic
whenever she has to go to her in-laws house because she finds her husband
in love with another woman but he establishes relationship with Taro also
without any love and affection. She has to suffer and live in his house as
she is married to him and they give her clothes to wear and food to eat:

“Mere man me aag si dhadhak udhati hai. Tu nahin dekhti
sab dekhte hai. Do baras ho Gaye hai, roti aur kapde ke liye
mai use ye Sharir bechati hun ... kehte kehte Taro gir padi,
uska sharir lakadi ke fatte ki tarah akad gaya.”(43)

Iam burning inside. Don’t you observe, all observe it. Two
years have passed , I exchange my body for food and
clothes...while speaking this Taro fell down, her body
tightened as a Log of wood.

A mad woman socially named Pagali is another young girl whose
inconceivable physical torture forces one to think whether she is insane
and skeleton or patriarchal society is insane or skeleton. Dressless, senseless
, girl runs on the streets of village one day raped by someone and after
certain period of time delivering a beautiful baby-boy and ultimately dies
in the child birth process. Pooro deeply thinks:

“Uske sukhe hue, jale hue sharir se uski aayu ka koi anuman
nahi lagaya ja sakta tha, bas ek pinjar tha ;jo dorta firta tha. . .(50)

Vah kaisa purush tha !avashya hi koi pashu hoga, jisne is jaisi
pagal ki yeh durdasha bana di! .. jiske paas na husn tha , na
jawani thi . . .cheelon ne use bhinoch noch ke kha liya. ..” pagali
ka pet din din badhta jaraha tha. Pinjar me pinjar”. (52-53)

(Nobody could guess her age seeing her lean thin without skin
astructure of dry bones, just a skeleton moving here and there.

Who was that man, he must be an animal, who has made the
condition of this mad woman worse. . .the mad woman who
had no beauty no youth. . .eagles have pounced upon her. . .the
belly of that mad was increasing day by day. Skeleton within
skeleton.)
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Anmrita pritam has made her “nakedness a metaphor for her non-
religious identity.” Hindus claim for the child of mad woman as she was a
Hindu. People in the name of religion almost killed the boy and returned to
Pooro almost a lifeless baby. Once again Pooro rears the child as her son
without being affected by caste, class, religion and community. She is first
a woman and mother and probably never adopts communal identity of a
Hindu or a Muslim or in between both.

Laajo is Pooro’s sister in law who is also abducted by another Muslim
and is being exploited. Pooro saves her and very courageously she
convinces her:

“Mai to jeeti mar chuki hun, mujhe ab kaun kubul karega?
Nahin laajo, mai apne jeete yeh anyay na hone dungi, tu apne
ghar jayegi, tera isme kya dosh hai?” (109)

(Iam living dead body, who would accept me?

No Laajo,  wont bear this injustice as long as  am here. You
will go to your home. It is not your fault.)

Amrita Pritam voices the feeling of such women as ‘I am the symbol
of that accident’(Partition generated cruelties). She recognizes ‘the birth
of an accursed child from the womb of mad woman with partition’. She
felt disenchantment with the concept of independence, nation’s newly drawn
territorial boundaries that destroyed the musical cadence of everyday life.
The narrative of Pinjar is critical of people’s mad belief'in the religion. As
the author has crafted a poem ‘Frenzy’ on the madness of religion which is
acclaimed high above religion of humanity :

“When religion goes to people’s heads-

Steel is sharpened

People’s tongues grow cruel

The tongues of love grow dull...

Vultures gather, their beaks tearing at the bodies

They don’tcareifits daughter or the daughter-in-law of the house. . .

Thefrenzyofteligion goes topeople’shead””. (Royand Bhatia: 2008:16)

The poet condemns the politics of religions, conversion and

reconversion. She creates a powerful critique of assertive religious identities

and writes, ‘when politics becomes manipulative , people are soaked in
each other’s blood in the name of religion ...IT had not known that religion
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could be such a potent weapon to spread hate and to use ill will for hatching
political conspiracies.’

Pinjar is transference of a written work into a feature film therefore
it is a derivative work. Inevitably the question of accuracy, faithfulness,
genuineness crops up, and the higher the stature of the source novel, the
more persistent are the questions of trustworthiness. But if the complete
novel is transferred to the big screen, the resulting film would be more than
ten hours long or in modern times with latest techniques it can be shortened
also. But, elision is almost obligatory. Here along with film adaptation
interpolation of scenes is also indispensable.

Alteration and modification in adaptation is vital and practically
inevitable, necessitated both by the limitations of time and medium, but
how much, it requires the judicious sense of balance. Some film theorists
have argued that a director should be wholly indifferent to the source-
material, as anovel is anovel, whereas a film is a film, and the two works
of art must be seen as disconnected units. Since copying of a novel into
film is impracticable even imagining a target of “exactness” is ridiculous.
Other critics argue that what a film adaptation demands is transformation
to fit into limited hours (literally, adapt), and the film must be truthful to
either the end product (aesthetics) of a novel or the matter of the novel or
the significance of the novel and that the film maker must introduce changes
wherever mandatory to suit the requirements of time and to enhance the
faithfulness of /to any one of these points.

Pinjar on big screen is also equally touching, emotive, impressive
adaptation and therefore received the national acclaim and reflects the
spirit of the fiction genuinely. The plot, characterization, action, conflict,
dialogue, setting, theme, poetry, song, dress and other paraphernalia with
certain modifications catch the true spirit of the text. If we compare these
aesthetic elements of Pinjar text and Pinjar Movie, we will find similarities
and dissimilarities which certainly force us to think in different perspectives
ie. the perspective of the Film and the perspective of the book. The text is
for learned readers who relish in private the verbal nuances and cinema is
for all viewers who enjoy the visual feast and its effects. The intention of
the director is to convey his message by catching the full attention of viewers.
Ifit conveys easily, it distracts audience more easily on account of its easy
accessibility and comprehensibility. Here the risk of distraction is closer
and it is vulnerable. Therefore, the filmmaker has to be more subtle, and
minute in deletion and addition.
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The novel Pinjar as a whole is more tragic, has plots and subplots,
resonant imagery, presents such dire consequences of partition on Hindu
and Muslim women that a reader can comprehend but a viewer cannot
view it on screen which demands restrictive adaptation. The naked women
followed by boys running on the street may be objectionable on screen
and affect the effect of the theme. Similarly, beautiful songs like ‘marudari
chiri’ and ‘beto ko de mahal uttariya aur beti ko pardes’ have no similar
effects in the text.

The character of Pooro throughout the novel is reflective,
introspective and the novel ends also with Pooro’s introspective reflection
“Koi Ladki Hindu ya Musalman, jo bhi apne thikane pahunchati hai,
Samjho usi ke saath meri aatma bhi thikane pahunch gayi.” But Pooro in
the film is a struggling woman who sporadically becomes reflective. The
thinking Pooro is speaking Pooro on the screen.

In the novel Pooro gives birth to a son and rears the other boy of
a mad women raped by someone. In the movie she has an intentional
miscarriage as she doesn’t want to deliver. She rears the raped mad
woman’s baby who is forcibly taken away by Hindu Fundamentalists on
the ground that the madwoman was a Hindu.

The novel starts with Pooro hating herself and living in the flashback,
remembering her old happy days. Film starts with Pooro’s marriage
ceremony preparations and moves chronologically event-wise. Some of
the events the filmmaker has removed for practical purpose, if it had been
so tragic as the novel is, the film wouldn’t have been a successful enterprise.
Half of the film is devoted to Pooro’s happiness, her imaginary dreams of
wearing bridal dress, putting henna on hands, dreaming about her in-laws
house, half of the film portrays struggling Pooro with intermittent reflective
spirit and disappointed Pooro taking care of and saving other women
from their tragic fate in the hands of rioters and exploiters.

Few questions, although impertinent may seem, remain unanswered
both in text as well as in film. In text question arises like Pooro meets all
Hindu women in Sakkadaali like pagali , Kammo, Taro, Lajjo no muslim
woman was in dangerous situation. It alludes to the communal feelings like
only Muslims were exploiters. In the film, fundamentalist Hindus take away
the mad woman’s son from Pooro, but what happened to him, it has not
been shown. In the text Pooro’s brother was very young and no other
reference except once was there but in the movie Pooro’s brother was an
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active participant of congress party. By and large the text creates word
pictures therefore, the use of the appropriate language is more important
and film creates visual images therefore a tight plotting to engross the
viewers is necessary. Pinjar as a film and Pinjar as a work of literature
both have been acclaimed with prestigious award and high praise.
Undoubtedly both the media are different but the message has been
conveyed successfully to readers and viewers. The trauma, agony, rape,
forced marriages, unwanted motherhood, social humiliation, personal
estrangement, family rejection, religious conversion and various other kinds
of cruelties in the wake of partition left thousands of nameless women
skeleton whose wounds of soul are irreparable.
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Korean Buddhism: Women
Within its Fold

Sanjeev Kumar

Buddhism is the common link and bonding between India and
Korea since ancient times. Buddhism travelled from India to China and
from there to Korea. Each country adopted Buddhism incorporating its
indigenous elements into it. Korea was no exception to this phenomenon.
Buddhism as a religion and philosophy preached that women and men are
inherently equal, but the fact remains that the two sexes never had equal
opportunities to a large extent as far as ordination to the sangha, the monastic
order was/is concerned. As we all know that Buddha reluctantly accepted
women within the sangha. The position of women within the three strands
of Buddhism—Hinayana, Mahayana and Vajrayana are different.

Buddhist perspectives on gender are many, diverse and also at
times contradictory, varying widely over time and space. The contradictory
images of the feminine are seen within the texts of all Buddhist sects. The
views on gender expressed in the Buddhist textual discourse may be
different from the actual status of Buddhist men and women historically.
Women are described in various contexts as being able to attain spiritual
goals including nirvana. The age of Buddha attracted many women
adherents and many attained arhathood and were known for their learning,
meditation and moral conduct. But the gender differentiation in the day to
day affair of the Buddhist monastic order was there. The Buddha himself
established the Buddhist community in four groups as a ‘fourfold
community’- the monks (bhikkus), the nuns (bhikkunis), laymen (upasaka)
and laywomen (upasika). In this grouping, the differentiation by gender is
as fundamental as the differentiation between the laity and the monastic.
Thus, in the early Buddhist literature the marginalization as well as the
complementarities of the two genders is well marked. One’s gender was
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to be declared at the time of ordination as people of ambiguous genders
were not allowed entry into the sangha. The early Buddhist attitude toward
women and gender take different forms. In the Mahayana Buddhism, the
views on gender were a continuity of the previous period.

Korea following the Mahayana Buddhism accepted women within
its fold and had a long history. The position of the nuns and the laity women
within Korean Buddhism will be examined in this paper and wherever
possible comparison with other countries can be made. Korea has the
distinction of having the first all women Buddhist monastery and perhaps
the identity still survives even today. The women within the monasteries
and their daily chores, meditation, the monastic education will form the
part of the paper and shift, if any with the passage of time will also be
examined.

Buddhism preached that women and men are inherently equal,
but the fact remains that the two sexes never had equal opportunities to a
large extent as far as ordination to the sangha, the monastic order was/is
concerned. Within the male dominance of Buddhism, many women lived
as educated nuns and laity as is attested by the Buddhist text Therigatha.
Buddhist perspectives on gender are many, diverse and also at times
contradictory, varying widely over time and space. The contradictory
images of the feminine are seen within the texts of all Buddhist sects. In
some passages, the women are depicted as weak intellectually, sexually
uncontrollable and fit only for wife’s role. The Anguttara Nikaya says:
“Monks, women end their lives unsatiated and unreplete with two things.
What two? Sexual intercourse and child-birth. These are the two things.”
Then, we have the views on early bhikkunis which counteract this
andocentric view. We have references to nuns who were well versed in
the teachings of Buddha. The Therigatha being just one example and it
was perhaps the earliest texts in the world to have been composed by
women. It “presents strong, liberated women who gave voice to the central
Buddhist message that enlightenment was not gendered.””

The views on gender expressed in the Buddhist textual discourse
may be different from the actual status of Buddhist men and women
historically. Women are described in various contexts as being able to
attain spiritual goals including nirvana. The age of Buddha attracted many
women adherents and many attained arhathood and were known for their
learning, meditation and moral conduct. But the gender differentiation in
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the day to day affair of the Buddhist monastic order was there. The Buddha
himself established the Buddhist community in four groups as a ‘fourfold
community’- the monks (bhikkus), the nuns (bhikkunis), laymen (upasaka)
and laywomen (upasika). In this grouping, the differentiation by gender is
as fundamental as the differentiation between the laity and the monastic.
Thus, in the early Buddhist literature the marginalization as well as the
complementarities of the two genders is well marked. One’s gender was
to be declared at the time of ordination as people of ambiguous genders
were not allowed entry into the sangha. The early Buddhist attitude toward
women and gender take different forms.? In the Mahayana Buddhism, the
views on gender were a continuity of the previous period. The goal of ‘arhat’
in early Buddhism gave way to achieving the status of ‘bodhisattva’. The
bodhisattva path was open for both men and women. The Mahayana texts
are not clear on the issue of the level of bodhisattva hood a woman can
attain without changing into aman. Some texts claim that women can achieve
bodhisattva hood at an advanced stage, but they ultimately have to become
aman. Theissue of sex change from female to male has been interpreted in
different ways within the Mahayana notion of Sunyata (emptiness).> The
Tantric or Vajrayana Buddhism lays emphasis on the category of gender in
atotally different way. The tantric thought is closely linked to gender ideology.
“The gender symbolism involving the union of male with female qualities to
produce the ultimate goal of enlightenment comes to full force and becomes
explicitly sexual in tantric Buddhism, especially in the highest and most esoteric
class of tantras, the Anuttarayoga Tantras (Highest Yoga Tantras)... Even
monastic tantric practitioners bound by the vow of celibacy engage in this
sexual yoga-although in their case, the union takes place within the mediator’s
own mind. The symbolism of sexual union is thus basic to tantric ideology
and practice.”™

Spiritual life is open for women either as a layperson or as a
member of the sangha. Here, we need to differentiate between bhikkunis
as per Buddhist canons and women who live like bhikkunis but are not
bhikkunis according to the Buddhist law or tradition. A bhikkuni is a woman
who has received both the lower ordination [pabbajjai (Pali)/pravrajya
(Skt.)] as well as the higher ordination [upasamadas] in the sangha and
was required to follow the Vinaya rules of monastic life strictly.’ The other
category of women living like nuns without full ordination is anagarikas,
who renounce worldly life and live as per the ten precepts of novices.®
The system of fully ordained bhikkunis went from India to Sri Lanka during
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3rd century BC during the reign of King Asoka and later spread to China,
Korea, and other regions. In both Theravada and Mahayana traditions,
the transmission of Buddhist monastic ordination of men has been unbroken
and strong compared to that of valid transmission for the ordination of
women. Specifically, in the Theravada countries, it is certain that transferring
full monastic ordination for women was no longer continued. It is generally
believed that the tradition of valid ordination of nuns ended in Theravada
traditions in 456 A.D. After the lineage of nun ended in Sri Lanka, women
in Southeast Asia were never ordained. Instead of fully ordained nuns,
there are local nuns in each country who hold much lower position in
comparison to monk.” In contrast to this, in all Mahayana countries there
have always been women in religion. For example, in countries like Taiwan,
Hong Kong and Vietnam, the full monastic ordination for women is
available. The nuns’ monastic orders have been important institutions in
China, Japan, and Korea. It historically provided an opportunity to women
to live an active and respectable life outside the traditional family structure.

Origin of nunneries during the early Buddhist period :

With the establishment of Sangha by Lord Buddha and then the
adaptation of monastery at the later period, Bhikshuni-nun and the
community of nuns was also organized in similar way except that their
Sangha were dependent on the monks. History also reveals that Lord
Buddha was reluctant in recognising the creation of an order for nuns.
This was out of fear of the disruption of Bhikshu Sangha. However, the
lineage of Buddhist nuns began in the early time of Buddha when the
Buddha’s aunt Mahaprajapati Gautami approach him for the Bhikshuni
Sangha after the Bhikshu Sangha was made. This will be discussed in
detail in chapter four of this work. Like other renunciants in the Buddha’s
day, Buddhist monks and nuns lived a simple celibate life, limiting desires,
attachments, and worldly distractions in order to focus on spiritual practices
and learning.

In the early years of Buddhism, there was a greater emphasis on
the correct ordination of monks and nuns followed by proper training in
the vinaya rules-the monastic regulations. This was seen in regions beyond
the Indian areas of Buddhist influence (which in the beginning was mainly
northern India) — like China, Korea and Japan.

The Bhikkuni sangha outside India: a case study of Korea :

The bhikkuni lineage or order started in India when Mahapajapati
Gotami received this heritage directly from the Buddha. From India, it first
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went to Sri Lanka during the reign of King Asoka in the 3rd century BC.
It is recorded in literary account (Dipavamsa, the Sri lankan chronicle of
the 4th century AD) that Sanghamitra, the daughter of Asoka accompanied
by 18 bhikkunis went to Sri Lanka and initiated the bhikkuni sangha. This
was the first bhikkuni lineage outside India. This heritage then spread from
Sri Lanka to China in about 433 AD when a group of Sri Lankan bhikkunis
led by Devasara went there. The Chinese Bhikkuni order began with some
three hundred committed nuns when they were ordained at the Southern
Forest in Nanking. This formed the kernel of the bhikkuni sangha in China
and later on diffused to Korea and has survived up to the present time in
both the countries. The Chinese lineage of bhikkunis survives up to the
present, but their stronghold is Taiwan where nuns outnumber the monks.
There are interesting biographical details of Chinese bhikkunis recorded
by amonk Pao Sheng/ Pao Chang. Pi-ch’iu-ni chuan® (Lives of the nuns)
is the first of the two biographical accounts of Buddhist nuns in China and
points to the early history of Chinese Buddhist women. It deals with lives
of 65 nuns from the fourth to fifth centuries (326 AD-457 AD) and shows
that the Bhikkuni sangha for the women was well established in China.
Some of'the details point to their spiritual activities and monastic education
including meditation within the nunnery. Biography 1 says, “Gentle and
intelligent, [ Chin-sha] cultivated meditation and chanting all along” (p.18).
Biography 22 says, she “taught the book of monastic rules orally” (p.46).
Biography 23 says, “Later [Fa-sheng] travelled to the capital, where she
furthered her study of meditation and monastic rules and became thoroughly
versed in contemplation and perfect wisdom” (p.49).The reviewer of the
translation work had made certain changes and is quoted above in support
of the practice of meditation and monastic rules which formed a vital
component of the monastic education whether of men or women in China
and in other Buddhist countries as well including Korea.

The bhikkunis at Taiwan too received the second and full ordination,
which was brought from China at the time of the Cultural Revolution. In
other countries, invasions and famines resulted in lesser number of long-
term ordained women members to officiate. Thus, women could have
only the lower ordination in Sri Lanka, Burma/Myanmar and Thailand till
recent times. In Sri Lanka, the bhikku and bhikkuni sangha faced a dark
phase for almost five decades with the Chola invasionin 1017 AD. The
bhikku lineage was revived from Burma/Myanmar and Thailand but the
bhikkuni sangha could not be revived as it did not exist in both countries.
The beginning of 20th century saw renewed efforts when Catherine de
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Alwis, daughter of a missionary who embraced Buddhism in 1905 and
brought Silmata ordination from Burma. Renewed efforts took place in
1988 and again in 1996.° In December 1996, the first group of Sri Lankan
women received higher ordination and, although it is seen as highly
controversial, the movement is gaining popularity and more and more
Theravada women are becoming bhikkunis. But now, Theravada bhikkuni
sangha is strong in Sri Lanka.

Korea :

One remarkable point regarding the monastic life in Korea is that
the life-styles of monks and nuns are almost identical and the educational
curriculum as discussed in is common to both. Since the introduction of
Buddhism in Korea, many Korean women have become bhikkunis. There
are examples including records of queens and women members of the
court being ordained in the sixth century AD. Korea is perhaps the only
country to have a clear, unbroken tradition of women receiving both
ordinations - that of a novice and later full ordination. Pomun-jong is the
only all women Buddhist sect (Bhukkuni sect) in the world founded in
Korea in 1972 by the Korean Buddhist nun Eunyeong Sunim (1910-
1981).'° Since 1981, the traditional Chinese system of ordination, known
as the Double Platform, requiring ten bhikkus and ten bhikkunis, all of ten
years ordination, has been reinstated as well.

The history of bhikkunis in Korea is an unbroken one since the
inception of the Korean bhikkuni sangha. The low position of Korean
women in society and the five hundred years of persecution of Buddhism
during Choson rule (1392-1910) were probably responsible for the
obliteration of most of the information that was recorded. Even regarding
the Bhikkuni Sangha of the Three Kingdoms of Korea, there are no existing
records of Koguryo bhikkunis and we can only make a general assessment
of their way of life and activities thorough the records of the Bhikku Sangha.
A Japanese record Nihon shaki compiled in 720 AD, states that in 587
AD Koguryo Master Hyep’yon ordained three bhikkunis'" for the first
time in Japan who then travelled to Paekje for study. Thus, there certainly
existed an ordination ceremony for bhikkunis in Koguryo. Bhikkuni
Popmyong of Koguryo taught these three Japanese bhikkunis in 587 AD.
This shows that the Koguryo Bhikkuni Sangha has formed its own system
to practice and educate the people through their bhikkunis who were
sufficiently experienced to become teachers. Some Japanese records show
that Koguryo bhikkunis came to Japan to educate people there. The fact
is that Buddhism diffused from Korea to Japan.
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In the Kingdom of Paekje, its 27th ruler, Widok (554-593) in the
year 577 AD sent sutras, Abhidharmas, the Vinaya, a meditation monk,
bhikkunis, a magician, and technicians for building temples to Japan. The
official dispatch of bhikkunis to Japan is worth noting. It is presumed that the
Packje’s bhikkuni sangha was well established and was in a position to send
their representatives to other countries. In Silla, it’s not clear when Silla
women began accepting Buddhism. It is presumed that it must have been
some time after the official recognition of Buddhism in Sillain 527 AD. The
first recorded bhikkuni in Silla was Sa-ssi, sister of a laity named Morye. It
appears that she was ordained before the official acceptance of Buddhism
in Silla. A Korean record says: “Morye’s sister, Sa-ssi, was ordained by
master Ado who was being hidden in her house because he wished to spread
Buddhism. She lived in atemple called Yonghung-sa at Samch’ ong-gi which
was built by her. Later, when King Mich’u passed away (284 AD), people
tried to kill Ado and so he returned to Morye’s house and eventually, died
there. Buddhism could not be taught in Silla anymore.”!

Later, there is reference to bhikkuni Myobop, queen of King
Pophung (514 AD-546 AD), the 23rd Silla ruler. He supported Buddhism
and built Hungryun-sa temple and became a monk. According to Samguk-
yusa, he was given the dharma name of Pop-un (Dharma Cloud) and also
the name of Popkong (empty Dharma). King Pophung’s queen also wanted
to become a bhikkuni. The queen was also ordained and she went to live
in Younghung-sa temple built by Sa-ssi. She was given the dharma name
Mypbop, meaning Marvelous Dharma. The queen would not have been
ordained alone and lived in Younghung-sa temple alone. There may have
been other women from aristocratic and the royal family who followed in
the footsteps of Myobop. We don’t have any mention of ordinary women
being ordained. Thus, the Bhikkuni Sangha was established in the kingdom
of Silla. Later, during the reign of King Chinhung (540 AD-576 AD),
special positions were created within the sangha. His queen, Pak-ssi also
became a bhikkuni and lived in Yonghung-sa temple after her husband
became a monk.

The Bhikkuni Sangha of Silla developed rapidly due to the great
devotion towards Buddhism of the queens of Kings Pophung and Chinhung.
This greatly influenced many aristocratic women of Silla and gradually
Buddhism percolated down and reached ordinary women, and many of
them must have been ordained. Some probably became bhikkunis when
they were young and unmarried, and some, like Chiso, the wife of General
Kim Yu-shin, became bhikkunis after the death of their husbands. The
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Bhikkuni Sangha must have held a high position in the contemporary society
due to the presence of several royal and aristocratic women. The Sangha
developed rapidly, particularly the Bhikkuni Sangha during the reign of
King Chinhung.

King Chinhung officially permitted everyone men and women, to
be ordained in the 5th year of his reign. The same year also marked the
completion of Hungnyun-sa, a great temple. The king also initiated a rank
system of monks and nuns. This was meant to promote the wellbeing of
ordained persons and also to organize the Sangha in a better way. He
himself became a monk later on and chose Sammaekchong (meaning sami,
sramanera) as his posthumous designation. King Chinhung appointed
monks to various important positions beginning from the 11th year of his
rule. These officials were required to superintend other monks and nuns.

Toyunarang was the head of the Bhikkuni Sangha. The presence of
this post points towards the fact that the number of bhikkunis must have
been considerable and also the greater institutionalization of the Bhikkuni
Sangha. But, there are no record regarding their duties and activities. The
word ‘Ani’ was used in Korea with the names of king’s mothers, queens, or
king’s sisters. Originally the word ‘Ani’ is related to women used either as a
proper noun indicating particular women, or used in reference to bhikkunis.
Ani is the title used for bhikkunis (nuns) in Tibetan Buddhism today. Likewise,
according to the Korean text Kyerim-yusa, the bhikkunis during the Koryo
Dynasty were called ‘Ani’ depicting that this was a usual way of referring
the bhikkunis. The Buddha added eight extra rules especially for women
along with the already existing rules. This was prevalent in Korea too. Due
to this reason, bhikkunis were considered inferior in the social order than
the bhikkus, even in Korea during that period.

With the emergence of Unified Silla kingdom, the Bhikkuni Sangha
of Kogurya and Paekje seems to have been absorbed into the Silla Bhikkuni
Sangha without any difficulty. As most of the bhikkunis were from aristocratic
families, it can be presumed that the Bhikkuni Sangha probably enjoyed
high status in Silla society. The Koryo and Choson periods witnessed a
shift in the sense that more and more ordinary women became bhikkunis.
The reasons behind it were both secular as well as philosophical.'* Some
were ordained simply to spend their lives praying for their dead fathers;
some were forced to be ordained by their fathers, for they had no money
for their daughters to get married; wives and daughters of rebels were
also ordained or became lifelong servants.'*
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The positive influences of Buddhism underwent change with
passage of time. In the late Koryo period, Buddhist temples accumulated
wealth due to the patronage by kings, and this had an adverse effect on
the sangha as it became corrupt. The impact was also felt on the bhikkuni
sangha. The Bhikkuni sangha too became rich as it now focused its energy
on producing various goods such as hemp cloth rather than on the
meditative practices. The Choson Period was marked by anti-Buddhist
approach of the ruling dynasty. The womenfolk were more concerned
with preserving their chastity more than their lives. Many young bhikkunis
were forced to disrobe during this period. The Choson law which prohibited
bhikkus and bhikkunis from entering the capital for almost five hundred
years was revoked when Korea was colonized by Japan in 1910. The
sangha was able to regain some of its freedom. The bhikkunis in Korea
followed almost all the rules set by Buddha. The ordained Buddhists in
Korea wore grey monastic dress as in China and unlike Sri Lanka where
the monks wore saffron/yellow.

The history of nunneries or convent for women is recorded in
Korea. Pomun-sa was the largest convent established in 1115 at Seoul by
Tamjin for the bhikkunis. Tonghak-sa was another nunnery famous as an
educational center for bhikkunis. The nuns generally received the ten
precepts and were ordained first as a sramanerika, that is, a novice. Four
different levels of monastic curriculum were followed and among the
Buddhist texts, the reading of Lotus Sutra was and still is very much
emphasized.'” The intensive study of Sutras and Vinaya was stressed in
the nunneries. Meditation was also an important part of the life and learning
in nunneries.

Concluding we can say that the Buddhist tradition in Korea which
is the closest link between India and Korea still survives and will continue
to survive. The women followers of Buddhism in Korea are substantive in
numbers as lay followers but the Bhikunni sangha is strong and still survives
unlike some other countries as discussed above.
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hcentury AD. The present day nuns in Sri Lanka call themselves
dasa sil matava ordasa sil maeniyo(ten-precept mother), those
in Thailand mae jiand in Myanmar tilashin (one who possess
morality). Many of them live and behave like a bhikkuni and reside
in nunneries.

Chatsumarn Kabilsingh, ‘Buddhism’, Routledge International
Encyclopedia of Women, vol.1, New York/London, 2000, p.125

Kathryn Ann Tsai (tr.), Lives of the Nuns: Biographies of Chinese
Buddhist Nuns from the Fourth to Sixth Centuries, University
of Hawaii Press, Honolulu, Hawaii, 1994. Reviewed by Yuet Keung
Lo in Journal of Oriental Studies, Center of Asian Studies, The
University of Hong Kong, vol. XXXIV, No.1, 1996, pp.111-115

For details on the status of bhikkuni sangha in Sri Lanka, refer
Ven. Dhammananda, ‘Ordination: Sakyadhita’s Heritage from the
Buddha’ in Pabitrakumar Roy (ed.), op.cit., pp.188-193

Samu Sunim, ‘Eunyeong Sunim and the founding of Pomun-jong,
the first independent Bhikshuni Order’, Women and Buddhism, a
Special issue of Spring Wind, Buddhist Cultural Forum, Canada/
USA, vol. 6, No. 1,2,&3, 1986, pp. 129-162

The nun Zenshin and her two disciples, Zenzo and Ezen were allowed
by the Japanese royal court to join an official state embassy to
Paekche/Paekje so that they could receive formal ordination. Refer
Lori Meeks, ‘Buddhist Renunciation and the Female Life Cycle:
Understanding Nunhood in Heinan and Kamakura Japan’ Harvard
Journal of Asiatic Studies, vol.70, No.1, June 2010, n.1, p.3.
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Samguk-yusa, Legends of the Three Kingdoms, 3™volume.

In Japan too, (where Buddhism went from Korea), by the mid-
Heianperiod (794 AD-1185 AD), most educated women were
expected to become Buddhist renunciants during the final years of
their life. The Heian-period literature emphasizes renunciation as a
step towards attainment of personal salvation, the Kamakura period
onwards literature shows renunciation as a display of household
loyalty. Some scholars have viewed the practice of female
renunciation as evidence of female subservience and patriarchal
oppression. Refer Lori Meeks. op.cit., pp.1-59

Arvind Kumar Singh, Buddhism in Far East Asia, MD Publications
Pvt. Ltd., New Delhi, 2009, p.157

Samu Sunim, op.cit., pp.131-132



Gender Equality and Women
Empowerment

Manju Rani Chaudhary

Women constitute almost 50% of the world’s population but India
has shown a disproportionate sex ratio where female population has been
comparatively lower than males and their social status is of real concern
they are not treated as equal to men at all the places. In the Western societies,
the women have got equal right and status with men in all walks of life. But
gender disabilities and discriminations are found in India even today.

Women in India now enjoy a unique status of equality with the
men as per constitutional and legal provision. But the Indian women have
come a long way to achieve the present position. First, gender inequality
in India can be traced back to the historic days of Mahabharata when
Draupadi was put on the dice by her husband as a commodity.

Moreover women has very little share in political, social and
economic life of the society. Raja Ram Mohan Rai, Iswar Chandra
Vidyasagar and various other social reformers laid stress on women’s
education, prevention of child marriage, withdrawals of evil practice of
sati, removal of polygamy etc. There reformative activities of such greats
brought forward “The National Movement and various reform movements”
which paved the way for their liberations from the social evils and religious
taboos. The constitution makers and the national leaders recognized the
equal social position of women with men. Several acts tried to bring about
the change in the position of women in India, the Hindu Marriage Act,
1955 the Hindu Adoptions and Maintenance Act, 1956, the Dowry
Prohibition Actof 1961.

Empowerment of women would mean equipping women to be
economically independent, self-reliant, have positive esteem to enable them
to face any difficult situation and they should be able to participate in
development activities. The empowered women should be able to
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participate in the process of decision making. The concept of empowerment
flows from the power.

Challenges

There are several challenges that are currently plaguing the issues
of women’s rights in India. A few of these challenges are presented below.
While a lot of these are redundant and quite basic issues faced across the
country, these are contributory causes to the overarching status of women
in India. Targeting these issues will directly benefit the empowerment of
women in India.

CRIMES AGAINST WOMEN

The crimes against women fly directly against orchestrating women
empowerment in India. A report on the crimes against women by the
National Crime Records Bureau comes up with some alarming statistics:-

Percentage
Variation
| Ciametiond Year Year Year Year Year Year Year in
No. 2006 2007 2008 2009 2010 2011 2012 2012
over
2011
Rape . . . "
o i/ 10348 20737 21467 21397 22172 24206 24923 3.0
(Sec. 376 IPC)
Kidnapping & Abduction o " ] e R
74 0.4 39 74 97 7
2 (Sec. 36310 3731PC) 17414 20416 22939 25741 29795 35565 38262 76
Dowry Death
3 ; 76 9 7 3 33 45
3 Sec302R041P0) 618 8093 8172 8383 8391 8618 8233 -45
g [T 63128 75030 81344 89546 04041 00135 10652775
(Sec. 498-A IPC) mek | [RS8 ' ‘ o | Wl
" Molestation . | P
b | , 36,617 38,734 40413 38711 40613 42968 45351 55
(Sec. 354 IPC)
Sexual Harassmeant 5 % =
6 | Semesi 9966 10950 12214 11009 9961 8570 9173 7.0
(Sec. 509 IPC)
7 |meonstonofGie | e e @ e (60 (580 |69

(Sec. 366-B IPC)
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Sati Prevention Act,
8 1087 0 0 1 0 0 1 0 -100.(

Immoral Traffic R .
9 (Prevention) Act 1956 4541 3568 2659 2474 2499 2435 2563 53

IndecentRepresentation

10 of Women 1562 1200 1025 845 895 453 141 -689
(Prohibition) Act 1986

1" ?g;”mh'b"m”"d' 4504 5623 5555 5650 5180 6619 9038 365
Total 1,64,765 1,985,312 1,95,856 2,03,804 2,13,585 2.28,650 2,44.270 6.3

Iiteracy Facts of Woment in India

100 =

>
P

o
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*=Literacy rates relate to the population aged 7 years & above

Road Map to Women Empowerment
EDUCATION : According to 2001 census, rate of literacy among men
in India is found to be 76% whereas it is only 54% among women. Thus,
increasing education among women is very important in empowering them
along with eradicating workplace harassment of women.

While the India has grown by leaps and bounds since its indepen-
dence but where education is concerned, the gap between women and
men is severe. Not only is an illiterate woman at the mercy of her husband
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or father, but at the same time she is also not aware that this is not the way
of life for women across the world. Additionally, the norms of culture that
state the man of the family is the be-all and end-all of family decisions is
also slowly spoiling the society of the country.

The United Nations Development Programme constituted eight
Millennium Development Goals (MDG) for ensuring equity and peace
across the world out which the third MDG is directly related to the
empowerment of women in India. The MDGs are agreed-upon goals to
reduce certain indicators of disparity across the world by the year 2015.
The third MDG is centred towards promoting gender equality and
empowering women: "Eliminate gender disparity in primary and second-
ary education, preferably by 2005, and in all levels of education by no
later than 2015"

India missed the 2005 deadline of eliminating gender disparity in
primary and secondary education. However, the country has hastened
progress and the Gender Parity Index (GPI) for Gross Enrolment Ratios
(GER) in primary and secondary education has risen. Given current trends,
India is moderately or almost nearly on track. However, as the
Government of India MDG Report 2009 notes, "participation of women
in employment and decision-making remains far less than that of men, and
the disparity is not likely to be eliminated by 2015." Achieving GPI in
tertiary education also remains a challenge. In addition, the labour market
openness to women in industry and services has only marginally increased
from 16-21 percent between 2004-05 and 2009-10.

The Ministry for Women & Child Development was established
as a department of the Ministry of Human Resource Development in the
year 1985 to drive the holistic development of women and children in the
country. In 2006 this department was given the status of a Ministry, with
the powers to:-

Formulate plans, policies and programmes; enacts/ amends
legislation, guiding and coordinating the efforts of both governmental and
non-governmental organisations working in the field of Women and Child
Development.

It delivers such initiatives such as the Integrated Child
Development Services (ICDS) which is a package of services such as
supplementary nutrition, health check-ups and immunisation.

The Government is also implementing the Swayamsidha
programme - an integrated scheme for the empowerment of women at a
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total cost of initially Rs. 116.30 Crto Rs 350 Cr. Core to this programme
will be the establishment of women's self-help groups which will empower
women to have increased access to all kinds of resources that they are
denied, in addition to increasing their awareness and skills. This programme
will benefit about approx. 1.5 mn women with the setting up of more than
53,000 self-help groups, 26,500 village societies and 650 block societies.

The health and safety concern of women are paramount for the
well being of a country, and is an important factor in gauging the
empowerment of women in a country. However there are alarming
concerns where maternal healthcare is concerned.

UNICEF in its report came up with some shocking figures on the
status of new mothers in India. The maternal mortality report of India
stands at 301 per 1000, with as many as 78,000 women in India dying of
childbirth complications in that year. Today, due to the burgeoning
population of the country, that number is sure to have multiplied
considerably. While there are several programmes that have been set into
motion by the Government and several NGOs in the country, there is still
a wide gap that exists between those under protection and those not.

Poverty and illiteracy add to these complications with local quacks
giving ineffective and downright harmful remedies to problems that women have.
The empowerment of women begins with a guarantee of their health and safety.

National Commission for Women : The National Commission
for Women is a Department within the Ministry of Women and Child
Development. It was set up exclusively to help women via the
Constitution - by reviewing Legal and Constitutional safeguards for women,
recommending remedial legislative measures, by facilitating quick redresses
of grievances and by advising the Government of India on all policy
matters affecting women.

India as a country is still recovering from years of abuse in the
time of the British Raj and more years of economic suffering at the hands
of the License Raj. It is only now that globalisation, liberalisation and
other socio-economic forces have given some respite to a large
proportion of the population. However, there are still quite a few areas
where women empowerment in India is largely lacking.

To truly understand what women empowerment is, there needs to
be a sea-change in the mind-set of the people in the country. Not just the
women themselves, but the men have to wake up to a world that is
moving towards equality and equity. It is better that this is embraced
earlier rather than later, for our own good.
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Swami Vivekananda once said "arise away and stop not until the

goal is reached". Thus our country should thus be catapulted into the
horizon of empowerment of women and revel in its glory. We have a long
way to go, but we will get there someday. We shall overcome.
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1941 oY H AN FfdaaaAar & Igdrd Blal & ot
I IR H FAYLH S A & s © | Il ANfe SHbT el
YR g AT AT | Agdel FYGa Gl B AR DI, dfcbH & SU=ITAT
H SHBT BXIER fHerdT &, UR YUl 3MTeH Wl & fofg AR &l 2041
[T Teh HcHIel HRAT TSl T | 3 b RN 1 T Bl bRk
ar el off <ifh a8 Tmei=dn et W R o) | 1S Bl SRATBR
PR AR DI dadl AR & WU H W4 B g 84 e & | ureard
e & AIf~1ed | g9 G H &4 id q4191 8-IRD a8+ BT 14
BHRIT ATE RG] AR | S99 & Al ¥ O/ NI 9 AR U=
BIAT B, SADI e Bbadl [deld AT 81 & IHD AT & 2 AR
B WA I g IHD FDHIIAT AT BT DI M B AR D
rReIfae AR IRAAT & fquRd wifdaal o1 S fafers vd w=vs
| T RET o S fAfers WU & urd ufiurd & #ey | Sl
ART U ARAT BT g7 UffSd #ell © | 'Dalls House' @1 'Nora'
D] U Iouidel SETERYI & | UIearcd & gl HIa—HeTd Bl JHT1d Tl
CTeehTel™ JETQEl BT I UTd, STal MHHIE 1Y, [AemrR S 784
HTS GURG! §RT AT TAT AHTSTD g 2feres iy = feas
RIS A AT del Bl ANfecd H T2 HR AU g1 el
& forg areg fovar |

RS b hfd o, Bfd AL e Bl &, T Ol SThI
e gl e AR 797 BT GeA [Ieevr o Iq6 A9fdsy BI wefn
AIE & AeH H AR FME UK Bl © | JdIs Aiecd 9 AFg
A9 BT e fagest fazeryor ferdr & R Ul =efdn & fb bfd 1w
S HiA B T AMNG AT A9 & G fARAT0T & 30 A 9,
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T 37O I RN BT [/Y H HATR PR ERAIAAT &I B o AR
BH AT I DI DR & b 39 fd%a =RreR H o A1 ReR 7 ¢,
aRad & gfte a1 Fafd 3 Reyd © o A7 fdl f AT &l e
AT T !, S HH Bl Silad DI U Yoil AT =112 | Fiifd
I= o 1 s @) 9 A 8-

AMR BTY AR <
UolH Y ool (I Hidd— qelranl)
3T MUY IR B IHIE 7 oI TN TR fham 2|

RdeTe f5 9T AT AIfeed ST § i 8ld & 99 9
T dfhrds I ST H U7 /ATaT & A1 Ufitsd of | Ids=rer
& forg U ¥ dfberas 1 gTg SRATBIR B IUT Y2F I =g
B T8I o | 37T I U BT ARV DR Ioi+ Il JIFAR AHITD
Tq UfcreTiies SURIRAT @1 2T B | B0l |HEISTh aeHqA § Ifd
JU 8 AT IISSTHRMR BIe’ AR RSN UfTeTi¥Hs Heri i)
3R 7 |

pTacell IS & A § ITe IGAT BT b Ib! A=Y
AR FEHIT g FIAT BT e Wl 9 gie & A1 JeAAHD
faeiye & w9 d yfiftsd Sl & Fifd S I8 Yl AT fb Prer<R
H I TR Wi g e il & gIRT YR |ATST 91 3ATehTw BT
3R T At 39 URRITT & AR UISd HAST BT Ugel 4 &l
3INTTE A & B fHaT 7 |

AT B Ugell SUIN &, Si A+ 1880—81H WRT Uf¥ahT
H USRI g8 o, ST B B0 U W 1 8 | ST Hod Fefy
1 UICTdT BT Tiell DI TRE Adhel o1 TP & A1 Weld! 8, qId
PR B, Ul BT FIT FaR! 2, I8 Q@A AThR ol &, gfeqar a1
Tl @& e TR G B ¥ | aRafad gt ol Heiear S e
TE H UTdr ¥ | A B 3T H OO BT B HH N g AL
I © | el AR UH & gRYEd H HO0T b FARH Pl U
5y 2 Fifs R g5 Joe nifa S & A9y & A
dfhAd = TCCURIR - §H HadH] URTY HRAMT o YAa-rl IAH
URET BT ol ad & AU YoH IUATH BT S AegHq H Ui
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& ATAID H AT A DI YOI deAT 5 UHR I 3R SIRT W
B ThHdl 8 | HHUT AR SHDT SETERT 2 |

HOUM U YOI IRF & | ST & YRS H &1 B0l &l
qTedh Udh ST3ARTT M YT difeldT & HU H @ ¢ | 98 IRdfdd
ST W R UH el g H fIoRor axell 8 | 9999 o B S N
A oE 2 | fIaT o 9g & 918 s @ A &1 S9aT faarg f g
2, BT AUAT AIDHR B ST & I8 AU 3TUD] =T ANl
A Sl ® fbeg fdare & 919 99 drafdd gl 9 99 98
gRar 3R T fAerar & R I/ 1 Hour &1 81 @ o
AT BT W HIT &1 A1l 8 | s & 9G8R | 98 9gd M8 ardl
g g |Hs 721 Urchl & SRaR ST STRM T 27 I8 W1 | 3
b 98 39 a1d 3 N WeR T8 PR il ofl fF IR IHD IR Bl
B DR PR Fhall & | 39 TR W ATHR dl7g o (U1 Yepfcl
HIT HBM Bl TSR HAR & AR F STSIRd U IHMDBIAR
IR & ®Y # wUIRA fHa1 8| H90M & Sfiad &7 dig 1< 3
R ORI 1 e fofdl 8 | 3 H ddel HOUN iU gY &1 A W&
BT BT YDAl 8 clfbd HB T8l Dedl | T8l W dael A I DI
T B, S9B ged Pl deT, fauwdar JIffHe, 9 SHeT 39
JfWfad ¥ & Fged Uled & 79 H FARd B T8 STATHADR DI
THTT $TOT ¢ | qifs ) WIa H S B BIST HrIfar o foredt
- g1, 81, URTARCR 31 U9 R |

AT BT HIAAT HHUT & FH I&AT DI o el Tl IAD!
T AT 3R Y B g o1 | 59 favg # S8 der € fh— srafdw
qrd - Hfde | IR doudis # (& IR A1 79 ufdte gal, g8t
Al 98 FER—ILR HChH o, U VRIS Dlearadl 8 Uk I FoRT gar
A9 918R D1 AR Fhel UeT, 99 AR & fAfm vy d IAS1 A
UR® BT [SAD UL 8 Soid  dISSTRRFN B’ (1883) MHD
I fordl | §9 IU=ATH | AR AR &1 A7 AT g Aa=T & AR
&1 o1 T & | I=if 9 ST & IRAT H Sl T Fefo7 =
& o foarg uear 8, 3 41 AN & ave s o # € Rerd
2 | QB AT BT Ty 9D A 370 7 T fo=T UreiR a6
g STt AT & T H FBIord] TERl 4 S o (qgeTarHR
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gE’ SUUNT H B BIaorl Alcd YaddRdl’ dHd Aled BT grof
AT 2) | 39 SUNT & URA # AT T R, il 9o |arR
D1 gRISAT A IS U qMfldT 2 | 98 AU Ul & A1 Gog—wae
H fqR off <Ifhs Saq & SAR—3ed 7 Siad & wedl J MU+ ufa
MA@ AR AT Sliad & folg a8’ T ST SRAIBR - R
I & JIfIaR 3R AR & fIog THh AIad AR & w4 §
G Bl 2| HOUNT BT AT R T& Weg ofdr 7 3R T fawr
grafdad e yR=mvr § Aafdda i w # fas <l 2

"The shy and so silent Bibha of (1881&82) has become a digni-
fied Lady of iron will, strong determination and forceful speech in 1929."

(Biman Bihari Majumdar Heroins of Tagore-Ist edition. Page-9)

I (1857)Ua UfRTRIG SU=I B | 9@T a8 § ACHy
HUIRYT faSi 6 AIed & BU 4§ gall | 9@ 918 9gd oAl ab
A A1 A {3 ST &1 G181 df | 99 1903 s 7 AR
e S ST BT o1 TR © A MG harl AT Sl
| ¥ I gg o |

RIR qTeAl’(1903) I RAEATT Bl Gl dfbAds & qad
BIR gREferd Bl g5 Ueiid Bl © | I81 I A= U= Bl
THIRT # T T ST BT TR BIAT & | S g1 ARG H ATeh Rl
& HIF—H1 HAKITcqdh [I2AToT Jgi § s & Su=ardl | =07 4
It SISell 2 (1) ST BT AT T4, (2) I8 SHRI F Ifoid AFG
& IFaH H gfteurd, (3) W aRF @ faf= ugeeli &1 9uid | W=
IR & YIH GIR H Hwon, gg]l 391 searfe alRkaAl & awegd
A s 7 5 AR GRS BT R0 Ued @ FHeT TR [ g,
T T @, S, wwon @ ufoepfclt off oife faAifesh @ | &
Qe A 9 U 01 AR+ I foran | faAife= & 91y €1 ¥
gAT Xdl=s & NI & HAMRAD A [dBRT BT Y |

faifes g, gfgaehl, HHMAgom qor s ufd s
HAT TN B, 310 BT W IR Sha & FRT 3@ I B Y
T S 31 AT el © T I8 IR T8 G 81 | NSl ST Siiad
3T BR & BIC—BIC B BT B & dId 8T ©, I8 G 8, ol oid
IE AT A= & =R JATHR I7eb G TR Silea Bl Il & Al 98
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37U ST @ S 3TqUl Uge] & T T 81 9Ih § 399 faAa &
<R H Sl URec Bl & SHDT Ueh Frax fF Rdma1er = <R qrefl
QU | G T, Hievs 1 98 @MEd] & Wlfb—Ia I8 WIbR
fepar &—

"% Siia" Hawd, 81 Ul & g9 WX fog 81 81, oifdh ot wah
e & o0 g1 @R BRI | <lfdbT 31T H 37 Jed 98 1 a
BRI 2 3R geford Bl & b [I8r & S8 gad &l g g & |

ARG Tell’ & GG ST B STl ST ‘AIbrgfd’ (1906)
2 | s UR™ 3 €1 I=2i $el © b g9d] oRH Aol I8 ©
fh AR < B AR Fefdhal # Ui & ufd s §¥eR &1 9
SO T8 © Sl ST Sffid Yo WIR & aR &l A1 fiaer & i
faffe=1 BR FHdT ¥ | 39 U BT UR™ UH <d GHeT | 8IdT 8,
o7 <1 719 fJarfza gwufcd wfa 9 @ SR Afa ¥ 98 9 € | 39
ArpTgfd H Ush TRW IHET Bl S gl & TAT Ul 81 "er H gad
R% HHAAT B SF ol &, I 39 910 o AW & b a8
ufc—ufT 81 B | 5 B FHI 914 IH DI I8 UdT dordl & b
FHHAT IHD! 81 9 fhel &R DI Ui § AT 98 HHAT F HeT—dhel
REH TIAT &, 59 91 ¥ ! HHAT SHHI HRU YdT S 3 e
S B, HHAT BT Fedlg gdl ofTH WR A & Ufd SHBT 1A
faqwm ¥ ge1 ST 2 3R g8 R 3fusT ufcr AfSTIer Bl g+t H o
S 8, BHAT BT S & Uar derdr ® b e ST ufy T8 g
9T ufd B1E 3R & qXa S9! e saq et & aRfad =afda &
=1 g~ SRR e @ forg gnfdd gidr & 5 g8 Sl 8],
U] 81, &l YA BH U AHRI B Al &b B EHRT
€T 3PN DR ITe AT %8 & b I8 ARPR S AoIqd © (b 84
HEN W S S99 g4 At~ el 81 Wabd | dHell = 1 370 Ul &
QI & gRT S 91 &7 wif=a <enfid faar & |

AR 1T B 37 gie 2 | e gRT s I8
RN HRAT A1Ed & [ S & 91 gy S’RT 2| FaTRar IRT
(1909) A® I BT AIRABT & | TRT &= Allecd & Uh [ARNE
I 2 | X7 B2l AR & 'R | ANDrgid’ & Hwvl, [,
faefaN, samfer, e Jfe aRAT &1 [Agelyor HR1 W UdT e
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g fb 39 IRFT & ATH § SUIHSR AR 79 & A= wmal &1
A~ TRl # SR B @ BN Y € | we fd Y aRm &
HAMTE! T ARG 81 8 ©, BN Bl I&1 9 T Bl Ia-1 fa=
2| AR qrell & [ & figg & A Alblgfd & HHAT B
AT BT Dls GHD &l el © | Qg &I g1 ARG 91d I8 & (b
I AFT—AT @ Iz R wwa N Rer 781 & g2 Wt 3=
T 1 i 1 Ucdiet 3w fhan & | GATRET S 3j%ell bl Tell
HS T | FART TRT 9SG ST BT AABT 2| 37 U= B
S IRF TRT B fdT 39 D1 aRe &1 gRenfera gaRar g |
TRT SR GaRT & fdoR f[deqel Uh gar @ [ & dacl qemfad
qAT TG YA B AR Sl B HeTd 8 | TRT SHLT SHD] SUET BRell
2 fh=] BRM 99 T IR & dHYE 7 TIRT BT GaRAT & 3R U
iU fhar | “airal ARl 9 U ¢ MERdAl @ ... GIECH
FIT B° AT DI SMHAT FIT 57 GARAT I§ Ygell IR AMT S uril
off, 3R % 31qd 3rgYfcr H A1 g8 37U AR B gl T |7 3
HART A A I8 WeR f6ar iR GaRar &I gar &R 8l o—
"JFE 44T T BT ... I o @ forq &1 31 §, g et aa
R ¥ g8 I GOl T8l BT |

IS DT Tl U G (1916) @1 ATRIBT ST 2|
ST & A1 Ured & URed Riaam &1 fuar oo & w9 # gor ®
foreg V=T 1A & 39 aR=g &1 Uy # @ A1ed ©, QI
@ SiIa BT Dl AHISTD YRR §H IUI H 81 AeTdl SHDT bact
T HE URFY © b a8 AR 2 | SHD daifed Sigd b [Apfa § &
<A & ISR ot o1 uRea fAear 2 | Jef i qen e
¥ 39 IR H FHGUAT & R W S & P de H§ 9gd URied B |

Damini is much rebel than Binodini. The Spain of married life of
Binodini was so briefthat it left little or no impression on her mind. Damini
spent considerable number of years with her husband indeed but as he
devoted almost all his time and energy to religious practices to her re-
mained ulterly indefferent to his wife. His obsession with the problem of
secuering emancipation from the bondage of rebirth during his life time
make his callous to her needs. He deprived her, her reghtful claims on the
praperty which came to him by way of dowry. All these conspired to
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alinet her from him. Damini was not the type of woman to lead the hum-
drum life of a widow or that of vegitative disciple of Guru, while Binodini
refuse to marry Behari Lest. She should lower down his social prestige.
Damini was bold enough to accept the offer of marraige from Srivilas. In
utter disregard of social opinion she engaged herself'in the uplift of Mosterm
tanners. The difference belween Binodini and and Damini measures the
degree of liberalism and Universalism to which Robindranath moved be-

tween 1901 and 1915. (Biman Bihari Majumdar- Heroins of Tagore 245).

3 I BT H W 2 & M & 79 4§ 3 yd qd1fesdh
ST &1 Bl PR Ta) o7 | A faery ! fJare &= 4 T1fdn &
A9 H S G T AARIT Rdy & BRI 81 Hebell o) T8 Pl 91 761
e | e & fou <1fie & 799 9 seigs Sco 8o © R
<IN &1 aRF va Aeaifcasds alRa & U # sifdrd gam 21 <ifeen
& fIaIE) Ui &1 aRem &6 1At Raay @ darfes Sies @ i
UhTel TeA IUITT H Hefdl 2| A 9§ udl Ferdl & | A<
e W& & | O & fog o R 81 9l 7 | R QIR @
3 e &1 oY & g § HIE M 78l § Ig SIHHR ST
@ Slad BT g8 Yo oIl &, Fifd 1T arad H gfg Fw = IR0
2, S PIS g8cll BAT T ST T8l Fehdll | Sd I8 N DI Gaall
T8 7Tal & S UR Ndilel SHIM OR SITeh] Ugadl 2 IR IR ad Ja
REPR el & Al g8l Bl YRIY AR T & FdeR I I B A
81 fAeTar g8l | g8 Well 81 81 dlcd] &, g8l g8 319d PRl o—
"IEl A aRY o] Yhad YRS Il A% 8 1 © | Ul &
A B ORI E—FICT | SH AT AT PIg 3farSl B, A1 © T, A8
IR YATE B, AT & Uil a1 gRaredl, A7 € SMRIA &7 e 9, 3R AT
&1 H1E] BT T X, {1 U VT IRIR FORTeh] HRep T SAISSe I 81, Al
STATEA 39 T BT H JUM BT FHST b U [deme b
S | ST | 9fdsy ) g8 AR 8 S I8 31gWd PR ol © fd
I BT IMR B IAD! JUIIarI=T Ahel el & Fabdll, Fifdh
1 Trfefa ASTET T MR q1hR I8 Gfadel™ &I Wl oxF el ol
AT 31T 8 Foirad 81 quig 81 1 & | Fegol Uepfal 7 o #1377
ISR ®Y R R fordm €| Rdis 1 & aiveT |t H HawH g4
UbR Uehfa & URYed H ST & fercde d bl Afchcl B DT AT
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fhar g | <IN o9 My &R gut o ufdftsd &1 9ot § | 98
a1 B o JuRaTe e & fo) 98 9= §, 98 df S9S Ufd
ST IR B | o9 I AN Ao & ufd SHaT SIS e el o | 98
IHD! ST ARAAT B A1 ST BRl & 37 SMA #A1 Ierry & H=
UH Pl AT PRIl & AR I8 4N [Ierd 4 faare aell € # faora o
faqre BRI Sila- Ia Uell b ke Al ol IRTA ¥ fderor
B T 8 Ffe SUART Pl Y&! 37 BIclT Al Sleb AT clfebl A= bl
Al AR & 9IS DI T BRAT oA IO ! AT BT G A1 a1
e 81 9 8, SR g & 99T 98 dedll o— AT DI 59T [ el
8%, SR 3R BIAT & ol 31 R JRT 81 | fifel ..."

ST ¥ 599 IR &7 89 310 UATUS ereiel & ol @mage
g 2 3R 31 # &7 fIe 1 il Hord S a1edT 8 S A0
FR §U U B | ER—aTRR (1916) &1 A1RAHT f3wer &1 aR=, A g6
gd @1 AIRAT A gy 2 98 faAIfa QAT &1 ORE ddel d13 AU+
UHRYS 1 Bl UhHTS A o] A AT Al dAT GaARdT HI ave
AU Iggl 9 SRG} UfAfed F8 M1 Aredl | 98 O 31U+ ufd
FARgerer @1 FRTdT 3R U qAT FHeld & |WIeT | YA al ugfar
Bl T ST DT IRATBR T PR T ® | 39 9T g gl & qay
3 faHelr SISIRT BIR Udh UelidRI HeH dl Soll & olfdhd R &l
HATHR foId SH TRy I Hedrol vy # ufafed arar 2|
I ART DI ifdhd HR = JgI Rig &A1 a1ed & TR BT I8
gRac a9 TSR § SAT 8] HeAohRI 4l |

"UYR HIAAT (1930) B AGUY F A BT fob U &1 gRorfar
Sact faarg 721 g | Aavy fae o) avg =181 A, S fog wR
B WRIG—HRIGT &1 U fHaT g AWM 81 8| Aav & R H
IT—fIeTiar =8l € sHife a8 & wees fHd, Wa—g | JArhug
BT U & I SHa BT 3RIH H T R & fory I8 & Vel
HEHTHAT | TET 910 B ST & Hg A Al S USdl 5— hAd! b
A1 WRT IR BT & G4 &, g8 AFI TSl BT UM 8, g3 gl G
& folg I IR “RAT R, 3R o[vd & WR 8 Sell¥, 98 W)
@ IR I el Bl AHAl, HRT A THIAT SHH AR X BT |




Idivg g1fec § ¥fasg &1 A1) : 150

T4 AU B YT el & AT SHD g4 [l dad! § IR
FRAT AT 3R TS 1 IAS 79 H§ IFS U AMHYT & AT 98
BT oIl & | Aau W A # fdaRor 98 ol wiifds S udr
2 fb U g9 & AT &1 S BT W) Gl T8l X8 Tl 3R a8 {0+
31T T GRI&TT G =ME<] & SIIg g8 A A §R Blebx AU 4
R AT ®I fddT8 B BT UK <l 2 |

AR = |t & orgd gie | AFMART (1929)
ORI D1 ATRADT HFfea 9 a1 fHAl o1 Uil 2 3R 9 8 971 98
g IR | 9T & ORE 98 Sed Rrferar 9 2, faTel 3 avE gy @
el THY I AThINd el fham 8, 1 aI a8 A== & 7 8 ol
@ T8 W 2 3R 7 & gaRal & dRE MMH FHYT B Fhehl B |
FIfeT AR &— g8 370 IR Td BRI & Tl Fqeid 8 | I
HYa & A7 fadrg fhar o IHa! HaT R & fory, 9idd e &
forg a8 & I9 ggar Ao 8, Fergfd &1 g faaar € o=
aHR I8 HrOIUw 8l Sl & | AYYER AN Afdd &, SHd
S ©, 98 Sl A18dl © 98] Rl o, 1 IqD a9 H 7 alfd fafa
R IHD] G AL AT | Rifh BN AR & AHA [T b1 A
AR € AT & ATQI BT G & g W) TIR &1 | HF el
aT8d! & Ife I9 98 w@iefl=ar 78 fad) a1 98 (U1 g8 g1
I G PR SRA DI ARG O o T TAE B |

T AT AT DHET o— Sl §, Ul DI STET & |1 3MeA
FHYUT FEl BR UT &I g, IS T HSIUMY ©, <fcb 39 urg & forg Y
el AT SR &1 o R&T, T B SIGTEA 3MeH AU Bl T
DI 91 ArabR B 4 Ara— g9 fdene gedl R W e & foly
T BT AT fSHMT 81 BRI olfd T+l S Uar gl & & Iqad
T ¥ HYYET BT AN G2 Ul 8T 8, I =R cAleT 81 08l 2 |

TR dled A qd I AU s S A Pl A "H  AnT
SHYEIPR G < I8 8, VAT 7 Ao | 931 98 g@ < T8 qad, d

G DI W Gad HHI], Fell MHAT 81, A AT G T, 3[S I, [
@ drF B X U | H 9 AN DI G 98§, SHDT AIAd I el
g fb § gy 7
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%4 B gfite 9T Ibsen ds Doll's House @ Nora &1 X8 & |
99 ART & gfad ° 9 BT, Have you not been happy here?

ART 7 IR {31 — No, never, I'thought I was, but Inever was. ART
P Uil 2T ST BIh Jod & Before all else you are wife and mother.

ART IR <l @~ That Ino longer believe. I believe that before
all else am a human being. Just as much as you are, or at least [ should try
to become one. I must make up my mind which is right. Society or I.

9 Ifddard! |Ae Jawel | A9 7 980 {9 9N © |
31TST HagHe BRI Fated I+ # aRerd & 11 g AR 1 S HRTara)
TSI H Iad & 8 T 7, JEI S 9 Al € 31 ardfdd |a
P YR BRAT & ARTRNT U |

AT 30T HATIRYT #Y' G BiddT § 9asg & AR &
URHTAT IR b &, TR IT7eh] AR STga! o H8 SU—ITADR
IRAAS ACCIARART TR fBar 8

TR BT IRGY 7 AT AT o< H,

IR—AR Hel HY 37T TReTT H,

it ¥ S T SUTAAT AvSell & AT,

9§19 3MUB! AT ST 8,

FHAb fazafderne | yorH o #,

o1 eldh) FTADIT ...

cifebet IET afe s garm i,

JMUBT Alfed FHIC A BRI Hedfdhd,

A TN S BT R 3BT BT BIST A1 8
RIT W SIS ATeTd! P,

Sigt & 5, fagm, dR, +fa, Rred, <o,
TR P S AF U SAIafde o

IRE SADT B INfADHR!
BIERCEATICIIGNE i

U ARI Pl avg!
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ST FHIN 95T

URe 2 R FEe 3 AR @) Rerfar g g9 @l 38 B
UG FHTST H THYATE) G Bl & TR Y8 2 | U QAT e
H S b g & 4 | S0 S 2, R gl a1 Rt )
TG &1 7 qr forad ARkt &1 wmer ok Iafed B J&T 2|
g @ e AYuictd SR IuaRfl alRvrer o=k 9 <1 2 ST
IR UgEcr aRaR H ARl R g5 W Y&N & qa B
JNAAIT TAT FRIFTAHROT R AT FU A ARRARN R J&U &
AMEITD qovd Bl fIR 8 | gl WU & fdb goul H1 Fars
& A HEqoT el TSI W FRiET Redr & iR ARken gaw
Iferd Y& 8| <@l 9 A1 A | dad AR ARBRI HT T4 7, Ifeh
AT ABRI o gfie F A e vd safea 7|

T AFT ST & o6 S9®1 SR foli1 9 B, STafds arafdadr
I8 & 6 Big N TIdr 3R Wpfid &1 e oy 3R IR &
AT R feamr & 71 & Foed iR, U & 971 R &7 iRaed 781 2|
3 qrq A1 AN | RGN BT g8 AR 3R AR U el gl
e a1 gweR oY | aRdd H R SR o1 fFrferRad smaR o
Hegi fhar ST Fdar g —

(1) Jg1fdd IR R (2) FRIRG MR TR

dgifae JUR W ARRarel @ @R — dAgias
MR TR AR JABRI BT &5 FHIH! AUS 2 | S FIad I R
ga b T AfEDR, AR AT gRT Y& B T e R 9Rd
H A= ST & gRT 9Id ARl & APGR dm 97T F9d W)
Jod R TAT Aared IR gRT HIfYd Alersii & ifHeR |
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g I T G Afgamil o teR — g fwagg
@ 918 AMAIGR] $I ATTHIHG SN0 & §IRT AMd RTHRI & a1
FHE! T, g I WA UHR $ ASHR o | IRad H 1979 H GYad
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DI IRI T DT AT A I IFHT A 3M° 3R SMEehieT Ieh =
9 OR IO HEAfd § &I 7, FoRTH wRa off Wi 2

SHH FS BI TRAT, UfST, <iffie e wR BT 6 UaBR @1
WGHTT T HRAT, TN H Al BT wior, ey, e, ufdefor,
RISHIR, SIS &1 91 HE! T & | $HDT UHE I8 off b gui
IR Afeerel & THH SIBRI | 3RAT @ S | 598 I8 9T 77
fob fopell 01 gfte & wfgersil & ufa Agwra ST TRAT 3R Uit BT
B Rl &) o & wfemei @ woifos amire e,
ARIS S 3§ ARIERI 4 9 & |

AT B $9H a8 W BeT T fh gl @ urers arerr § Arar
fOTT ST T FE wU A YT 81, TAT FH1ST U IRIR H gzl 3R
AfeeTeil & URFRE YfHeT # uRads 8F1 a1 | 394 I8 WY dal
7 fh ) g AR ersl & Ui 89 arel fohd) Y UBR & HSHTT Bl
e o B |

9 JWMAHT & AJTe 14 H UGy fbar A7 2 fdh grfor
& H ARRN & 1T SATGT WEHTd BIdT ® | 31d: oAl | I8 3rufard
2 fb o arfior &= & afeest & ey e ) bR b7 AeWd 7 8@,
T g gied o [f

gl T o 7 37aca” 1999 P AT H AlRarel & fdvg
T BUT H WG & A D Y AT 399 efAe fhd | gt
3G ifid MR R FH UHR & HSHIT Bl FATG BT o |

UG AT & SATRFT T I §RT I RIS
AT TUH (1976—1985) & QR OIF A IMATd fha 13,
ST gger 1975 H AfdRTd! RIE1, SART 1980 H PHIUF &I AT TRART
1985 W RIdT H SMATA fohar 12 | 2er fdead A F=1er 1995 H
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AN gt Rl RO UG @l T S

HYa IS FSRPAT =1 [ 2000 H ARARI & Feal W Ul Bl
RO R & forRy SaaIdl wdTed] B ARl W ¥y |H 2000
foiTT, e, farT Ud ohifd 1 e e | s+ foiT |R1e g
SR fHY T UIgeMi &7 FAFIDHRO {HaT 7| 39 TRE ARSI
TR W AR SRHRT H T Jaal TR YD w9 A FeAfd dr 11, | SHDBT
TG I TRE ¥ el 5ol okl fs dram | Riifs S/ T s
AT AR U Hedi H U8 SR fIRISH B, 99 T fbdl f
RIS Sfderel & yRemm sy 39 gRafia =&! fabar S T |

ARATT Wiy A afgerel @ dfeR — R @ w@fage
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3T & S Aiferd AeRI & wU # A & Fed™ 3 & T 12
W 35 ¥ Iffd & TAT TET 91T HIAH & AT 4 & 30T 35 |
51 T = fFeere d@l & w9 § aftfa 8| o8t da #ifeld SifrerY
& R © a1 378 BT AREVT UK 2 3R TRBR $H AN HRA DI
IRy B, IE1 T Feere I@i S ST Wiagfd o 8 § 3R 3%
SAR] HRAT AT 7 HRAT I B 3987 WR 1R B | STt Aferad iRy
BT I e 8H WR ANRS Iod ATy IT Fared <A1y Bl IR0T
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IRITAA HI H&g A8l ol Sff Ahdl| <@ oy df Aifd Hews
gl &1 Aqfad sref § AFa¥eRT @ Soft § 72 @1 S Fad |
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IITESTE 14 — MR W & TG 14 H UT W Sooid & b
BT D AHT Al A & 3R S8 DI DT AHH T 3 HRET I 8 |

Ig focd & Wl @1 < § | ST el ® fb i o R
RIS T B FHH ST A AR BT | $9H fohedl T AR urey <7l
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3BT 15 — ORI Ao Ul PR & &, Sfd, |, o,
SRR ST & IR TR oY 31U ARTRGT & 1T fhddl U
BT WGHTT &1 BT AT AT~ WIFT S GabT, BICd, ARG
TeTeA, B3, ATEIE, T °1E, Aedh ST Sl ARBRI (e | guiek: a1
¥ wU | Hdrferd ® AT MF SiFaT @ forv enfya =&, fasedt Y
AR W 3AD IUAN ¥ dferd 21 fbar SR | i 59 JJe0a
& gRT Aletll B oifffs MR W) Heva & gRer el 2 |

AT 16 — D T Iod & M Harsii H wd
ARTR®T BT FAM AR U AT AT & | 399 Ig W 2 fob I
@ Il Tl ISR AT BRI # fhedT ATR® & warer fofir, Sy,
T, 991, O RIF, a9 st @ MR R wewd &l fdhar
STRIATT | I Hifed 3MfEBR Y ARY 1B RT BT HReToT YT BT § |

JTIT] 23 — X! NG IAITOG 23 H AMG AR, TR AT Y
UHR B dERAT ASIGRY BT A s 137 2 | SHaT Seatad qusg
JIRTT BNIT| I8 I8 Seol@q i & b AMd AR § #Afgeret &1
P <8 IR A AT B

ITeBE 25 W 30 & AT AR B W AT q SABR
UT 2, Sl §u1 Bl UK & | ITe 98 effd W=l &l A&hR 8l

g1 fH g9 BT IR TR B BT ATRR, TaT db b JeqaeTdh
AR BT 9T U= NeTford FRATU Wiel BT AfTPR 2 |

SRl d% A eee Rigrdr @ ad 8 S99 99 eyl
ST 39 T, FoRId TR I5T T UBR Bl AT TARAT B |4l
ARSI (JR8T Td AlSERH) DT SiHfdedT & YR AR SueTel 8 A |
AT B AfSAsH 3R YRul Bl FHI DI o forl AH I bl W1 ABR
U 2 | S fhdl 01 JhR T aTd oiffTes SR OR 2T fobam SRR |

ITSE 49 B B Ig W YW & & 15T BH B B
IRIWRE Td AR TRRITAT YT BT T AIged o™ A by 41
A Bl dferd 81 fhar SR | 33T 81 7181 dfcd |iau & gR]
HifeT el 3Tfeas 51 T H P8l AT & b yds ANTRS Aferai
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WAiem & 73d Afdu™ Heed & gRT I8 uifdere fdar T
fo demgdl d gep foers e @fdensi & fou gRfga @1 o | 530
TRE G il /STt & forg Wt iR el § | Ud
foers e S0 oo @ wlkenet & foRy aRfég & Y| demad
JeTell B Rl AT B U faers dear digersii & foy aRfard
Y| 749 AU HORM & gRT TR el # 9 g3 geR @
eI ANL B T |

ST @ gRT A T Afkerel & A9 R — <s
gfshar dfear 1973 # AR BT H3 USR & AMAIRIDGR TS fhd
T 7| o el Afear ifigaa &1 qareh f&h Afden gferaamHi
SR &1 &1 ST Wbl & | |i & Ul Telrell & QiR gy SuRerd
B P Ife el Afen e & IR &1 Afkwd Sifd @ Sxd ©
N ST IS AR ifeeas & sl e after fafecas &
feror # € St @ SRl

9B ANRF HB A AUl B IRAI &8 Figdr
3T UMt @IS (1860) & A7 7, 1A+ ARARI B 3 UGR &
AT AEBR UG & | o Ife I gy bl Al &1 gelredpr
P D WIS H S W AT DX AT S AT DI 304 g9 H I
EHATER DI S ¥ AR &I UBR 7 | SHT A8 Ugell ATl GUTdR
fqarg o=, il AT T ueres HE AT JTelrel fewoft T,
foe AR & Tedafd & TR SHBT THUTT HRATFT AT IRAT
TS |fzdr & d8d S WY 7 |

1961 & <ool 9 IRIFEH (1961) & T8 G=ol AT AT
ST ST JAWRE I AT TAT| T ARE 1956 H HARARI DI
JeIgied & ALY | Jad BRI & ford "Il AR FarRor
ST o fbar T € 1° g qed Algelall Pl 3fde IR
BT U GSHIg ITURTY g1 &1 737 |

i TRE Afkestt & onfdie fRdf & gRfda e & Sgew
A WRBR gRI FHI Y R P B a1 T 598 799 w7 A
1948 DT ~GATH AT JAEATTIH, 1958 BT DR AIH, 1976 DI
|AE TiR#fe ifdifam snfe uga 2 1
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ARG WY | Afgarsll df ufasT ia™ & Sgeed ¥ H
TR T W Py ANIH UIRT B T SN ged IR
AR 1984, T &1 Rafhcda FHUA fafRM 1971, 2 faare
JfAFRE 1955, f2=g STRIEGR AR 1956 (@Y 2005 H T
HeNfea) wRd fdare fawos M 1969 U@ 2 1

FHEGTeN Afgarell ¥ HdRa sffe @ =T @
SfEHIT — FHHdIel ARl B ARIRS AR AFRIS w9 | ARl
9 8 9o, 39 oy W Y g9 W Py ARRH vd R B
o o) g 2 | I S IR 7 S1 U AHRT 999 9 Fe
@ grq ¥ AR < gU Pl o fb Al Jgess 14 9 16 BT fFde
ISP AR 3T 39 (S) Pl & H IR [T SIRI AT FHM D1
a%%ﬁwaaﬂwmsﬁmaﬁﬁw g 21

S TRE fIeIaT 9917 RIS 159 (1997) & dgard fdarg
H Iegdq T q PR & ARME AN 2V & [d%g B
M DI ATGLIDHA WR g a1 5y f draroll Afeersii o1 A
NINUIS I

AT MABTRAT BT AT R enfic ve™ & & forg
TAE & gRT ISR AfgeT JMANT SIfSfH & I=iTd 1990 H LT
HfSST STANT T TS BT 77| T8 SARANT Hgell SHARDRI b g
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@ AT HSHTT YU FIER Bl DT ST b |

eI T&T — Y8l 39 910 F SR o] [BAT ST Hepell
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Azl @1 Refa # GurR ddveHe wU 9 T8 @ <dr| <@
SR A1 39 Gao YIS el 7 Pel sANI Jwvaral Al U YHRd HIROT
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TE A Bl 7 Hel AN ATBRI B M8 H Th a7 a7 2 |
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DI IR-IH GOl P AFAL, WRET &9 AFAT 3MfR) IR il (o7 &
foRT 1 ST R ATGT YOT DI T-T BRAN) & AUTH TSTLT A FHIG
BT BTH! AT BT BT ® |" TTsfbal &1 ged) AT, S A1eF dedl,
A TR, ZRNE AR SIRHRI &7 SHI Fzarg &I UeRid wrar & |
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IR ® Eegs H AP gRT Al Afelsll & e
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ART A fasgferll @ kg & < <41 3 S 2 12 I8f 9 o
qRT & BICT ANTYR &3 & ATl WA & NSl Hared FRITeTd
D AR b Frace ISl A1 37U AfRrsl & T & AHR o
W HeHd T8l © ¢

U I8 33l g b g8 Refd fbw yoR gc I8 fdva
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Afgeratl & fow 9gd g fbar O 8T & weg Rfa darvsie T80
2 | A ¥ gellchR d9ITgfd 96 X818 | U 3Adbs & ATAR 9K
# ¢ A ARG W SATET BIET 99 @] dAefhar Jeargied # &l 7 |
el I P g faRel afdfem oiRd 8F & ag 1 g8 o/
FUAT ST A1 I JET & | Tl dP [P TAHR B "R § ol 4
gfg 21 & 2| faeel # afeq frfar wis 71 @1 R <o &1 e famm,
ST a1e ATl & PRI IR Uh g 989 IS B, ol BO
T 918 Rerfer Jomad 8 78| P bl dd T8 © 6 afe a8
T "edl 8 A1 84 B© (ol ddb IAD! 3T, a1, dfed #rd
I Tel R I8 A © b 89 AR SARSRI & Ui 1ol
AT 2| Ry G da9 & W 8 AR $ R IR I9ad
BRI & U Fae=TeH &1 od 2 |

fpy wU A BBl T Fhdl & b BIg W B A1 Fae-idh
IR T9 T AR & SMBRT B 6T el B Ahdl, 59 db FHIST
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BT ASIRAT IFD Ul T8 gGerdll | TR ABRI WR HIeqf+eh Tdf Bl
JNMABRT & T ST ReD BT | AfRT3! T U ARHRI & Ul ADRTHD
SfteaIv fAHRIT HRAT BT, T AR JASHRT BT aRdfdd Iaa A
Hae JgIfad wR W dfed ATERE TR W 4 U 81 T |

TR U W &H < Ay ' o Al v &1 e "
DR AT A YR O IREORTTT {OgAccdd gedIv 9 Hard
T8 far o7 Adhar| g9 forg ANy fawel 9w @1 AR
fazeryor +ft faT smavad & R 819 I 9T ST R8T & | 9 —
AR IT Ao 8T &) BrRiarE] BRe ¢& dic § g ufaerd
AT adldl g ST & SURAfT # B =1fed | ATy &1 I el oI
FhdT © b 37 Had qrac[a ARl B AHFGTD W el &
ol ol 980 |/ BT 1D & | BH THRIHAD fIaRT I HUR ISHR
TP AHRIHAD IIATaRYT THT B8R R U UAT arfeat faawRaa &
o gqR) dfear g AfZemd s @l ol wu § GRIE wHsi a9l
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. Glosi0 <M, 3i0ed 4+ ¢ § Yol J0 331

. Yol TR, YT YIRT BT ATHITS SicreTd, Yo 255
. TR SN, /T 391 A9 JUet, TR, BRAXT 24, 1940

. F0%0 AT, T AT 4T 5 30T, 4o 193

. ¥RE HAR AIEIdH, T YT BT G, IRIORI, Y0 372
. HETHT T, B |UAT BT 9Rd, Yo 155
. I 30T 19 IFTH, 1926

. Qe TR, MMYTdh YIRT BT AHITS Sicrard, Jo 226
. HETHT T, A FUAT BT 9IRd, Y0 82
. HETHT TR, TR FUAT BT 4R, Yo 151

. TET, 90 150
. HETCHT T STTTeT 31R 311 9o 9
. TET 90 10

. fe=Y Faoiiaq, RyawR 23, 1921



Rl B & T T gegereHl

SITIHPBT T

AR TG BT &qSTT UdTenl A FHaT & UR e HED]
S1 BHANTUO RfITHISI Bl T & UR=] I[ARIBRSI & Ygel I U
A iR Aifcad RIS o) WRawr H IRdoAl & 7 H 9RA™I
MR T T UehTeT Bl dTell Adeld TH T gegaed! I URig
SRR MRIET off 99 & SHAAIAIdSH & Il AT Dl
IH P IeM U Afcad WRi | ARl Tl aR BRISl AR Bl
D FHHT F A< Ugar arell A AT Fagd & U THDR
Bl BT SIRAT RAYeT @1 UGd! DI €1 B arell I ST |

SIeToT IRT & AT MaH 18 FATRR 1916 BT ST+H o dTell
A A MYST Y H & HId b @RI A Gl ol Iqd B
UR U A & doTared & HYR TR S b A B GAls US I
ATl @ HfeR 0T 3T 99 aTel AEwERE & WR 9RA o ISl B
TR FH aTell BICGe dl | TR AU BT H PR I Fel
A AR 30T TR 3R Yad 2 I 99 D 7 & AT &
FIART DT FH H 3T TAT AT AYHHAT & H1eF dromare & @RI J
AU GHR TR TANT HR FGh] feeriafed g wx a1 3R IdqD
SWI & 98 IS AHHIT 8 T 3R F a9 &l IF F I
T UBT FSTHRBIS[HAT | $HD dla AT ARHTST 2NTaT AR
A Peicd W H T URTIRRVRIG™ 9§ g |ia 4
Jedl FRIETT U | 311U 38 Aiel DI AR H I~ ¥ fawand =i
JFpTSHT ¥ I BRIHH UL HAT | 3D 918 MU HAATTH H ADR
Ul I MRA &I 3 AT9isl # Md Rare Y |

I HEdTpiel JaT < YH H ST HITREH I Silas
H YT B B ID] GG AT 3R T8 T | SH AT D]
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T e R 9 & -4 &1 U8 Y 81 77 o R W91
A B 98< YHiel BF @ BRI UH T B R § & ST I
T8I AT TR HRIRIG S BT S0 & I8 AT Sl dl IRADR T8l B
|l ol a1 H IBM B BT B (<A ITBT Ugell R Harda=9
o7 i1 1938 H UaRIT B3I oI g {hed H B B b IURIT ID]
MR fthewt FRIRT AfeT AR 3T <M1 81 Wrrell H @d b
g2 | ¥R & 9o 7 A1 ArBiRar @) Seaad RraR i dftg o 84
STl BT AT AN @ SI<THROT I oI Ugal | §9 fraue &1
Afdewra vd wrfeads Ufamr gH 7 S @) g9 kofl ® | 39 Ui &
IR AT b BRI I8 RITHT F FIN 8 o for1 S HIROT
IFAH! 1 AFTYET U Aifcads YR AN & 79 H BrIH B 99 g |

THO YHOAGT Y et weR Afdd Wig il gadt Arfedaanat At
U W 39 AR BT FHIGIO UT g Sl ST dd VAT & Hrad
RET R ¥ forae agd | vEmr § Rl d 831 VAT dEd d iy
sifcrernfaT 7 71 39 foEUe & 919 39 HETRET o v e
R # o1 81 b sroe |l Sites Ry i @1 Har | FH
AT H 3R g Bl AT H 3701 PR T | 59 F MBI 5 7 S
fohail 21 Fefthall 3 TR 8N gt ®1g el &1 7181, S &
ReR R uga &R MRS 7 FHS HA & oy U+ a7 |
g SHHST B M fhar KR! a1 B o1 8l 72! & [FaIrasi
I8 IEIUT HETANTHT Sl & 8T o S Ao S8l B Aol
WA by WOl ¥ HSIANTE 9gd UWIfdd g 1944 & 918 o9
MiyDT 7 A UBR & ArISTd SRIGAT & ol <21 4R H 39T
PR D Gd G AR [HIT 3R a1 &7 ISR B0 H T FRAHT
B! qic foar AHISTS FRATT & ITeTTar AU+l SHgT I+ 3R arfis
Il BT W AT ! Yell | by JuHTad fAWREEH 3fR 3
Al T a1 qfadhl I[ERIRT Fergd AR w0 B GRIRT Uha
PR IEH Y UM & 3R Y STHR g1 G Bl &1 H 7 fr
3T SH & SRR USTd I a1 VT E-RIRT &9 H <l IR | 377uah!
T H 3Fh HYER ANABRI =1 YD DT DHedl Bl IR U1 DI
2 | RTINS 3Maeh! TURG! HET, IWATE G T[T 3Tl
Gl 7 JMYDT FLaREH JHRT TAT fHRT SRR 1 MIDBT AR
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FHET Sl T & ARl 9 S T ARG & Dby AR AT
HErATTEUfedg® W 3Ud WT & UiEd 9 b g W
HETHTTT =1 Wl fh 3R siAdRgegatet R qH &1 o1 @l Y g9
ART /ST DI T & oIl drdd A1 § T W) ST a8 Aord fbdl 3R
@ T 3ferD RISl T | TH T Gegoledl St blebetl &1 H 1954
H TPy 1956 H WA ACH ABIGH] REPR 1968 H I
DA 1974 ¥ § 4H Tals 1975 H UeI fduoT 1988 H Hreliard
FHA 1990 H SRR vars | ARG fohar 1T (3119 Ugell AR
g Rrem dgaaereg dg ot a1 # Wfia srisa ugd fdar qer e
gl Wl 8 fAa®! HAfcd G d BT Hal cddq GITHR F11d
DHATIIT YT BT |

3MMY 9RA BT Faid ARTRS REBR ARG T F FHT
BT aTell Ugel! | © |
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